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סימן ג
נָה וָּ חִיטָה אֵינָהּ צְרִיכָה כַּ ְ שּׁ שֶׁ

ובו ה סעיפים

"שחיטה אינה צריכה כוונה". משמעות המושג הוא שאדם שחתך  מבוא  
בלי לכוון כדבעי על מצוות השחיטה, בלי להתכוון לשחוט בכלל 
ואפילו אם לא התכוון לחתוך כלל, ובסופו של דבר גילה ששחט כהלכה – 
שחיטתו מותרת מעיקר הדין. הסימן שלפנינו עוסק בדינים הנגזרים מקביעה 
זו: כיצד נהוג לפסוק בדינים אלו כיום, מה דין פעולה שנעשתה כתוצאה 
מכוחו ולא מכוחו ממש, דין החותך ולא בכוח גברא, מי שחיתוכו אינו נחשב 

לכוח גברא כלל ועוד.

שחיטה אינה צריכה כוונה, אך צריכה שתיעשה בכוח גברא

חַט  ים )ויקרא א, ה( "וְשָׁ קָדָשִׁ גָלֵי רַחֲמָנָא בְּ מָרָא ]חולין דף לא, ב[: מִדְּ גְּ א. אָמְרִינַן בַּ
שְׁחִיטַת חֻלִּין  קָר – שְׁמַע מִנָּהּ, דִּ ן־בָּ חֹט בֶּ ן לִשְׁ כַוֵּ יְּ ד שֶׁ קָר", לְלַמֵּ ן הַבָּ אֶת בֶּ
בָר,  הּ דָּ ן לַחְתֹּךְ בָּ וֵּ יָדוֹ אוֹ בְרַגְלוֹ וְלאֹ נִתְכַּ ין בְּ יל סַכִּ לאֹ בָּעֵי כַּוָּנָה. וַאֲפִלּוּ הִפִּ
מְבֹאָר  ה חֲלָדָה, כַּ לּאֹ עָשָׂ דַע שֶׁ יֵּ רָה. וְצָרִיךְ שֶׁ שֵׁ רָאוּי – כְּ חֲטָה כָּ וְהָלְכָה וְשָׁ
לּאֹ הֶחְלִיד.  אי שֶׁ עָר חֲתוּכִים, וַדַּ ן סִימָן כד )ט־יג(. וְאִם רָאָה הַנּוֹצוֹת אוֹ הַשֵּׂ לְקַמָּ
ן סִימָן  ן לְקַמָּ ה רבֹ עַל־יְדֵי פִּרְכּוּס, עַיֵּ קֶב וְנַעֲשָׂ א נִתְרַחֵב הַנֶּ מָּ ינַן שֶׁ וְאִי חָיְשִׁ

כה )סעיף ג(.
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SIMAN 3
Intention is Not Needed for Kosher Slaughtering

Includes 5 Se’ifim

 Intro  “Shechita eina tzricha kavana — intention is not needed for 
shechita1.” The meaning of this phrase is that if one slaughtered2 

an animal without proper intention — to fulfill the mitzva of shechita, or 
without intention to halachically slaughter, or without intention to kill the 
animal in any way — and in the end, he realized that he had slaughtered 
the animal according to halacha — it is considered a proper shechita, even 
from the perspective of raw halacha3. This siman discusses this halacha, and 
other halachos which emanate from this principle, such as: The halacha 
when the animal was cut as a result of one’s energy, but not directly; the 
halacha of cutting which did not occur through human energy; and the 
type of cutting which is not classified as having been done through “human 
energy,” and so on.

Intention is not necessary for kosher slaughtering,  
but it must be performed through “human energy”

 The gemoro states (Chulin, 31b): From the fact that the Merciful One .א
revealed with regard to sacrifice animals: ‘And he should slaughter 
the bull,’ [which is] to teach us that he intends to slaughter the bull — we 
derive from this that intention is not necessary when slaughtering 
animals for mundane use.
And even if he dropped a knife with his hand or foot, and did not 
intend to cut anything in [the animal], and the knife continued onward 
[“on its own”] and slaughtered properly — [the animal] is kosher. But, he 
must know that it was not cut in a “chalada — ‘hidden/embedded4’” 

1	  Kosher slaughtering.

2	  Throughout this text, the term “slaughtering” is used to mean “kosher slaughtering.”

3	  “Me’ikar hadin.” As opposed to it only being permitted “b’dieved — after it happened.”

4	  From the word “chulda — weasel”: just as a weasel covers itself.
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עוֹמֵד  רָה בְּ שֵׁ חִיטָתוֹ כְּ ְ שּׁ אֲפִלּוּ הָיָה הַזּוֹרֵק חֵרֵשׁ שׁוֹטֶה וְקָטָן, שֶׁ וְנִרְאֶה לִי, דַּ
חֲטָה מִכֹּחַ אָדָם.  הֲרֵי נִשְׁ רָה; דַּ שֵׁ דִלְעֵיל סִימָן א )סעיפים כח־לא( 1  – כְּ יו כְּ בָּ עַל גַּ
חֹט, וְהָלְכָה  ר לִשְׁ שֵׁ לּאֹ עַל־יְדֵי כֹּחַ יִשְׂרָאֵל הַכָּ ין מֵעַצְמָהּ, שֶׁ אֲבָל נָפְלָה סַכִּ
"; מַה  כְתִיב )דברים יב, כא( "וְזָבַחְתָּ וְאָכַלְתָּ סוּל, ]משנה שם )לא, א([ דִּ חֲטָה – פָּ וְשָׁ

ה אוֹכֵל. ה זוֹבֵחַ אַתָּ אַתָּ ֶ שּׁ

חֵיקוֹ וְעָמַד, וְנָפְלָה  חַת בְּ יָדוֹ וּפָתַח יָדוֹ, אוֹ מֻנַּ ין בְּ פַס סַכִּ אֲפִלּוּ תָּ וְנִרְאֶה לִי, דַּ
ה הָיְתָה  לּאֹ הָלְכָה מִכֹּחוֹ, רַק עַד עַתָּ סוּלָה; שֶׁ חֲטָה – הֲרֵי זוֹ פְּ ין וְשָׁ כִּ הַסַּ
כֹחַ אָדָם  עַצְמָהּ, וַאֲנַן בָּעִינַן דְּ ה – הָלְכָה בְּ נָּ ר כֹּחוֹ מִמֶּ סָּ יָדוֹ, וּכְשֶׁ בֶת בְּ מְעֻכֶּ
חֹט – לָא  לֵךְ וְתִשְׁ תֵּ נָה שֶׁ כַוָּ תַח יָדוֹ בְּ חֹט. וַאֲפִלּוּ פָּ לֵךְ וְתִשְׁ תֵּ ה שֶׁ עֻלָּ ה פְּ יַעֲשֶׂ

א כֹּחַ אָדָם: לֵיכָּ יוָן דְּ מַהֲנֵי, כֵּ

בסימן א מכשיר שחיטת חרש, שוטה וקטן רק בתנאים מסויימים )אם יודע הלכות שחיטה, אם מכיר  	.1
את פרקטיקת השחיטה וכו'(. אך לפי דברי אדה"ז )שוע"ר סימן א קו"א ס"ק יב( נראה שיכשיר 
שחיטה זו גם בלי תנאים אלו )היוצא דופן היחיד הוא בנוגע לקטן מתחת לגיל 6. לדעת אדה"ז, 

אין כוח קטן זה נחשב לכוח גברא ושחיטתו פסולה מהתורה גם כאן(.

  קיצור בגדי מלכות  
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manner, as explained later, in siman 24 (9-13). And if he saw [that] the 
feathers or hair [was] cut, it is certain that it was not in a chalada 
manner. And if we are worried that the hole became wider, and 
[ripped through] the majority [of the simanim which must be cut] through [the animal’s] 
“pirkus — spasms,” see later, siman 24 (3).
And it seems to me that even if the one throwing was a deaf or 
special needs person, or a child, their shechita is kosher if someone 
is watching, as explained above, siman 1 (28-31)5. It is kosher because 
it was slaughtered with “human energy.” But, if the knife fell on its 
own — not through the energy of a Jewish person who may slaughter, 
and it continued onward and slaughtered, [the shechita is] disqualified 
(mishna, ibid), as the passuk states: “And you shall slaughter and you shall 
eat” (Devorim, 12:21) [which infers that] what you slaughter, you can eat.
And it seems to me that even if he grasped the knife with his hand 
and he then opened his hand, or if it was in a crease in his garment, 
and he stood up, and the knife fell — it is disqualified, for it did not 
travel because of his energy, but rather, until now it was held up in 
his hand — and when his energy was removed from it, it continued 
onward on its own, and we require that the energy of a person should 
do the act which causes [the knife] to go and slaughter. And even if he 
opened his hand with the intention that it should go and slaughter, 
it does not help, because there is no human energy.

5	  Rulings of the Alter Rebbe: in siman Alef, the author only permits the slaughtering 
of a person who is deaf, special needs, or a child, under certain conditions (if they know the 
Hilchos Shechita, if they are familiar with the practical side of it, etc.) But the Alter Rebbe's 
opinion (Shulchan Aruch, siman Alef, Kuntres Acharon, se’if koton Yud Beis) seems to be that such 
shechita is permitted, even without these conditions present. (The only exception is the 
slaughtering of a child under the age of 6. The Alter Rebbe holds that such a child’s actions 
are not classified as “human energy,” and his slaughtering is pasul min hatorah —  also in 
our case here.)
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דין כוח כוחו

פֵק;  פְסוּלָה מִסָּ חֲטָה – נִרְאֶה לִי דִּ ין וְשָׁ כִּ ין, וְהָלְכָה הַסַּ כִּ סַּ ה בַּ ב. זָרַק אֶבֶן וְהִכָּ
מְיָא: כֹחוֹ דָּ כֹחַ כֹּחוֹ הוּא, וְדִלְמָא לָאו כְּ דְּ

דין הזורק סכין, ושחטה בחזרתה אליו

חֲזִרָתָהּ –  חֲטָה בַּ אָה חָזְרָה לַאֲחוֹרֶיהָ וְשָׁ כֹּתֶל, וּמִכֹּחַ הַהַכָּ ה בַּ ין וְהִכָּ ג. זָרַק סַכִּ
חַט. ָ שּׁ ין הָרִאשׁוֹן הוּא שֶׁ כִּ הַסַּ א כֹּחַ רִאשׁוֹן הוּא; דְּ ר. וְאֵין זֶה כֹּחַ כֹּחוֹ, אֶלָּ שֵׁ כָּ

מִכֹּחוֹ  ר, דְּ כָשֵׁ חֲטָה, נִרְאֶה לִי דְּ דָדִין וְשָׁ ין לְמַעְלָה וְהָלְכָה לַצְּ וְאִם זָרַק סַכִּ
נֶגְדּוֹ. וְלָכֵן אִם זְרָקָהּ לְמַעְלָה,  ה כְּ אִי לָאו כֹּחוֹ, הִיא הָיְתָה יוֹרֶדֶת לְמַטָּ הָלְכָה; דְּ
סוּל. וְכָל  ירִידָתָהּ – פָּ חֲטָה בִּ הּ, וְשָׁ נֶגְדָּ ה כְּ עָלְתָה לְמַעְלָה יָרְדָה לְמַטָּ וְאַחַר שֶׁ

חֹט – לאֹ מַהֲנֵי: ן לִשְׁ וֵּ לָאו כֹּחוֹ הוּא, אֲפִלּוּ נִתְכַּ וּם דְּ סוּל מִשּׁ הַפָּ

שחיטה דורשת קצת כוונה

ן אֲפִלּוּ  כַוֵּ יְּ עִינַן שֶׁ לָא בָּ ב דְּ אַף־עַל־גַּ תְבוּ, דְּ כָּ דוֹלֵי הַפּוֹסְקִים שֶׁ ד. יֵשׁ מִגְּ
" הָוֵה לֵהּ  "וְזָבַחְתָּ קְרָא דִּ עִינַן, דִּ נָה קְצָת בָּ וָּ ל־מָקוֹם כַּ עָלְמָא, מִכָּ לַחֲתִיכָה בְּ
בָר,  ן לְשׁוּם דָּ יל; אֲבָל אִם לאֹ כִוֵּ ן לְהַפִּ כַוֵּ יְּ גוֹן שֶׁ יתָ", כְּ אִלּוּ כְתִיב "וְעָשִׂ כְּ
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The halacha of the “energy of one’s energy” — indirect energy

 If he threw a stone and it hit a knife, and the knife continued .ב
onward and slaughtered — it seems to me that it is disqualified out 
of doubt; for it is the “energy of one’s energy,” and perhaps it is not 
like his own energy.

If one threw a knife and it slaughtered after bouncing back

 If he threw a knife and it hit the wall, and from the power of the .ג
hit, it bounced backward, and slaughtered on its return, it is kosher. 
And this is not the “energy of his energy,” but rather, it is his “first 
energy”; because the knife, which was the first [item he threw], is what 
slaughtered.
And if he threw a knife upward, and it continued [and traveled away and] 
to [any] sides, and it slaughtered, it seems to me that it is kosher, 
because it continued onward through his energy. For if not for his 
energy, it would have fallen down parallel to him [and not to the side]. 
And therefore, if he threw it upward, and after it ascended up high, 
it descended downward, opposite [where it was thrown], and it slaughtered 
on its descent, it is disqualified [because it fell down on its own and not because 

of his energy].
And any [slaughtering which is] disqualified because it is not one’s energy 
— even if he intended to slaughter — it is not effective.

Some intention is necessary for kosher slaughtering

 There are those of the great poskim who write that even though .ד
we do not require one’s intention — even merely to cut [a non-halachic 

slaughter]; still, minimal intention is required, because the [wording of the] 
passuk, “And you shall slaughter,” means as if it was written, “And you 
shall do” — such as intending to drop [a knife.] But if he did not intend 
anything, but rather, his hand bumped into a knife, and made it fall 
with this energy, without intention, and it [then] slaughtered — [the 
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סוּל. וְיֵשׁ לִפְסֹק  חֲטָה – פָּ נָה, וְשָׁ לאֹ כַוָּ כֹחוֹ בְּ ילוֹ בְּ ין וְהִפִּ כִּ סַּ ל יָדוֹ בַּ רַק נִכְשַׁ
דִבְרֵיהֶם 2 . כְּ

סוּל.  י פָּ לָל – נַמִּ נָה כְּ לאֹ כַוָּ הָקִיץ בְּ ין, אוֹ בְּ כִּ חַף לַסַּ נָה דָּ ֵ שּׁ ין אִם בְּ וְהוּא הַדִּ
פָסוּל. וְנִרְאֶה  חֲטָה, דְּ ין וְהָלְכָה וְשָׁ כִּ חָפוֹ גּוֹי וְכַיּוֹצֵא בּוֹ עַל הַסַּ ן אִם דְּ כֵּ וְכָל־שֶׁ
חֲטָה – יֵשׁ לְהַחְמִיר  ין, וְהָלְכָה וְשָׁ כִּ חָפוֹ לַחֲבֵרוֹ עַל הַסַּ רָאֵל דְּ אִם יִשְׂ לִי, דְּ
ן לְשׁוּם  נִי לאֹ כִוֵּ ֵ כֹחַ כֹּחוֹ הוּא, וְהַשּׁ ה – דְּ הָרִאשׁוֹן לאֹ קָעֲבִיד מַעֲשֶׂ ן; דְּ ם־כֵּ גַּ

ה: מַעֲשֶׂ

דין המכוון להרוג ועלתה בידו שחיטה כשרה

וְקָא  ין – דַּ רִינַן זָרַק סַכִּ מַכְשִׁ הָא דְּ "ל זַ"ל ]ים של שלמה פ"ב סי"ג[ דְּ ַ עַת רַשּׁ ה. דַּ
חֹט. אֲבָל  ן לִשְׁ וֵּ אִלּוּ כִּ חִיטָה עוֹמֵד, וְהָוֵה כְּ סְתָמַיְהוּ לִשְׁ חָטָן סְתָמָא; דִּ ְ שּׁ שֶׁ
אן. וְרָאוּי  סוּל, עַד־כָּ חוּטָה הֲגוּנָה – פָּ יָדוֹ שְׁ ן לִנְחֹר וְלַעֲקֹר, וְעָלְתָה בְּ וֵּ כִּ

לָחוּשׁ לִדְבָרָיו:

דעת אדה"ז )שוע"ר סימן ב קו"א סק"א( היא ששחיטה אינה צריכה כוונה כלל. ועל כן: אם ישן, וכן  	.2
אם נדחף ע"י גוי, ומבלי להוסיף שום כוח מצידו נגרמה השחיטה – פסולה, אך במקרים האחרים 

המנויים כאן אין צורך להחמיר.

  קיצור בגדי מלכות  
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slaughtering] is not valid. And we should rule according to their words6.
And the same halacha applies if he pushed a knife in his sleep, or 
while awake, without any intention at all — it is also disqualified. And 
it is certainly so if a non-Jew, or similar, pushed him onto the knife 
and it continued onward and slaughtered — that it is disqualified. 
And it seems to me that if a Jew pushed his fellow onto a knife, and 
it continued onward and it slaughtered — that we should also be 
stringent. For the first [person, who pushed], did not perform an action, 
as it was the “energy of his energy,” and the second did not intend 
[to perform] any action.

The halacha of one who intends to kill an animal and ended up doing it 
halachically correct

 The opinion of the Rashal z”l (Yam Shel Shlomo, perek Beis, se’if Yud Gimmel) [is that] the fact .ה
that we permit [in a case] when he threw the knife, is only [in a case] when 
he slaughtered them without specific intention, because without 
specific intention, it is for shechita, and it is as if he intended to 
slaughter. But, if he intended to perforate7 [the animal, i.e., to kill it in a non-

halachic manner], it is disqualified. Until here [are the words of the Rashal]. And 
it is proper to worry about his words.

6	  Rulings of the Alter Rebbe: The Alter Rebbe’s opinion (Shulchan Aruch, siman Beis, 

Kuntres Acharon, se’if koton Alef) is that there is no requirement for any type of awareness with 
regard to shechita. And therefore: If one was sleeping, or if they were pushed by a non-Jew, 
and without adding of their own energy, the shechita took place, it is pasul; but in the other 
cases enumerated here, there is no need to be stringent.

7	  Create a hole.




