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| EDITORIAL

So when the devil throws your sins in your face and declares that 
you deserve death and hell, tell him this: “I admit that I deserve 
death and hell, what of it? For I know One who suffered and 
made satisfaction on my behalf. His name is Jesus Christ, Son of 
God, and where he is, there I shall be also!”—Martin Luther

J ustification. Declared righteous. Not a striving for good 
works to outweigh the bad; not a papal indulgence 
purchased or penance made. Rather, undeserved grace 
bestowed on a sinner by the gift of the life-blood of the 
Lord Jesus Christ. An awakening to this glorious truth is 
what sent the spark of reformation across the cities and 

            countrysides of Europe and awoke a blinded people out 
of the darkness and corruption of the mediæval Roman Church.

Since this year marks the 500th anniversary of Martin Luther’s 
posting of his 95 Theses—an over-the-bow shot at the excesses 
and distortions of the doctrines of the church at the time—we 
thought we’d celebrate with a special Reformation issue. Of 
course, as a two-hatted designer and editor, I knew I needed to call 
in the “big guns.” Thankfully my friend and frequent collaborator, 
Michael Haykin, wears many hats as well—church historian, 
professor, author—and he was more than willing to partner with 
me for this ambitious issue of Barnabas. I am so thankful to him 
for all the contacts he made to bring together such knowledgeable 
contributors from a wide spectrum of Protestant denominations.

A further impetus for doing a Reformation issue came from the 
many times I have heard the question, “What does it mean to be 
Reformed?”—from those who are members of a “Reformed” church! 
Alas, we enjoy so many of the benefits of “those who have gone 

before,” and yet we are often so 
impoverished in knowledge of our 
debt to their courage and faithful-
ness to Christ in times past. 

Another desire was to present the 
broader strokes and underlying 
reasons why a “Reformation” was 

needed in the first place. This was not just a theological tweak—
this was a colossal movement for which thousands gave their lives, 
some by fire, others by sword, rope or drowning. We can speak so 
tritely about “theology” today, as though it is a small thing, but 
this was theology worth dying for! What could be so important? 
Hopefully, you’ll get a sense of how foundational the theological 
re-discoveries were and why that same theology matters to you.

Additionally, there is that thing about history—and church 
history is no exception—where we can often understand things 
in very compartmentalized ways. The idea of the big pull-out 
timeline is to illustrate how the currents of change from country 
to country, from person to person, from issue to issue, were all 
running concurrently. Even though this wasn’t the age of 
globalization, there was a confluence of interconnectedness—
both in and out of the political and ecclesiastical worlds.  
Although it’s a timeline, hopefully it shows how much less linear 
things really are in reality, and I trust that the huge scope of how 
important the Reformation was comes across. 

Finally, why does it matter today? Well, that same gospel faces 
similar challenges in our day. Will we stick to the authority of 
Scripture and the clarity of the gospel of grace or will we look to 
other authorities and add our own ideas to the gospel—and then 
need a Reformation ourselves? Instead, let’s learn from this great 
Reformation history lesson and praise God for all he has done! 

Janice Van Eck, Editor / janicevaneck@rogers.com

| news & EVENTS

NEWSBYTES
+ SGF Ladies Retreat 2017
This year’s SGF Ladies Retreat held in May at Redeemer 
University in Ancaster was a huge blessing. There was a 
turnout of 80+ ladies, of which about one third were 
“first-timers.” It was great to meet so many women, 
from SGF churches and others, from across Ontario—
from Sarnia, to Cambridge, Toronto, Ottawa, Kingston 
and many places in between. 

The sessions were led by Deborah Vereecke and 
focused on the armour of God in Ephesians 5. This was 
meaty stuff, and we enjoyed “tasting the Lord’s good-
ness” in his solid Word. We praise God for these times 
to get away and dig into the Scriptures together and 
enjoy fellowship with both old and new friends in 
Christ!—JPV

Do you have news to share (even a “newsbyte”)  
of what God is doing in your church?
Please email your news item to janicevaneck@rogers.com 
so we can pray for, praise God with you and encourage 
others by publishing it in the next issue of Barnabas.

This was not just a 
theological tweak—
this was a colossal 
movement for 
which thousands 
gave their lives…

TECHNOLOGY & 
GODLINESS

Social media, burgeoning web 
content, digital communica-
tion and virtual relationships—
with their benefits and dangers 
—are available 24/7 through a 
vast online network via our 
connected devices. In the last 
fifteen years, the explosion of 
the internet and rapid techno-
logical development has gen-
erated significant societal and 
relational changes, affecting 
every one of us.

What are the dangers of this 
online world? How do we help our children, our teens, protect 
themselves in a seductive, virtual environment? How do we 
protect ourselves from the call of online sin? How do we set 
godly boundaries to govern our use of technology? If we 
have already fallen, is there a way back? 

Please join us at Trinity Baptist Church (4372 Appleby 
Line, Burlington, ON) for a series of informative sessions led 
by DR. SCOTT MASSON of Tyndale Seminary on Saturday, 
September 16, 2017, at 4 p.m. 

Dr. Masson will speak three times followed by Q&A, all end-
ing by 8 p.m. Supper will be provided. This series of talks will 
have broad appeal and application, but are of particular inter-
est to parents and teens. If you have a smartphone, a tablet or 
even an internet connection, we invite you to join us—there is 
no cost and no offering will be taken. For more information, 
visit www.trinity-baptist-church.com—Harry Droogendyk

Scott Masson from Tyndale 
Seminary, Toronto, will explore 
the challenges for Christians in 
this age of technology.
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A s Martin Luther’s life 

drew to a close in 1546, 
his friend Justus Jonas 
questioned him about 
his willingness to stand 
firm on his teachings. 
The Reformer’s response 

was both simple and stern: “We are beggars. 
This is true.” Thirty plus years in ministry 
left him clinging to that basic, yet profound, 
truth. Salvation was God’s work, but what 
an amazing work that was. Above all things, 
that truth must be maintained and pro-
claimed. Therefore, the Reformation was 
worth it.

Luther’s role in God’s work was equally 
clear. He had been a prophetic voice to his 
world, calling others to recognize the amaz-
ing work of God in Jesus Christ. By leading 
in the work of the Protestant Reformation, 
Luther was convinced that the gospel had 
been recovered and the trappings of late-
mediæval Roman Catholicism could no 
longer veil the beauty of what Christ had 

accomplished for his bride. Luther’s life 
was driven by a divine calling and guided 
with a providential purpose. However, his 
life’s work also came with a long-standing 
consequence. This important gospel work 
came with schism in tow.

Accordingly, commemoration of the 500th 
anniversary of the Protestant Reformation is 
as much a celebration of division and discord, 
as it is a celebration of the gospel itself. 
Throughout 2017, a steady stream of confer-
ences, books and articles are commemorat-
ing the actions of the Reformers some 500 
years ago. Throngs of religious pilgrims are 
making their way to Germany to retrace the 
steps of the men and women whose lives 
forever transformed not only their native 
lands, but the Christian faith itself.

Amid all the excitement and activity, 
questions about this seminal event in the 
Western church’s life still remain. A young 
Augustinian monk named Martin Luther 
first helped to usher in this new era for the 
church with the posting of his 95 Theses on 

the door of the Castle Church in Witten-
berg, Germany, on October 31, 1517. But 
how did that ostensibly insignificant act, 
facilitated by a then inconsequential figure 
in an obscure and marginal locale, lead to 
something historic? What initiated the cries 
for reform from Luther and others and 
what were the Reformers trying to change? 
Moreover, how did the Reformers’ vigilant 
attempts to recover the gospel lead to the 
splintering of Protestantism in the years 
that followed? Should not Jesus’ words in 
John 17 lead believers to decry the painful 
division that befell the church following 
the period? Or is the Reformation an event 
modern Christians should celebrate?

To answer these questions and better 
understand the Reformation’s paradoxical 
legacy, we must journey back in time to 
the volatile, revolutionary, painful and 
complex world of the sixteenth century. As 
we meet the Reformers in their unique 
contexts, a window into their lives reveals 
a distant and disparate world from our 

THE BIG READ   REFORMATION 500

Stephen Brett Eccher explores what led to Martin Luther's break from the Roman 
Church and why his struggle for the recovery of the true gospel against the distracting 
noises of his day matters to Christians today.

Reformation
Of striving and struggle:

The story of the
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the Roman Catholic Church was in no pos-
ition to speak into the people’s concerns. 

Theologically, the late-mediæval period 
saw the growing consolidation of power in 
the papacy as well as the continued expan-
sion of a sacramental theology that the Re-
formers came to believe was a blatant dis-
tortion of the gospel. Additionally, an 
increase in the overall moral corruption of 
the clergy plagued the church. The history 
of Roman Catholicism during this time is 
replete with political corruption, moral fail-
ings and sexual scandal. That some of the 
most famous figures to emerge during the 
Reformation were the illegitimate sons of 
priests betrays a systemic corruption in the 
fabric of the clerical order. The pervasive 
nature of clerical corruption left many 
commoners of the period with questions 
not only about the trustworthiness of the 
church but also about the eternal state of 
their souls. This was an era of dis-satisfaction 
and disenfranchisement. And these con-
cerns were not merely temporal in nature, 
for the eternal state of the souls of men, 
women and children were at stake.

Why Martin Luther?
Martin Luther was born into this tumultu-
ous and unstable world in 1483. At first 
there was nothing discernably significant 
about the Martin Luther that posted the 95 
Theses. He was not of noble birth, nor was 
he in any position of ecclesiastical promin-
ence. The German monk was not even the 
first to elucidate the ills of the Roman 
Catholic Church. Long before Luther, John 
Wycliffe and Jan Hus had raised relatable 
concerns. But Luther personified the Ger-
man populace. His education and upbring-
ing in Germany meant that he was steeped 
in a liturgically ordered life, which also in-
cluded strong beliefs relating to the spirit-
ual realm. Spirits, angels and demons were 
real entities to Luther. His life and mind 
became a spiritual battlefield in an eternal 
struggle of good versus evil, a tug of war 
between heaven and hell, where eternity 
hung in the balance.

Though it remained throughout his life, 
the internal struggle for Luther’s soul 
waged most fiercely during his years as a 

monk in an Augustinian order in Erfurt, 
Germany. Two encounters plagued Luther 
during those years. First, what he de-
scribed as the Anfechtungen, bouts of spirit-
ual despair and dread, left him with the 
burdensome realization that the salvific 
prescriptions of the Roman Catholic Church 
were wanting. Although he had followed 
the program of piety set forth by both 
Rome and his monastic order, nothing 
seemed to assuage Luther’s guilt-ridden 
conscience. Thus, rest for his weary soul 
eluded Luther, as did the assurance of his 
own standing before God. 

Second, this young Augustinian monk 
also came to loathe the wanton immorality 
he witnessed among his clerical brethren. 
This disdain was etched in his mind on a 
fateful trip to Rome in 1510/11. A sojourn to 
the Holy See was supposed to bring unique 
opportunities for Luther to find absolution. 
But when he witnessed the clergy’s un-
abashed, immoral actions in Rome, along-
side the surfacing of questions related to 
the efficacy of the sacraments, he left the 
city heartbroken, angry and confused. Rome 
was nothing like he had imagined.

Luther’s dissatisfaction with monasti-
cism later became jointly embodied in his 
concern over papal indulgences. Initially 
established to secure the services of cru-
saders in the Middle Ages, during the late-
mediæval period indulgences were sold as 
certificates that provided documented re-
mittance for the temporal punishment of 
sin in the recipient’s life. And sell they did. 
Through the efforts of travelling indul-
gence preachers who played on the fears of 
the age, Rome’s coffers were filled with 
German coins. Once Luther caught wind 
of the selling of these so-called “acts of 
righteousness,” he crafted a series of ninety-
five suppositions questioning the veracity of 
indulgences. Luther’s own personal struggles 
and his pastoral care for the German popu-
lace would not allow him to remain silent.

Why any impact? 
That should have been the end of the story. 
A series of seemingly random concerns 
about a time-honoured ecclesiastical prac-
tice offered by an unimportant monk in 
Wittenberg meant nothing. So, how did 
those ostensibly obscure ideas spark the 
Protestant Reformation? Two important 
innovations transformed Luther’s region-
alized words into a religious, cultural and 
political revolution that swept across Europe.

First, Luther’s agitating words were 
printed and disseminated widely. Pope 
Leo X eventually received Luther’s query 
into indulgences. More importantly, so did 

own. Yet, while the Reformers ministered 
in a time and place that may appear for-
eign to modern sensibilities, we cannot 
escape the impact they have on us today. 
The Reformation continues to shape and 
direct a myriad of Protestant doctrinal be-
liefs and worship practices around the 
globe. Whether we know it or not, we are 
indebted to the Reformers for much of the 
doctrine and church practice that guides 
our churches today. We are also left to 
gather as a church fragmented on the basis 
of the Reformers’ convictions, which is an 
odd and regrettable legacy indeed.

Why then?
European culture convulsed at the dawning 
of the sixteenth century. The Reformers 
were not aware of it, but they were unique-
ly situated in history at a time in which the 
late-mediæval period was preparing to give 
birth to the modern era. In fact, the Refor-
mation and Renaissance movements co-
alesced to help form a bridge that linked 
those two discordant eras. Much like the 
Renaissance artists of the day, the Reform-
ers envisaged a new era for the church 
through their cleverly crafted critiques and 
innovative calls for change. Printed words 
and pulpit declarations became the Re-
formers’ brushstrokes of correction polem-
ically cast upon the newly emerging canvas 
of early modern Europe. Their redress and 
reimagination of the faith brought not just 
reform, but a new era for the church.

Prior to the Reformation, the climate of 
late-mediæval Europe may best be described 
as one of apprehension and angst. The 
Black Death, famine, war and rudimentary 
medicinal practices all combined to gener-
ate a season of suffering hardly rivalled in 
history. Death was a character all too fam-
iliar to the people of the period, an ever-
present reality embodied in the artistic 
renderings of the day that trivialized the 

“dance of death.” Moreover, advancements 
in science and geography, most notably 
through men like Columbus, Copernicus 
and Galileo, were realized alongside the 
slow decay of the political, financial and 
social structuring of culture with the 
crumbling of feudalism. Thus, with the 
eclipse of the old order, people were forced 
to ask foundational questions about their 
changing world. Given the confluence of 
these changes, feelings of excitement, con-
fusion, fear, uncertainty and unrest built 
in the minds and hearts of the people.

With their cultural moorings destabil-
ized, many people looked to the church to 
help them make sense of and navigate the 
shifting currents of culture. Unfortunately, 

With their cultural moorings 
destabilized, many people 
looked to the church to help 
them make sense of and 
navigate the shifting currents 
of culture.
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many Germans, whose concerns and fears 
mirrored those of the insolent monk. The 
role of print, realized through the innova-
tive advancement of Guttenberg’s moveable 
type press, cannot be overstated. Publishing 
gave Luther access to the people, both the 
common peasants and the clerical elites. 
Although literacy was widespread, the Re-
formers’ ideas were easily portable through 
the pulpits of Europe and via the new 
medium of flugschriften (“flying papers”). 
The former of these directed the popu-
lace’s thoughts and actions through the 
Reformers’ prophetic voices. The latter 
were inexpensive, mass-produced docu-
ments that melded words and images into 
pugnacious criticisms of Rome. These pithy 
polemics also afforded people an oppor-
tunity to literally put their hands around 
the Reformers’ radical ideas and served as 
badges of identification with the Reforma-
tion movement for a common people not 
trained in theology. Rome was eventually 
forced to react to the torrent of Luther’s 
pen with actions aimed to silence his voice. 
In the end, Luther’s use of the press as a 

weapon against Leo X was undeniable; his 
own words served as ammunition for de-
fending himself against the papacy and its 
long reach of excommunication.

Second, Luther’s embrace of the vernacu-
lar shifted the discourse of theology. This 
makes Luther’s Explanation of the 95 Theses, 
published in August 1518, actually more 
historically important than its more famous 
preceding work. Printed words in German 
became a nexus that gained Luther access 
to the hearts and minds of a people grow-
ing increasingly restless and discontent. 
Here, Luther’s voice was unmistakable and 
empowering. All individuals, not just priests, 
now had a say in the Christian faith. Luther’s 
willingness to write in the German lan-
guage democratized theological debate and 
gave the Reformer access to previously un-
reached sectors of culture. He also simul-
taneously muzzled his papal critics who 
were unwilling to utilize a medium they 
thought taboo and unbecoming. 

This deviation in discourse coincided 
with Luther’s early appropriation of another 
key theme in his writings, the doctrine of 
the priesthood of all believers. Driven by 
the conviction that all believers had direct 
access to God by means of the saving work 
of Jesus, Luther ushered in a radical re-
orientation to the faith. According to Luther, 
the divide between clergy and laity was a 
fictitious and oppressive creation of the 
papacy. Once broken, men and women 
alike were not just allowed to enter the 
Reformation discourse; they had a respon-
sibility to speak truthfully regarding mat-
ters of doctrine and church practice. Con-
sequently, religion and theology became 
the topics of discussion in universities, 
churches, homes and pubs across Germany. 
Though these discussions were grounded 
in Germanic concerns, they had a wider 
reach and broader application as well. Soon 
Luther’s ideas were helping to reshape places 
like the Swiss Confederation, France, Eng-
land and Scotland. The Reformation would 
not remain confined to Germany alone. 

The Protestant corrective
The four years following the indulgence 
controversy proved formative for the re-
casting of the faith according to what 
would later become Protestantism. As Lu-
ther’s personal war with Rome continued, 
recognition of not only what was wrong 
with the Roman Church, but also the sub-
sequent corrective began to materialize. 
This began rather inauspiciously during a 
debate at Leipzig when the famed Catholic 
apologist, Johann Eck, trapped Luther into 
aligning himself with Jan Hus. This was 

the same Hus that had been burned as a 
heretic at Constance in 1415, so this was a 
damning historic link for Luther. Through 
these proceedings, Luther came to realize 
that indulgences were symptoms of a much 
deeper, more systemic problem. The greater 
issue rested in the papacy’s reliance on a 
secondary source of authority outside of 
Scripture – church tradition. Conflicting 
papal decrees from prior centuries had 
proven that humans could and did err. Ac-
cording to Luther, that is why the Bible 
must serve as the one, normative and final 
arbiter when establishing doctrine and 
practice. This belief framed sola Scriptura 
as a guiding light for the Reformers.

Now rooted in Scripture, Luther’s attacks 
on the Roman Church became more per-
sistent and impassioned. Arguably the high 
point of criticism came in the latter part of 
1520, through three treaties: To the German 
Nobility of a Christian Nation, Babylonian 
Captivity of the Church and Freedom of a 
Christian. These works were virulent po-
lemics aimed at both the papacy and the 
sacraments. As Luther’s voice found both a 
sympathetic ear and practical resonance 
among his fellow Germans, the Reformer’s 
notoriety and following grew. However, so 
too did the papacy’s ire toward him. Rome 
was forced to respond in kind with actions 
aimed to silence the Reformer. In a papal 
bull entitled Exsurge Domine, Pope Leo X 
cast Luther as a wild boar destroying the 
vineyard of the Lord. That Luther publicly 
burned this decree of excommunication in 
Wittenberg at the end of 1520, demonstrat-
ed his resolve on the matter. 

Martin Luther was officially excommuni-
cated on January 3, 1521. Three months later, 
in April 1521, Luther faced another cross-
roads when confronted by Emperor Charles 
V at the Diet of Worms. Again, despite the 
threat to his own life, Luther refused to 
recant his positions. Truth demanded as 
much; he was beholden to the words of 
Scripture, not those of fallible men.

Why take such a bold and defiant stand? 
Sometime during this crucial period, Luther 
came to reject Roman Catholicism’s sacra-
mental theology. For Luther, the notion of 
securing one’s salvation over time, exclu-

Driven by the conviction that 
all believers had direct access 
to God by means of the saving 
work of Jesus, Luther ushered 
in a radical reorientation to  
the faith.
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sively by participating in the Roman 
Church’s sacraments, was akin to a false 
gospel. With a new reading especially of 
the book of Romans, Luther came to affirm 
justification by grace through faith alone. 
Humanity was no longer relegated to find-
ing absolution for sin through the Church’s 
sacramental prescriptions. Such a pursuit 
came without the assurance of salvation 
that Luther had sought his entire life and 
was a journey fraught with doubt. Instead, 
the gospel was based solely on God’s work 
and initiative. It was rooted in the Lord’s 
divine act of declaring sinners righteous 
based solely on his grace (sola gratia). Even 
the human receptor and indicator of that 
grace—faith—was a gift given from God. 
This “sweet exchange” as Luther later char-
acterized it, was a beautiful act whereby 
Jesus’ righteousness was transferred to sin-
ners and their sin, in turn, given to Christ 
to be dealt with on the cross. At this realiza-
tion, Luther believed himself reborn by this 
correct, biblical understanding of the gospel.

In all of this, Martin Luther struck a 
blow deep at the heart of Roman Catholi-
cism. Luther’s 95 Theses had first begun to 
chip away at the foundations of the Roman 
Church. However, the Reformer’s under-
standing of justification crushed the pap-
acy’s authority and the power of sacramen-
tal theology, the two main pillars upon 
which the late-mediæval Roman Church 
was founded. 

With those two foundations removed, 
the Reformers needed replacements. These 
came in the form of the right preaching of 
the Word and the right administration of the 
sacraments. The former of these denoted 
an evangelical reading of the Scriptures 
based on justification by grace alone 
through faith alone. The latter meant that 
the gospel was no longer veiled by the 
Roman Church’s misappropriation and 
misapplication of the sacraments, those 
very things designed to offer assurance of 
one’s salvation. To that end, the visible face 
of the church and salvation, the Roman 
Mass, had to be abolished.

Why the fragmentation?
By the end of the 1520s, the Reformation 
was taking root. Through intentional, 
measured actions, the Mass had been for-
mally abolished in places like Wittenberg, 
Zürich, Berne and Strasbourg. Inroads 
were being made into Roman Catholic ter-
ritories with the expansion of Protestantism 
into key urban centres and rural communes. 
The proclamation of the evangelical gospel 
was having a dramatic impact. Institutions 
and lives were both being changed simul-

taneously. Yet, just as the Reformation was 
finding solid footing, controversy loomed 
on the horizon. Ironically, the religious 
rite most understood to embody unity, the 
Lord’s Supper, served as a catalyst to the 
impending schism to come.

At a gathering of key Reformers in Mar-
burg, figures like Luther, Huldrych Zwingli, 
Philip Melanchthon, Martin Bucer and 
others sought an alliance in the promotion 
of this newly realized evangelical gospel. 
Contextual circumstances, including re-
sponses from Roman Catholicism and the 
Turks marching toward Vienna, demanded 
as much. Though there was agreement on 
almost all major points of Protestant doc-
trine, an accord on the question of Jesus’ 
presence in the Supper eluded them. Mar-
burg revealed a fundamental problem that 
would plague the Reformers moving for-
ward. Although all the mainline Reform-
ers affirmed the doctrine of sola Scriptura, 
there was no consensus regarding how to 
interpret the Bible. Who was to adjudicate 
what was a proper, orthodox reading of 
Scripture from what was dangerous or her-
etical? With papal authority now spurned, 
the loss of that ecclesiastical arbiter left 
the Reformers without an authoritative 
voice. Instead, they were left with voices 
and those voices read the Bible differently. 
Sadly, the very thing that had once united 
the Reformers, the Bible, became the thing 
that irreparably separated them. In the 
end, this interpretive problem proved both 
subversive and damning for the unifying 
cause of Protestantism.

The division over the Supper was an 
indicator of things to come. As time would 
demonstrate, differing hermeneutics led 
to divergent understandings of the sacra-
ments, worship practices, the language of 
salvation, church polity, the pace of reform 
and much more. The Protestant church be-
came a divided church, with each emer-
ging Reformation tradition offering its 
unique corrective to late-mediæval Roman 
Catholicism. At times these changes over-
lapped, but frequently they did not. The 
convictions of the Reformers were no 
longer framed exclusively against Roman 
Catholicism, but now against other frac-

turing traditions within Protestantism it-
self. Followers and advocates of these dis-
tinct movements eventually bore monikers 
like Lutheran, Zwinglian and Calvinist. As 
those developing beliefs became further 
entrenched over time, coupled with the 
expanded usage of confessions to codify 
doctrine, the splintering multiplied expo-
nentially and became irreversible. The Age 
of Confessionalization was realized and 
the further fragmentation into a legion of 
denominations was the natural conse-
quence. This was a logical corollary real-
ized by the decentralization of authority 
that came with the ascendency of the Bible 
over anything relating to the Roman Curia.

Conclusion
Division is one the Reformation’s enduring 
legacies. There is no way of removing or 
downplaying that heritage of schism. How-
ever, so too is the Reformers’ efforts to re-
cover the gospel from a Roman Church 
they believed had lost its way. Accordingly, 
the 500th anniversary of the Reformation 
will inevitably raise questions about the 
nature of the Reformation, its successes 
and failures, even whether it continues 
until this day. While those are worthy 
questions to ponder, perhaps those are 
queries that miss the point of the Reforma-
tion era altogether. 

Regardless of how one interprets the 
events of the Reformation, the hopes, dreams 
and desires of the Reformers remain clear. 
These were men and women who desired 
to know God and who were deeply com-
mitted to order their lives, both in doctrine 
and practice, to his voice as revealed in the 
Scriptures. To that end, believers in our day 
have a shared affinity with the Reformers, 
as we also seek to hear the voice of God 
against the deafening and distracting noise 
of modernity. Thus, our celebration of the 
Reformation is the celebration of human 
striving and struggle; it is a commemora-
tion of humanity desperately trying to re-
late rightly to the God who created us and 
redeemed us by the work of Jesus. And so it 
is true, we are as much beggars today as 
Luther was in 1546. Modern advancement 
and innovation have not altered the human 
condition, nor has time changed our strug-
gle; only God’s gracious work in redemptive 
history and the promise of his return can 
accomplish that. 

Stephen B. Eccher (Ph.D., University of  
St. Andrews) is Assistant Professor of Church 
History and Reformation Studies at the 
Southeastern Baptist Theological Seminary, 
Wake Forest, North Carolina, U.S.A.
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This “sweet exchange”… was a 
beautiful act whereby Jesus’ 
righteousness was transferred 
to sinners and their sin, in turn, 
given to Christ to be dealt with 
on the cross.
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PRE-REFORMATION INFLUENCER

JACQUES LEFÈVRE 
D’ÉTAPLES (c.1455–1536)
The name of Jacques Lefèvre d’Étaples 
was renowned for learning during the 
early sixteenth century. A turning-
point in his career came in 1509 when 
he published his commentary on the 
Psalms, in which he decisively rejected 
the mediæval allegorization of the 
Psalms. Instead Lefèvre sought to read 

the Psalms literally, which, he said, “is the intention of the Holy 
Spirit and of the mind of the [author].” As he did so he was led 
again and again to the New Testament comments on the Psalms, 
which made him realize that at the heart of the Psalms was Christ. 
In 1512, Lefèvre produced his literary masterpiece, his commentary 
on the letters of the apostle Paul, in which Lefèvre’s love for the 
Scriptures was very evident. This is so much the case that we can 
talk about Lefèvre’s affirmation of sola Scriptura, even before 
Martin Luther made this belief his own.

Probably the most significant aspect of Lefèvre’s ministry is the 
circle of men who gathered around him in the 1530s at Meaux, 
some twenty miles to the east of Paris. Among those who 
gathered around Lefèvre was Guillaume Farel, a man who would 
play a key role in the French Reformation.

By the early 1520s, Lefèvre was being increasingly attacked by 
some of the theologians at the Sorbonne, the oldest university in 
France. They accused Lefèvre of being “a disciple of…Wycliffe 
and…other heretics” as well as being the teacher of a heretic, 
namely, Luther. In 1525 Lefèvre’s translation of the New Testament 
was burned in Paris, and it became obvious that being associated 
with Lefèvre and the new ideas of the Reformation involved a call 
to faith, to the death of self and its ambitions, and even to 
martyrdom.—MICHAEL A.G. HAYKIN 

DESIDERIUS ERASMUS 
(1466–1536)
Erasmus was a well-travelled 
Humanist scholar of prodigious output 
and acerbic wit who flourished during 
the early sixteenth century. While this 
statement is accurate, it fails to capture 
the texture and significance of Erasmus’ 
life and work, for he was a man marked 
by contradictions. He was the 

illegitimate son of a Dutch priest. His early education was 
completed in the Devotio Moderna vein, and he became a 
reluctant Augustinian canon regular, yet he never owned his vows, 
preferring celebrity and income to poverty and ascetic withdrawal. 
Erasmus learned theology at the University of Paris, where he 
acquired a distaste for speculative Scholasticism. He took a 
doctorate in theology from Turin’s university, although he had 

never studied there. Motivated by Oxford scholar John Colet (d. 
1519), Erasmus immersed himself in the Greek language, training 
that had profound consequences for the Reformation.

Erasmus found early publishing success with his Adagia (1500), 
an anthology of pithy Greek and Latin proverbs. On the eve of the 
Reformation, in 1516, Erasmus published the Novum Instrumentum, 
an edition of the Greek New Testament collated from manuscripts 
scattered around Europe. Aware of the defects of his hastily 
produced first edition, Erasmus made four subsequent revisions to 
his retitled Novum Testamentum (1519, 1522, 1527 and 1535). 

Erasmus was no Reformer, but neither was he fully comfortable 
with the Catholicism he inherited. He was an ordained priest 
without a parish. He had taken monastic vows yet left the monastery. 
He rejected popular devotion to the saints and to Mary. He had 
little use for religious ritual or mystic ecstasies, articulating his own 
vision for private, meditative and biblical devotion as the Pholosophia 
Christi, the “Philosophy of Christ.”—JOSEPH C. HARROD

JOHANN TETZEL (1465–1519) 
Tetzel entered the Dominican Order soon after his graduation from 
the University of Leipzig in 1487. Serving as an inquisitor (an 
investigator and prosecutor of heresy) for most of his life, Tetzel 
also taught as professor of theology at Leipzig beginning in 1515. 
The mediæval Roman Church taught that it possessed the power 
of jurisdiction to forgive the temporal penalty of sin on the basis 
of the infinite merit of Christ. This forgiveness, known as an 
indulgence, was typically granted in consideration of the prayers 
or pious works undertaken by the faithful. In 1516, the Archbishop 
of Mainz and Pope Leo X formed a commission to raise funds in 
Germany for the rebuilding of St. Peter’s Basilica in Rome through 
the sale of such indulgences. In 1517, Tetzel was appointed to 
preach these indulgences, a practice which prompted Luther to 
issue his 95 Theses.—RYAN GRIFFITH

THEOLOGY

Papal indulgences
Arguably the practice of granting indulgences traces its roots to 
the earliest centuries of the Christian era. It is part of the elaborate 
and often complicated Roman Catholic system of penance. It relies 
on a fabrication called the Treasury of Merit. Essentially, The 
Treasury of Merit is a spiritual respository of unused holiness 
merits consisting of the infinite righteousness of Jesus Christ and 
those who have achieved sainthood. These accumulated but 
“unused” merits could be used by the pope or an agent of the 
Roman Church to reduce the temporal punishment for sin on 
behalf of a devout penitent. Initially, penitents could acquire an 
indulgence by performing some form of prayer, devotion or act of 
charity. Over time, indulgences included acts of heroism and 
bravery for Christians who embarked on crusades. 

As the church entered the late mediæval period, the doctrine of 
purgatory loomed larger in the Roman Church’s thinking with 
respect to indulgences. Purgatory is the spiritual holding place 
where non-sainted Catholics entered upon death. Their temporal 
sins precluded them for entering directly into heaven. In order to 
purge any remaining sin, Catholics could literally writhe in agony 
for eons in the fires of purgatory until they would be sufficiently 
cleansed to enter paradise.

During this time, indulgences were sold not only for relief from 
temporal punishment but also to reduce time spent in purgatory. 
With the simple purchase of a certificate from a church official one 
could reduce one’s time by tens of thousands of years.

Pope Leo X saw indulgences as a means to finance the 
construction of St. Peter’s Basilica in Rome. He offered generous 
purgatoric reductions to those who donated to this project. This 
spiritual pledge prompted Johann Tetzel to adopt and implement 
some very aggressive marketing strategies. His most notorious 
was to sell “indulgences for the dead.” The deceased would be 
agonizing in the fires of purgatory, Tetzel’s argument went, and 
one who remained behind could use their temporal resources to 
alleviate years of their loved one’s suffering. 

This practice caught the ire of Martin Luther and received 
special attention in his 95 Theses. In Thesis 28, Luther cites a quote 
that he attributed to Tetzel, “When a coin in the coffer rings, a soul 
into heaven springs.” Luther rightly saw this abuse as offering 
grace, forgiveness and salvation as a commodity that could be 
bought and sold.— HEINZ G. DSCHANKILIC

KEY REFORMER

MARTIN LUTHER (1483–1546) 
Martin Luther was born on November 10, 1483, in the small Saxon 
town of Eisleben, Germany. He was the son of a miner named 
Hans and his wife Margarethe. Although Luther originally trained 
as a law student at the University of Erfurt, he experienced a 
dramatic near-death experience on July 2, 1505, that caused him 
to abandon his pursuit of life as a lawyer. Luther now pursued 
peace with God as a monk in the Roman Catholic Church. Failing 
to achieve the peace that he desired through works of righteous-
ness, Luther would eventually obtain it through the reception of 
the righteousness of Christ through faith. 

Even before his conversion, Luther had become frustrated with 
the system of indulgences and moral laxity of the Church. On 
October 31, 1517, he nailed 95 Theses on the door of the Castle 
Church in Wittenberg. These were quickly translated and 
transmitted throughout Europe. The unintended consequence was 
the spread of Reformation ideas throughout a Europe that was 
already primed for its arrival.

On April 18, 1521, there occurred one of the most heroic episodes 
in Luther’s life as he appeared before the Diet of Worms convened 
by the Emperor of the Holy Roman Empire, Charles V. Over the 
course of three days Luther was asked to recant of his writings 
against the Roman Church. Luther would eventually refuse with a 
legendary speech in which he declared that his conscience was 
captive only to the Word of God. Luther, who always only wanted 
to reform the Church, was subsequently excommunicated by the 
pope and condemned as a criminal by the emperor. Luther was 
forced into hiding in the Wartburg Castle during which time he 
worked on the translation of the New Testament from Erasmus’ 
Greek text into the German vernacular. 

Among the many legacies that Luther left when he died in 1546, 
was an emphasis on the priesthood of believers, the doctrine of 
justification by faith alone, the sufficiency of Scripture and the 
sovereignty of God. Without Luther the Protestant Reformation 
would have looked very different, if it had occurred at all. Luther 
was the catalyst of the Protestant Reformation such that we most 
commonly date its beginning to that last day of October in 1517, 
when a German monk nailed ninety-five protests to the door of a 
church.—STEVE WEAVER

KEY REFORMER

PHILIP MELANCHTHON (1497–1560)
Philip Melanchthon was born Philipp Schwartzerdt (lit. “black 
earth”) in the village of Bretten in the Palatinate. His father was 
the armourer to Philip, Count of the Palatinate, and his uncle, the 

Renaissance humanist Johann 
Reuchlin, under whose influence Philip 
changed his name to its Greek 
equivalent, Melanchthon. Melanchthon 
is remembered as the right-hand man of 
Martin Luther.

He began his studies at a Latin 
school in 1507, and then moved on to 
the University of Heidelberg where he 
studied philosophy, mathematics and 
Greek. Though he failed to earn his 

Master’s degree in 1512 on account of his youth, he persevered and 
was awarded the degree in 1516. He studied theology under the 
influence of Reuchlin and Desiderius Erasmus and began to move 
away from the Scholasticism that dominated the ecclesiastical 
world at the time. In 1518, at twenty-one, he was invited to the 
recently founded University of Wittenberg (1507) where he taught 
Greek and became friends with its prize theologian, Martin Luther. 
When he arrived, Luther and others were skeptical of his youthful- 
ness—until he delivered his inaugural address to the faculty and 
students four days later. He received a standing ovation.

From the beginning of his association with Luther to the end of 
Luther’s life in 1546, Melanchthon remained a committed follower, 
confidant, defender and associate of the great Reformer. He was 
present at Leipzig in 1519, though only as an observer. In time, he 
joined Luther in the struggle, standing shoulder to shoulder with 
him, especially in print, defending many of Luther’s views. His 
articulation of early Lutheranism in Loci Communes (1521) and his 
formulation of the Augsburg Confession (1530), of which he was 
the principle author, insured his place in history.

Several attempts were made to break the bond between Luther 
and Melanchthon, all without success. Melanchthon tried to 
mediate the breach between Luther and Zwingli in their contested 
debate over communion, but eventually he acquiesced to Luther’s 
view. Melanchthon was a man of small stature, physically, of a 
weak and sickly constitution, but behind the lectern, he spoke with 
gentle grace and held his student’s attention for hours. He did 
much to help Luther and the German Reformation. 
—JEFF STRAUB

POPE LEO X (1475–1521)
“Arise , O Lord and judge your own  
cause…foxes have arisen seeking to  
destroy the vineyard.…The wild boar  
from the forest and seeks to destroy  
it.” These less than flattering words  
describing Luther were penned in  
1520 by Giovanni di Lorenzo de’ Medici, 
better known as Pope Leo X, in his  
papal bull Exsurge Domine.

Son of Lorenzo the Magnificent (1449–1492), the pontiff was a 
member of the most politically savvy and ruthlessly mercenary 
family in Italy—the Medicis. Driven by pragmatism more than 
ideology, Giovanni’s pontificate can be best described as a beastly 
disdain for Christ, Christ’s church and the authority of Scripture. 
His most ambitious project was the construction of St. Peter’s 
Basilica (right) via the sale of indulgences.—HEINZ G. DSCHANKILIC

THEOLOGY

Justification
Justification by faith was  
the centrepiece of the 
Reformation. Martin Luther 
rediscovered this doctrine 
after lecturing through the 
Psalms and Romans in the 
1510s, and this led him to 
challenge the Catholic 
Church’s teaching on 
justification. Throughout the 
Middle Ages, the church had 
taught a synergistic view of 
salvation where the believer is 
justified by faith plus 
meritorious works. In fact, a 
believer could receive 
righteousness from the 
Treasury of Merit, which was 
the overabundance of the 
good works of saints who had 
gone before that could be 
purchased through an 
indulgence. Luther became 
troubled by this practice as he 
returned to Paul’s teaching 
that a person is justified by 
faith alone in Christ alone. 
Luther’s return to justification 
by faith influenced Huldrych 
Zwingli, John Calvin and other 
significant Reformers who 
placed this doctrine at the 
heart of their theology as well. 
—BRIAN J. ARNOLD

KEY REFORMER

MARTIN BUCER 
(1491–1551)
Martin Bucer of Schlettstadt is 
lesser known than other 
Reformers, despite his 
significant role. Having 
entered the Dominican Order 
in 1506, he became acquainted 
with Luther’s writings in 1518, 
which caused him to renounce 
his monastic vows. He embraced 
Luther’s view of justification 
by faith but developed his own 
emphasis on the Holy Spirit. 
Later his view on justification 
shifted to include the idea that 
works of love are a necessary 
component. Both these views 
had an impact on John Wesley. 

Bucer’s enduring legacy is 
as a mediator—he pursued a 
via media on the Eucharist 
between Luther and Zwingli. 
He influenced Lutheran, 
Reformed and Anglican 
branches of the Reformation, 
in part because he spent time 
both on the continent and in 
England. His writings include 
Summary, a brief account of his 
doctrine, and The Kingdom of 
Christ, explaining his view of 
the church. —BRIAN J. ARNOLD

KEY REFORMER

HULDRYCH ZWINGLI (1484–1531)
Huldrych Zwingli was the principle figure of the Reformation in 
Zurich. He was born at Wildhaus in the Canton of St. Gallen into a 
commoner’s family. His education began under the tutelage of an 
uncle, but he eventually earned an M.A. from the University of 
Basel in 1506. Soon after his ordination, he celebrated his first 
Mass and seemed destined to be a village priest. For ten years, he 
served the church at Glarus during which time he also joined his 
countrymen in mercenary service. He then moved on to Einsiedeln 
where he wrote against the mercenary practice. During these 
years, he mastered Greek and Hebrew and also exchanged letters 
with Erasmus. By late 1518, he became a priest at the Grossmün-
ster in Zurich and a powerful figure in the Swiss Reformation.

His first sermon in January 1519 was biblical in nature. He 
preached through Matthew, the Acts of the Apostles, the Epistles 

and eventually the Old Testament. 
Exposure to the biblical text began to 
leaven his thinking. At the time, Zurich 
had about 200 priests, and the 
diocese had about 1,500 children 
fathered by its 15,000 clergy. 

Soon Zwingli expressed views 
similar to Luther’s. He opposed 
indulgences and clerical excesses. He 
objected to his Swiss brethren being 
pressed into military service at the 

behest of the pope. This brought the papacy into view. He rejected 
the celibacy which they preached but seldom practiced. 

By 1523, Zwingli was pushing for reform. He protested the 
veneration of the saints, relics and the sacramental system. Civic 
officials supported him when his challenge to be shown his error 
from the Scripture went unanswered. In 1524, Easter pilgrimages 
for indulgences were banned. Penance and extreme unction soon 
followed. Priests began to marry. Anne Reinhard, his former 
concubine, secretly became his wife in 1522, and then publicly in 
1524. The Mass was finally abolished in 1525 and replaced with the 
Lord’s Supper. Zwingli died at the Battle of Kappel in 1531.

Zwingli is remembered for his opposition to the view of the real 
presence of Christ in the Supper. Luther argued a view similar to 
Romanism, while Zwingli favoured the symbolic view. Though the 
Reformers met at Marburg in 1529, they could not come to terms 
on this important issue.—JEFF STRAUB

CHARLES V (1500–1558) 
Charles V, through a series of 
inheritances and elections, became 
ruler of a vast territory, including 
Spain, the Netherlands, Naples and 
the Holy Roman Empire. Elected in 
1519, Charles famously summoned 
Luther to the imperial Diet at Worms 
(an assembly) in 1521 to answer for his 
writings against the Roman Church. 

His demand for Luther to recant drew this famous reply, “Here I 
stand. I cannot do otherwise.” In response, Charles pronounced 
Luther a heretic. Yet with the distraction of a two-front war and 
the difficulty of uncooperative German princes, Charles was never 
able to arrest Luther. In 1530, Charles became the last emperor to 
receive a papal coronation. Plagued by failing health, he abdicated 
all of his thrones by 1556 and died in 1558.—DAVID ROACH

THOMAS de Vio CAJETAN (1469–1534) 
Called Gaetano after the place of his birth (Gaeta), Cajetan 
entered the Dominican Order in 1484, going on to teach theology 
and philosophy at Padua and in Rome. He urged the cause of 
Reform at the Lateran Council of 1512 and later became a cardinal 
(1517) and the bishop of his hometown (1519). Cajetan was a major 
figure in the Roman church, contributing to the election of Charles V 
(1519) and Pope Hadrian VI (1522), as well as reviving the legacy 
of Thomas Aquinas through his commentary on the Summa 
Theologiæ. This emphasis on Aquinas led Cajetan to appreciate 
Augustine’s teaching on predestination and to oppose the divorce 
of Henry VIII, both of which he held in common with Martin Luther. 
Cajetan was also critical of the theology of merit behind plenary 
indulgences, making him sympathetic to Luther when they met at 
Augsburg in 1518. Nevertheless, Cajetan, as the pope’s representa-
tive, was intolerant of Luther’s impertinence and no agreement 
was reached between the two.—RYAN GRIFFITH

HENRY VIII (1491–1547)
Crowned in 1509, King Henry VIII was 
a committed Roman Catholic and a 
vicious enemy of the Reformation. He 
wrote The Assertion of the Seven 
Sacraments (1521) opposing Martin 
Luther, and was rewarded with the 
title “Defender of the Faith” by Leo X, 
still used by British monarchs today. 
His break with Rome arose from 

political rather than theological motives. Wanting a nullification of his 
marriage to Catherine of Aragon, he appealed to Clement VII. 
Receiving no answer, he broke with the pope and appointed Thomas 
Cranmer Archbishop of Canterbury and himself head of the Church 
of England (1534). Although opposed to Protestant theology, in 
1538 he required an English Bible be placed in every church and 
unwittingly spurred on the Reformation in England.—RYAN RIPPEE

CHURCH

Papacy
Although the papacy has its foundations in the reign of Leo  
(d. 461), and the desire for papal supremacy led to the East-West 
split of 1054, it is not until the late Middle Ages that the papacy 
grew into a system of centralized government, where the pope 
asserted he possessed, by divine appointment, universal authority 
over Christendom. Furthermore, in the decades leading up to the 
Reformation, the spirit of the Renaissance gripped the papacy. As 
a result, some of the popes pursued the arts, adorning Rome with 
palaces, churches and other monuments worthy of Christendom’s 
capital city. Almost all of them were caught up in their love of 
pomp, despotic power and sensual pleasure.—RYAN RIPPEE
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THEOLOGY

Communion
Few doctrines received 
greater discussion than the 
doctrine of communion during 
the Reformation. Under 
Romanism, when the priest 
consecrated the host with Hoc 
est corpus meum, etc., “this is 
my body,” it was transubstan-
tiated into the actual body of 
Christ. The same happened 
with the wine. Scholastic 
theologians wondered what 
might happen to a mouse that 
consumed these consecrated 
elements if they might be 
spilled by a clumsy priest. 
Would the creature receive 
grace? It was an absurd 
notion. So the solution was to 
withhold the cup from the 
laity lest the element be 
mishandled. Depriving the 
laity of the cup became a 
major bone of contention with 
Rome. Luther, Calvin and 
Zwingli also debated the 
extent and significance of the 
real presence of Christ. Luther 
held to consubstantiation 
(Christ was in, with and under 
the elements), Calvin, to 
Christ’s spiritual presence and 
Zwingli argued communion 
was a symbolic action .
—JEFF STRAUB

KEY REFORMER

WILLIAM TYNDALE (1494–1536)
William Tyndale dedicated his life to the translation of the Bible 
into English. His pioneering efforts, along with the martyr fires, 
helped transform England into a Protestant nation. Tyndale 
studied at the universities of Oxford and Cambridge between 1510 

and 1521. Fluent in seven languages 
and a scholar of Hebrew and Greek, he 
translated the Scriptures from the 
original languages, thus improving on 
the work of Wycliffe. He also wrote 
commentaries and treatises.

Tyndale observed that most English 
clergy knew little more of the Bible 
than what was found in their Missal 
(Mass Book). He desired to present his 
country with a Bible so that even the 

ploughboy might surpass the priest in biblical knowledge, not to 
mention piety! Only clergy and Latin scholars could read the 
Scriptures, for by royal edict they could not be translated into the 
“vulgar tongue.” Failing to gain the support of the Bishop of 
London, a friend of Erasmus, Tyndale realized that there was no 
safe venue in England from which to carry out his vision. So 
hoping to complete a translation of the New Testament, in 1524 he 
went into exile in Germany.

In 1526, Tyndale published 3,000 to 6,000 copies of the 
first-ever mechanically printed New Testaments in English. These 
volumes were smuggled into England among bales of merchan-
dise. Unfortunately, the church committed every copy it could find 
to the flames. It could not, however, extinguish the spiritual fire 
that was lit by the Word of God in the hands and on the hearts of 
England’s people. By then, having moved to Antwerp, a centre of 
the printing trade and home to many English merchants, Tyndale 
was hunted, betrayed to authorities, captured and imprisoned in 
the castle of Vilvoorde in Belgium. On March 6, 1536, he was 
strangled and burned at the stake. His final words were both a 
prayer and petition, “Lord, open the King of England’s eyes.” 
Though unintended as an answer to his dying prayer, the very king 
that prosecuted Tyndale, Henry VIII, in 1538 decreed that a copy of 
the Scriptures in an English translation be placed in every parish 
church in his domain, and that the churches were to be left open 
at all convenient hours of the day so that people might have 
access to the Bible. The dream of one of England’s worthiest sons 
had begun to be fulfilled.—JOSEPH V. CARMICHAEL

1526  Publication of Tyndale’s 
English New Testament

RADICAL REFORMER

CONRAD GREBEL 
(c.1498–1526) 
Grebel was a founding 
member and the leader of the 
Swiss Brethren. He was 
originally a student of Zwingli 
but eventually became a 
disputant of the Reformer on 
the issue of infant baptism. As 
a young humanist in Zurich, 
he studied Latin, Hebrew and 
Greek with Zwingli. After 
becoming convinced of 
believer’s baptism, he would 
become at odds with his 
former teacher. On January 21, 
1525, Grebel became the first 
to baptize an adult believer in 
modern history when he 
baptized George Blaurock. 
This event launched the 
Anabaptist movement in 
Switzerland. In 1526, Grebel, 
along with the other Swiss 
Brethren were imprisoned and 
exiled from Zurich for their 
rejection of infant baptism and 
practice of believer’s baptism. 
He reportedly escaped from 
prison, but died from plague 
in July 1526.—STEVE WEAVER

THEOLOGY

Scripture alone
In combating the abuses of 
the Roman Catholic Church, 
one of the cries of the 
Reformation became sola 
Scriptura. In this, the Reformers 
were refuting Roman doctrine 
that teaches that church 
tradition stands alongside 
Scripture as a valid and 
authoritative source of divine 
revelation, and that both 
ultimately stand under the 
church’s authority. In stark 
contrast, the Reformer’s argued 
it is not that the church creates 
Scripture but rather receives it 
and therefore submits to its 
authority. Consequently, the 
authority of Scripture means 
that it possesses the supreme 
right, as a certain and unerring 
rule, to command belief and 
action. Of course, the 
Reformers did not mean that 
the Bible is equally clear to 
everyone, nor that the 
teaching of the church or 
tradition is not good and 
beneficial. Rather, the Bible is 
the sole authority regarding 
what we are to believe and 
how we are to live. 
—RYAN RIPPEE

SETTING THE SCENE

Relationship of Church and State
The political landscape of the sixteenth century was one in which the church and state were 
intertwined as both ally and rival. And while the Protestant Reformers may have sowed seeds that 
would eventually lead to a greater parting of church and state, the Reformation itself operated in a 
context where the support of secular governments was a matter of life and death, both for individuals 
and for the Protestant cause within a territory.

Led by Martin Luther, the Reformation in Germany relied on support and protection from “godly 
princes,” such as the Elector of Saxony, Frederick the Wise. Written in 1520, To the Christian Nobility of 
the German Nation was Luther’s clear call for the German leaders to stand against the tyranny of the 
Roman Church and introduced his often discussed Two Kingdoms doctrine.

The Swiss Reformation, associated first with Huldrych Zwingli and then with John Calvin, operated 
within the more democratic city-states of Switzerland. In this environment, the church worked for and 
with the city council to secure religious reform. In Book IV of The Institutes of the Christian Religion, 
Calvin writes on the relationship between Christians and the civil government. Calvin’s vision involves 
godly magistrates cooperating with religious authority to foster and protect true worship, maintain 
justice and defend peace and tranquility.—DUSTIN BRUCE

THE COUNCIL OF TRENT (1545–1563)
The Council of Trent is the nineteenth general council recognized 
by the Roman Catholic Church but rejected by Orthodox and 
Protestant churches. This council met in three sessions between 
1545 and 1563, in Bologna and Trento (Italy). Its primary themes 
were: (1) Affirmation of Catholic theology and practice over 
against the emerging Protestant movement. Specifically, they 
reiterated the Church’s doctrines of divine revelation (Scripture 
plus tradition), original sin, justification (mixing forgiveness of sin, 
sanctification and inner renewal), the seven sacraments, the 
administration of the Eucharist, the Mass, purgatory, indulgences 
and other doctrines. (2) Condemnation of Protestant doctrines, 
which it viewed as heresies. (3) Reform of the Catholic Church by 
correcting many of its abuses. (4) Endorsement of the theology of 
Thomas Aquinas. (5) Establishment of a new creed: the Profession 
of the Tridentine Faith.—GREGG R. ALLISON

THEOLOGY

Marriage
A strongly debated issue 
during the sixteenth century 
Reformation was clerical 
marriage. During Luther’s 1511 
journey to Rome, he witnessed 
significant debauchery among 
the Roman clergy who were 
supposed to live celibate lives 
in surrender to God. In many 
cases, priests had concubines 
and fathered children, some 
living quite openly in 
lasciviousness. Zwingli himself 
had a concubine. After he 
came to embrace Reformation 
ideals, he encouraged his 
fellow priests to marry, secretly 
doing so in 1522. Luther also 
advocated clerical marriage 
and arranged for a group of 
nuns to escape a nearby 
convent. The best way to care 
for the ex-nuns was to arrange 
marriages for them. Katharina 
von Bora, the last, became his 
wife. The marriage was a gift 
from God to Luther. The 
abandonment of celibacy was 
a significant blow to the 
papacy.—JEFF STRAUB
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KEY REFORMER 

GUIDO DE BRÈS (1522–1567) 
Guido de Brès was raised Catholic but 
converted to Protestantism through the 
reading of Scripture and Reformed 
literature. After studying in Geneva, de 
Brès fled Spanish religious persecution 
finding refuge in England under Edward 
VI, where he engaged fellow Protestants 
Martin Bucer and John à Lasco. At the 
ascension of “bloody” Mary I, de Brès 
undertook further studies in Geneva 
before becoming an itinerant preacher 
in his native and increasingly persecuted 
Belgium. Attempting to demonstrate 
the biblical orthodoxy and civic loyalty 
of reforming Christians, de Brès wrote 
his most enduring work, the Belgic 
Confession (1561), for which, in part, he 
was arrested, tried and executed in 
1567.—WILLIAM BOEKESTEIN

KEY REFORMER

JOHN KNOX (1513–1572) 
John Knox was a complex man who lived in complicated times. 
This Scottish churchman was born in Haddington and after his 
studies was ordained priest in 1536. He became a tutor to the sons 

of landowners who had embraced the 
religious ideals of the Reformation. 
Knox had become a Protestant by 
1545 when he was bodyguard and 
assistant to the itinerant preacher, 
George Wishart. In 1546, however, 
Wishart was tried and executed, 
followed shortly by the assassination 
of Cardinal David Beaton and the 
occupation of his castle in St. Andrews 
by pro-Protestant conspirators. Knox 

joined them in 1547, and soon after was compelled to preach his 
first sermon. A French fleet captured the castle, and Knox was 
condemned to slavery on the French war galleys for nineteen 
months, enduring severe illness and the agony of viewing his 
homeland from the oars. It was during this captivity that Knox’s 
role as a religious leader of exiles was confirmed.

After release, Knox preached in England during the reign of 
Edward VI, being appointed royal chaplain. But after the rise of 
Roman Catholic Mary Tudor, Knox fled to John Calvin’s Geneva. 
These four years in Geneva, preaching to exiles, were happy times 
of productivity at a place Knox called “the most perfect school of 
Christ that ever was in the earth since the days of the apostles.” 
He took a brief trip to England to marry Marjory Bowes, who gave 
birth to two sons in Geneva. Knox wrote treatises concerning the 
right to revolt and History of the Reformation in Scotland, and he 
contributed to the Geneva Bible. Knox returned to Scotland in 1559, 
after which his long struggle against Mary Queen of Scots ensued, 
as well as his work with the Lords of the Congregation to bring 
reform to Scotland. Fearlessly preaching against the idolatry of 
the Mass, Knox is credited with bringing the Protestant Reformation 
to Scotland. Not alone in his ideals, it is Knox who gave Scotland a 
body of Protestant doctrine and an enduring pattern of worship. 
He also introduced the Presbyterian system of church government.

Knox championed education, civic virtue, protection of women 
and children and godly culture. Knox’s contemporaries acknowledged 
that his powerful preaching at St. Giles in Edinburgh profoundly 
influenced Scotland’s restoration from the barbarous domination 
of clans to Christian faith and liberty.—JOSEPH V. CARMICHAEL

KEY REFORMER

JOHN CALVIN (1509–1564) 
John Calvin was born in Noyon, France on July 10, 1509. There is 
not much known of his early home life. At the age of fourteen, his 
father sent him to the University of Paris to study theology. Five 
years later, in 1525 or 1526, Calvin’s life experienced a dramatic 
change. His father, Gérard, suddenly decided to withdraw him from 
the University of Paris and sent him to the University of Orléans to 
study civil law. While studying law, Calvin gained a mastery of the 
Greek language. In 1532, he published his first book, a commentary 
on Seneca’s De clementia, at the age of twenty-one.

Sometime in 1529 or early 1530 Calvin experienced what he 
described as a “sudden conversion.” On All Saints Day 1533, Calvin 

was implicated with Nicholas Cop, a 
friend of Calvin and rector of the 
University of Paris, for a convocation 
address that proclaimed Christ alone 
as man’s mediator with God. Calvin 
was forced to flee from Paris for his 
life. He found refuge in the city of 
Basel, Switzerland.

In 1536, Calvin headed to 
Strasbourg to lead a quiet, scholarly 
life. However, a local war had caused 

the road to Strasbourg to be blocked and forced Calvin to travel 
through the city of Geneva, a city that had been nominally 
Protestant for about a decade. It was here that Guillaume Farel, a 
local Protestant pastor, warned Calvin that God would curse him if 
he refused to stay and help in the work in Geneva. A reluctant 
Calvin agreed to forego his planned life as a student and writer of 
theology. Thus, the remainder of his writing ministry was carried 
out while serving as a pastor in Geneva.

In 1536, while still in Basel, Calvin published the first edition of 
his Institutes of the Christian Religion. They would consequently 
go through five enlargements culminating in its final form in 1559. 
The Institutes is a testimony to the systematic genius of Calvin, as 
well as the depth of his knowledge of Scripture. It was meant by 
Calvin to be a guide to Scripture, in the tradition of Luther’s Larger 
Catechism (1529). In addition to the Institutes, Calvin published 
commentaries on almost the entirety of the Bible (with the 
exception of some Old Testament historical books, 2 and 3 John, 
and Revelation). He also published many theological tracts and 
treatises.—STEVE WEAVER

KEY REFORMER

THOMAS CRANMER (1489-1556)
Thomas Cranmer was the primary theologian behind the Reformation 
in England. He began studies at Jesus College, Cambridge in 1503. 
By 1515 he earned his B.A. and M.A., and began a fellowship. He 
earned his D.D. in 1526. His studies at Cambridge coincided with 
those of some eventual Protestant heroes though Cranmer 
remained unconvinced of Luther’s doctrines at that time. Ordained 
as a priest in the early 1520s, he spent that decade enjoying a 
peaceful academic life at Jesus College—until 1529. The king 
wanted Cranmer’s assistance in legitimizing his impending divorce 
and subsequent second marriage. Cranmer accepted Henry VIII’s 
claim that he had never been married to Catherine of Aragon 
according to canon law. Cranmer was sent to persuade Pope 
Clement VII of these views but to no avail. The powerful Holy 
Roman Emperor, Charles V, was Catherine’s favourite nephew!

In 1532, Cranmer was appointed Archbishop of Canterbury by 
Henry VIII. He joined Henry VIII and Anne Boleyn in marriage and 
the king declared himself the head of the Church in England. 

Though Henry never became a 
Protestant, Cranmer used this time to 
cautiously seek for reformation in the 
Church in England, reducing the 
sacraments from seven to three, 
affirming justification by faith and 
convincing the king of the need for a 
vernacular Bible. During the short 
reign of Edward VI, Cranmer 
aggressively sought reformation, 
leading the composition of The Book 

of Common Prayer, the Book of Homilies and the Forty-Two 
Articles (later thirty-nine). When the fiercely Roman Catholic Mary 
Tudor succeeded the throne, however, persecution followed.

Arrested around the same time as Hugh Latimer and Nicholas 
Ridley, Cranmer was not burned at the stake with his colleagues. 
Under intense pressure, he recanted his Protestant views. But, as 
Catherine of Aragon’s daughter, Mary held a grudge against 
Cranmer. No pardon was granted. Confounding his accusers, on 
the day he was to proclaim his return to the Roman Catholic 
Church, Cranmer spoke repentant words. He declared that in the 
recantation of his Protestant beliefs his hand had offended in 
writing contrary to his heart. Approaching the stake, Cranmer held 
out his right hand to burn first, renouncing his recantation as long 
as he had voice to speak.—JOSEPH V. CARMICHAEL

MARY I (1516–1558)
Sometimes known as Bloody Mary, 
Mary Tudor was queen of England from 
1553 to 1558. Despite her half brother’s 
attempt to keep her from seizing power 
for fear she would return the country 
to Catholicism, Mary was crowned in 
October 1553. After an unpopular 
marriage to Phillip II of Spain in 1554, 
Mary began statewide persecution of 

Protestants with the goal of returning England to papal control. 
During her reign, she had nearly 300 Protestants burned at the 
stake, forced some 800 more into exile and restored Catholic 
worship and authority to England. Her Roman Catholic policies 
were reversed by her half-sister Elizabeth who took the throne 
after Mary died of influenza in 1568, establishing England as a 
Protestant nation.—HARRISON BOATWRIGHT

PHILIP II (1527–1598) 
Philip II, son of Charles V and Isabella 
of Portugal, inherited much of his 
father’s empire—including Spain, 
Portugal, Naples and Sicily. He became 
one of Europe’s most powerful 
monarchs, ruling his empire from 
Madrid. A defender of Roman 
Catholicism and a proponent of the 
Counter-Reformation, Philip’s 

marriage to Mary I (1554) led to his becoming joint sovereign of 
England until Mary’s death. Because they had no children, the 
throne transferred to Mary’s half-sister Elizabeth I, a Protestant. 
Philip proposed marriage to Elizabeth, but she declined. Still, a 
positive relationship persisted between England and Spain for a 
time, and Philip’s influence over the pope delayed Elizabeth’s 
excommunication from the Roman Catholic Church.—DAVID ROACH
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KEY REFORMER

GUILLAUME FAREL 
(1489-1565) 
Farel was a French evangelist 
who led the movement for 
reform in Neuchatel, Berne, 
Geneva and Lausanne in 
Switzerland. Born in France, 
he grew up as a devout 
Catholic, until studies of 
Scripture in Paris, notably 
under Jacques Lefèvre d’Étaples 
in the 1520s, led him to begin 
to critique Catholic practice and 
theology. He was encouraged 
by Johannes Oecolampadius 
to minister in French-speaking 
Switzerland. He held public 
debates in several key cities, 
convincing the authorities to 
move for reform. In 1536 he 
persuaded John Calvin to 
assist the cause in Geneva. 
Both he and Calvin were 
expelled from Geneva in 1538: 
Calvin returned after several 
years, while Farel stayed in 
Neuchatel for the rest of his 
life. Farel is remembered as a 
passionate preacher and gifted 
apologist for reform. He wrote 
some of the first Reformed 
literature in the French 
language.—JASON ZUIDEMA

INFLUENCER

CHRISTIAN II 
(1481–1559)
Christian II was King of 
Denmark, Norway (1513–1523) 
and Sweden (1520–1521). Born 
at Nyborg Castle on July 1, 
1481, Christian was the son of 
King John of Denmark and 
Christina of Saxony. After 
taking part in his father’s 
conquest of Sweden in 1497, 
he was appointed viceroy of 
Norway in 1506 and, in 1513, 
succeeded his father as king 
of Denmark and Norway. At 
the time, the clergy and nobles 
of his kingdom were vastly 
wealthy, and their influence 
overshadowed the monarchy. 
Christian took measures to 
reduce their power and, with 
the clear intent to rescue the 
lower classes from the yoke of 
Catholicism, invited Luther to 
visit his dominions. Luther, 
however, declined. Despite 
Christian’s best intentions to 
enact reformed measures 
among his people, the 
Reformation would not be 
established in Denmark until 
his successor took the throne.
—DUSTIN W. BENGE

KEY REFORMER 

PIERRE VIRET 
(c.1509–1571) 
Pierre Viret was a Reformed 
theologian born in Orbe, 
Switzerland. He studied 
theology in Paris, where he 
adopted the Reformed faith. 
Fleeing Paris in 1531, he 
returned to his hometown and 
took up evangelistic and 
pastoral work with the 
encouragement of Guillaume 
Farel. With Farel and John 
Calvin, Viret worked for reform 
in Lausanne and other French- 
speaking cities under the 
influence of the Bernese 
authorities. While in Lausanne, 
Viret helped found a Reformed 
academy, to help cultivate 
new pastors for work in 
French-speaking areas. Viret 
became one of the most 
popular French preachers in 
his lifetime, serving mainly 
Lausanne and Geneva, but 
undertaking missionary tours 
in France before large crowds 
later in life. He authored over 
fifty books, including a 
three-volume work on the law 
and gospel in Scripture. 
—JASON ZUIDEMA

SCRIPTURE

Translating the Bible 
into the vernacular
Since the beginning of 
revelation, God has spoken in 
the language of his people, 
giving the Old Testament in 
Hebrew and Aramaic and the 
New Testament in Greek. It is 
not surprising, then, that as 
the common language of the 
Western church changed, 
Jerome translated the Bible 
into common Latin (405). 
Ironically, by the time of the 
Reformation, it was a Bible the 
people could not understand, 
the very opposite of Jerome’s 
goal. Wycliffe was the first to 
translate the Bible into English 
(1382), but it was not until the 
invention of Gutenberg’s 
printing press (c.1440) that 
translations in the vernacular 
like Luther’s German edition 
(1532) and Tyndale’s English 
edition (1526) could be widely 
printed and sold. In the 
modern period, translation 
has been an irreplaceable tool 
within the modern missions 
movement, and translators 
believe that by the end of this 
century, the Bible will be 
translated into every known 
language.—RYAN RIPPEE
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MICHAEL SERVETUS 
(1509–1553)
Born in Spain, Servetus studied law. As 
part of Charles V’s entourage, he 
became disgusted with the decadence 
of the pope and embraced the 
Reformation cause. Developing the 
conviction that to convert Muslims and 
Jews, the doctrine of the Trinity had to 
be revised, he published On the Errors 

of the Trinity (1531) and Dialogues on the Trinity (1532). The Roman 
Inquisition caught up with him in 1553, in Vienne, condemning him 
to death by burning. He escaped to Geneva but was recognized and 
arrested. During his trial for heresy, Servetus was defiant. After 
finding Servetus guilty of heresy, the Genevan Council ordered he 
be burned alive. Calvin asked for a kinder form of death, but his 
advice was not followed.—RYAN RIPPEE
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INFLUENCER

KATHERINE PARR 
(1512—1548)
Katherine Parr was the first 
Protestant queen of England. 
She was the sixth and last wife 
of Henry VIII. Katherine was 
first noticed by Henry when 
she became a member of 
Mary’s household in 1543. The 
twice-widowed Katherine had 
begun a romantic attachment 
to Thomas Seymour when 
Henry VIII proposed to her. 
She accepted the king’s proposal. 
Acting as Queen Regent while 
Henry was on a military 
campaign in France in 1544, 
she worked closely with Thomas 
Cranmer. It is likely that under 
his influence she fully embraced 
Protestantism. She published 
a book, A Lamentation or 
Complaint of a Sinner, after 
Henry’s death in 1547. Soon 
after Henry died, she married 
Seymour. She died on 
September 5, 1548, shortly 
after giving birth to her only 
child.—HANNAH WEAVER

INFLUENCER

LADY JANE GREY 
(1537—1554)
Known as the Nine-Day 
Queen, Jane was the daughter 
of Henry VIII’s niece, Frances. 
As a young woman, Jane studied 
theology, often exchanging 
letters with theologians. She 
was in her late teens when she 
was told her cousin, Edward VI, 
had died and she was now 
queen. She initially refused to 
be named queen, insisting, 
“The Lady Mary is the rightful 
heir” (Henry’s eldest daughter 
Mary). She was urged to accept 
the crown and did so reluctantly. 
Her reign was short-lived, as 
Mary’s forces won her the 
crown. Jane was banished to 
the Tower of London where 
she spent much time studying 
her Bible. She also had long 
conversations with John 
Feckenham, Queen Mary’s 
chaplain, who Mary sent to 
convert her cousin. Jane 
debated theology with him 
and refused to deny her 
Protestant faith. She was 
executed on February 12, 1554. 
She held fast to Christ until 
the end.—HANNAH WEAVER

PRE-REFORMATION INFLUENCER

JOHN WYCLIFFE (c.1331–1384)
While remembered today as the “Morning Star” of the 
Reformation, in his own day John Wycliffe was known as a 
theologian, philosopher, and polemicist whose views on Scripture, 
ecclesiology and the Lord’s Supper were declared heretical. 

John Wycliffe (or Wyclif) was born in the late mediæval era, 
between 1331 and 1335. By the mid 1350s, he had completed a B.A. 
at Oxford, earning a Masters around 1360, and maintained a 
connection with the university for more than thirty years. He 
trained a generation of ministers, notably through his lectio 
continua through the entire Bible, the substance of which he 

published in the late 1370s. As with 
most historical figures, the facts of his 
life and work are the subject of 
continued scholarly debate. While 
Wycliffe’s exact involvement in a 
vernacular English translation of the 
Bible and his precise criticisms of the 
presence of Christ in the Eucharist 
may reflect the ideas of his followers 
more than his own, few would dispute 
the position that his humble but 

polarizing critiques laid the foundation for subsequent reforms. 
Mediævalist Stephen Lahey writes: “[Wycliffe] questioned papal 
authority, championing secular monarchy in its place; he doubted 
the validity of the doctrine of transubstantiation; and he 
relentlessly criticized clerical abuses of the ecclesiastical system. 
Further, he demanded that the laity have a vernacular version of 
the Bible available to them for their spiritual nourishment.” 

By early 1377, Wycliffe’s criticisms gained wider public censure. 
That February he offered a defense of his teachings in a public 
hearing at St Paul’s, London. Later that spring, Pope Gregory XI 
denounced Wycliffe as a heretic. For the next several years, 
Wycliffe endured the machinations of ecclesiastical hearings, most 
notably the Blackfriars Council (1382), which condemned 
twenty-four statements purported to be his teachings. By the time 
the Council offered its condemnations, Wycliffe was ministering in 
Lutterworth, where he died of a stroke in December 1384. 

Wycliffe’s followers, known alternately as “Wycliffites” or 
“Lollards” (weeds), faced recriminations for decades after his 
death. In 1415, the Council of Constance ordered authorities to 
disinter and burn Wycliffe’s bones, an order completed in 
1428.—JOSEPH C. HARROD

PRE-REFORMATION INFLUENCER

JAN HUS (c.1372–1415)
Jan Hus was a Czech Reformer from southern Bohemia. He 
entered the priesthood around 1398 out of selfish ambition and 
only later realized he was unconverted. In the early 1400s, he 
came into contact with Wycliffe’s writings, which had a profound 
influence on his thinking. He was known for passionate sermons 
that pushed for reform. Hus ministered during the Great Schism, a 
time when the centre of the Catholic Church was moved from 
Rome to Avignon, which compelled him to write and preach 
against politics in the church and the sale of indulgences. 

These themes come out clearly in Hus’s most important work 
The Church. In this book Hus was able to lay bare his grievances as 
well as to build a positive conception of the church. First, he 
defined the church and its headship. The holy, catholic, universal 
church is made up of the predestined in heaven, on earth and in 

purgatory. For now, the church 
militant is comprised of the 
predestined and the reprobate. 
Second, he addressed the authority of 
the pope and the cardinals. Hus 
opposed the common thought that 
the pope and the cardinals constituted 
the church and that the church is 
inerrant. Also, the pope is not the 
head of the church since Christ is the 
head (Matthew 16:18). Hus reasoned 

that if the pope is the head, then the church is acephalous when 
there is an interregnum between popes. Not only are popes 
fallible, but some popes were probably reprobates, which he 
demonstrated from history. Finally, the Scriptures are set forth as 
the sufficient standard of faith and conduct. 

The Council of Constance (1414–1418) summoned Hus to explain 
his theology and promised him safe passage. The Council, 
however, immediately arrested him and charged him with thirty 
counts of heresy. They offered him the chance to repent but he 
refused unless the Council could show him his errors in Scripture. 
The Council condemned him to the flames on July 6, 1415.

Hus was a Reformer before the Reformers and might be 
considered the Reformation’s first martyr. One hundred years after 
his death, Martin Luther would take up Hus’s mantle. When Luther 
was accused of being a Hussite at Leipzig (1519), he at first scoffed 
at this notion until he read Hus’s works, which led him to conclude, 
“We are all Hussites.”—BRIAN J. ARNOLD

SETTING THE SCENE

The state of the 
church at the time 
of the Reformation
Even the most dedicated son 
of Rome would not dare deny 
that by the end of the 
fifteenth century, the Catholic 
Church was in dire need of 
reform.The previous centuries 
were awash with popes of 
both the warrior and Borgia 
variety who typically 
purchased their position 
despite having wives, children 
and even mistresses. The 
ecclesiastical bureaucracy was 
mired in mountains of 
corruption, while scandal, 
immorality and simony 
flourished among the clergy. 
Papal ambition took 
precedent over theological 
orthodoxy, as grace was 
peddled away for the 
construction of cathedrals and 
the funding of religious wars. 
Along the way, the glorious 
doctrine of justification by 
faith alone which Luther called 
“the article on which the 
Church stands or falls” had 
been cast aside and forgotten. 
While never snuffed out, the 
gospel burned as but a small 
flame in the hearts of men like 
Wycliffe and Hus until the 
truth of Christ was reclaimed 
and light broke through the 
darkness.—HARRISON 
BOATWRIGHT

1415  July 6, Jan Hus  
burned at the stake

Reformation
timelineEdited and compiled by  

Michael A.G. Haykin and Janice Van Eck

1384  Death of  
John Wycliffe
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KEY REFORMER 

NICHOLAS RIDLEY 
(c.1500–1555)
Nicholas Ridley laid the 
theological groundwork for 
the English church, his impact 
due to his courageous 
leadership and scholarly 
intellect. Educated at 
Cambridge and the famed 
Sorbonne, he returned to 
Cambridge for his academic 
career. In the 1530s, Ridley’s 
Protestant convictions 
solidified through conscien-
tious study of the Scriptures—
which guided him to reject the 
Mass and transubstantiation 
and anchored him in Reformed 
doctrine. Ridley was chaplain 
to Henry VIII. Under Edward VI, 
his labours fully flourished. 
Appointed Bishop of London 
in 1550, Ridley assisted Cranmer 
in producing the Articles and 
Prayer Book. However, 
supporting the failed attempt 
to divert the throne from Mary 
to the Protestant Lady Jane 
Grey led to Ridley’s arrest for 
treason and heresy. Amid 
flames, chained with Latimer, 
Ridley died before a tearful 
crowd.—PRISCILLA WONG

KEY REFORMER 

HUGH LATIMER 
(c.1485–1555)
Once a staunch Catholic, Hugh 
Latimer converted around 
1524, his faith in Christ freeing 
him from the legalistic burden 
of the Catholic Mass. Educated 
at Cambridge, he became 
Bishop of Worcester in 1535. A 
celebrated preacher, he urged 
holy living and denounced the 
hypocrisy of the priests. 
Latimer exercised caution as 
adviser and preacher to Henry 
VIII but was ultimately 
imprisoned in the Tower for 
opposing transubstantiation. 
Freed under Edward VI, he 
relinquished his bishopric but 
preached unreservedly before 
the Protestant king and the 
common people, his sincere 
character making him beloved 
by many. When Catholic Mary, 
was crowned, Latimer’s 
popularity incited a speedy 
arrest. Finding no biblical 
support for the Mass, Latimer 
refused to recant. He was 
condemned a heretic and 
burnt at the stake with 
Nicholas Ridley on October 16, 
1555.—PRISCILLA WONG

THEOLOGY

Who saves us?
Scripture is clear. Jesus is the way, truth, and life—the only way to 
the Father. The gospel is the power of God for salvation to 
everyone who believes. Jesus came into the world to save sinners, 
being made sin on the cross for all who would believe, that they 
might become the righteousness of God in him. Jesus, the 
righteous one, fulfilled all the requirements of the law of God and 
suffered for the unrighteous, that they might be brought to God 
by faith. Believers may draw near to Christ, their great high priest, 
with full assurance of faith and peace of conscience. There is no 
other name given among men and women by which one must be 
saved. Effectually called by the Father and born again of the Holy 
Spirit, those who hear the Word of Christ believe in him, having 
passed from death to life. Jesus saves.—JOSEPH V. CARMICHAEL

1555  October 16, Hugh Latimer and 
Nicholas Ridley burned at the stake

1554  February 12, Lady 
Jane Grey is executed1553 Mary I  

becomes queen1546  Martin  
Luther dies

IGNATIUS OF LOYOLA 
(1491–1556) 
Born into nobility near Basque in 
northern Spain, Íñigo López de Loyola 
received a sparse education focused 
on chivalrous pursuits. Injured during 
a battle with the French in 1521, a 
lengthy recovery provided the context 
for his first spiritual transformation. 
During his recuperation, he read two 

mediæval devotional texts: The Life of Christ by Ludolf Saxony and 
the Golden Legend by Jacobus de Voragine. He eventually had a 
mystical experience, after which he “never gave the slightest 
consent to the things of the flesh.”

Upon recovering, Ignatius set out on a pilgrimage to Jerusalem. 
En route, he experienced a dark night of the soul, even 
contemplating suicide, before rising to incredible spiritual heights. 

Ignatius emerged a transfigured mystic. He refined his meditative 
and introspective practices over time and wrote, The Spiritual 
Exercises, a manual for spiritual directors that promotes Roman 
Catholic theology. It was not aimed at escaping the world, but at 
preparing the student for making God’s glory known in the world. 

Ignatius soon began attracting disciples, and in 1540, the 
Society of Jesus was approved as a new order. Ignatius 
established a new vision for the monastic life. Jesuits, as they are 
known, excelled in the ministries of teaching, preaching, pastoring, 
caring for the sick and poor, writing and publishing. They were 
also known for their unquestioning obedience to the pope. Such 
zeal for the pope and innovative methods of ministry led Ignatius 
and the Jesuits to experience a great deal of opposition from both 
Protestants and other Roman Catholic orders. 

Ignatius proved a capable leader and organizational genius. He 
strengthened the Roman Catholic Church and proved a formidable 
opponent of the Protestant cause.—DUSTIN BRUCE

MARY, QUEEN OF SCOTS 
(1542–1587)
Mary became queen of Scotland at the 
age of six days, the only legitimate 
child of James V. Her mother, Mary 
Guise, took over control of affairs until 
her daughter came of age. In 1558, 
Mary married the Dauphin of France, 
who a few months later became king 
of France as Francis II. Now Mary was 

Queen of France as well as Scotland. Francis, however, died within 
two years, and the widowed Mary returned to Scotland in 1561, 
seeking to prevent the progress of the Protestant faith. She is 
reputed to have said, “I fear the prayers of John Knox more than 
all the assembled armies of Europe.” In 1567 she was forced to 
abdicate and fled to England the next year.
—JOSEPH V. CARMICHAEL

RADICAL REFORMER

MENNO SIMONS 
(1496–1561)
In 1524, Simons was ordained a 
priest in Utrecht. A few years 
later, he began to search the 
Bible for answers to his questions. 
The death of 300 Anabaptists 
in 1535, finally arrested him: “I 
reflected upon my unclean, 
carnal life, also the hypocritical 
doctrine and idolatry I still 
practiced….My heart trembled 
within me. I prayed to God…
that he would give to me, a 
sorrowing sinner, the gift of his 
grace, create within me a clean 
heart, and graciously through…
the crimson blood of Christ, 
forgive my unclean walk.”

Turning his back on 
Catholicism, he was baptized 
by immersion and began 
preaching, travelling extensively, 
and drawing the ire of Catholic 
officials. Charles V issued an 
edict against him, offering a 
significant reward for Simons’ 
capture. Nevertheless, he 
continued to preach and write. 
His rising influence soon 
caused the German and Dutch 
Anabaptists to be derided as 
“Mennonites.”—RYAN GRIFFITH

1483  Birth of 
Martin Luther

1560  Geneva Bible
published 1563 Heidelberg Catechism 

published
1572  August 24, St. Bartholomew’s Day 
massacre of Huguenots (French Calvinists)

1561  Belgic Confession 
published

KEY REFORMER 

HEINRICH BULLINGER 
(1504–1575) 
Bullinger succeeded Zwingli as pastor at 
the Grossmünster in Zurich, a post he 
held over forty years until his death in 
1575. The son of a priest, Bullinger 
embraced the Reformed faith as a 
young man under the influence of the 
writings of Luther and Melanchthon. At 
Zurich, Bullinger was a tireless preacher 
with both local and far-reaching influence 
in theology, education and church-state 
relations. Alongside Farel and Calvin, 
Bullinger helped resolve conflicts over 
Christ’s presence in the Lord’s Supper 
(Consensus Tigurinus, 1551). Bullinger’s 
most lasting literary legacy is The 
Second Helvetic Confession (1566), a 
Reformed symbol still used in many 
churches today.—WILLIAM BOEKESTEIN

1566  The Second Helvetic 
Confession published
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The crux of the

 R
ecently, in Lund, Sweden, 
Pope Francis commem-
orated the Reformation. 
That is news most Prot-
estants, until the late 
twentieth century, would 
have been absolutely 
shocked to hear.  But it’s 

true; the pope commemorated the Refor-
mation in the very birthplace of the Luther-
an World Federation, now seventy years old. 

To most observers, that raises a serious 
question: Was the Reformation, then, just 
a big misunderstanding? That’s the ques-
tion a senior European correspondent in 
Rome, Sylvia Poggioli, recently asked. Per-
haps the Reformation was a tragic case of 
two parties talking past each other, or two 
sides just unwilling to appreciate what the 
other side brought to the table. That’s what 
Gerald O’Connell, Vatican correspondent 
for America, the Jesuit magazine, thinks: 
There’s now a “recognition, perhaps, that 
both sides missed something at the time of 
the Protestant Reformation.” How so? 

“The Catholic Church missed ways of re-

forming itself. Luther and those around 
him pressed in a way that just couldn’t be 
taken on board, so, in a way, both sides 
misspoke.” Apparently communication was 
the real problem. 

Yet according to Poggioli, all that mis-
understanding is now behind us because 
both sides are currently talking, and not 
just talking but understanding each other 
quite well. The result? “One of the greatest 
rifts in Christianity—between Catholics 
and Lutherans—isn’t what it used to be.” 
If you’re not convinced, just consider  
Francis’s recent appreciation of Luther. On 
his trip back from Armenia, Francis praised 
Luther to reporters: 

The church [in the sixteenth century] 
was not a role model, there was cor-
ruption, there was worldliness, there 
was greed, and lust for power. He 
[Luther] protested against this. And 
he was an intelligent man.

From these comments, one would never 
have known the church condemned Luther 

as a heretic. But more to the point, Rome 
needed a good moral scrub down, and that’s 
what Luther was all about. Too bad the au-
thorities in Luther’s day didn’t take Francis’s 
new perspective into consideration. 

So what areas of division still remain to-
day? According to Poggioli, not many. She 
lists three: “the Universal Church and 
papal primacy; the priesthood, which in-
cludes women in the Lutheran church; 
and the nature of the Eucharist or Holy 
Communion.” But Poggioli is not worried, 
nor is Francis. “Pope Francis says that while 
theologians iron out their differences, the 
two churches can work together on social 
issues like caring for the poor, refugees 
and combating persecution of Christians.” 
According to another writer, Jens-Martin 
Kruse, Protestants and Catholics today can 
join hands and walk together; let’s call it, 
says Kruse, a “walking ecumenism.” 

If Poggioli and Francis are right, one 
might walk this road of ecumenism with 
great optimism. It would appear the Refor-
mation was but one giant misunderstanding. 

Or was it? 

Matthew Barrett looks at how we should understand unity in light of the Reformation. 
Was the Reformation just a big misunderstanding or are there deeper issues at stake?
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let’s be honest, Luther was not the first one 
to push “religious” reform. So what, then, 
distinguished Luther’s religious reforma-
tion? To be precise—and this is the point 
Pope Francis missed in his comments to 
reporters—what distinguished Luther’s ref-
ormation was that his deepest religious and 
theological concern was the gospel itself. 
Yes, doctrinal reform was the central prior-
ity, but the doctrine at the centre was the 
unmerited grace of God in the gospel of his 
Son. In his well-known book The European 
Reformations, Carter Lindberg gets this: 

[The] crux of genuine reform is the 
proclamation of the gospel of grace 
alone. This requires the reform of 
theology and preaching but is ultim-
ately the work of God alone.” 

The “crux of genuine reform” was quite 
simply this: the gospel was in desperate 
need of rediscovery. 

Luther was convinced that this gospel 
had been lost due to the influence of cer-
tain types of mediæval Catholicism. As Lu-
ther came into conflict with a Rome re-
peatedly unwilling to listen to his case, it 
became more and more obvious to Luther 
that the abandonment of the gospel meant 
that justification sola gratia (by grace 
alone) and sola fide (by faith alone) had 
been lost as well. And this was no small 
matter for Luther. “If the doctrine of justi-
fication is lost,” Luther lamented in his 
1535 Galatians lectures, “the whole of 
Christian doctrine is lost.” 

Therefore, if real, lasting reformation 
was to take place, then there had to be a 
rediscovery of biblical doctrines such as 
sola fide and the imputation of the right-
eousness of Christ to the ungodly. Luther 
knew this, so he set his mind to preaching 
the gospel, lecturing on the gospel, and 
writing out the gospel again and again 
until those around him understood that a 
man or woman is only justified through 
faith alone. “I teach that people should put 
their trust in nothing but Jesus Christ 
alone,” Luther told Staupitz, “not in their 
prayers, merits, or their own good deeds.” 

In a new biography of Luther, Scott Hen-
drix concludes that it is this one sentence 
that summarizes “the essence” of Luther’s 

“reforming agenda.” For that reason, if we 
could only choose one word to describe 
the Reformation, it would have to be the 
word “rediscovery.” The Reformation was a 
rediscovery of the gospel, and therefore it 
was an evangelical reform movement at 
its nucleus. 

What type of unity are we really 
after, Protestants? 
If we are right, that the crux of genuine re-
form was the rediscovery of the gospel, 
then we should revisit Francis’s words with 
fresh eyes and a discerning spirit. Theology 
isn’t something to be left to the “theolo-
gians” until they iron out their differences, 
leaving the rest of us to focus on the “real” 
issues, which are social. Nor can we join 
this “walking ecumenism,” as if there was 
just a big misunderstanding and now we 
can gladly unite together. I may not have 
95 theses in my back pocket, but Luther’s 
voice still whispers in my ear: true, au-
thentic, biblical unity—the kind Scripture 
speaks about—can only take place around 
a shared gospel. 

Unfortunately, Rome to this day con-
tinues to reject the gospel Luther taught. 
Despite the best intentions of ecumenical 
movements, Rome still rejects the imputation 
of Christ’s righteousness. It’s hard to miss 
imputation’s curious vacancy from the 
Joint Declaration on the Doctrine of Justi-
fication (1999). Not only that, but just as 
the Catechism of the Catholic Church (1992) 
says justification includes not only the “re-
mission of sins” but “sanctification, and 
the renewal of the inner man,” so does the 
Joint Declaration similarly say justification 
includes both “forgiveness of sins and be-
ing made righteous.” Undoubtedly, this is a 
Catholic view of justification, not a Prot-
estant one, yet the Lutherans who signed 
this declaration somehow “confess togeth-
er” this doctrinal statement. In this case at 
least, it would appear that it’s not the 
Catholic who has shifted but the Protest-
ant. As Korey Maas points out in Reforma-
tion Theology: A Systematic Summary, 

It is not entirely unwarranted, then, 
to believe that the Joint Declaration 
does speak accurately when it says 
that “the teaching of the Lutheran 
churches presented in this Declara-
tion does not fall under the condem-
nations from then Council of Trent”—
but only because the Lutheran 
teaching “presented in this Declara-

The Reformation, one big 
misunderstanding? 
Let’s start with Francis. Is Francis right? 
Was Luther’s protest just one bold Bible 
teacher’s frustration with moral corruption 
in the church? Without being overly dra-
matic, I cannot stress enough that whether 
or not you (or Francis) understand what the 
Reformation was really about depends on 
the answer to this question. Despite the 
good intentions Francis may have, the Ref-
ormation was not most fundamentally or 
even primarily about moral reform. 

If Luther’s Reformation was merely in-
tended to give the church a moral bath, we 
must admit then that Luther was late to the 
bathtub party. Yes, the church did need 
moral cleansing and desperately so. But 
moral reformers were nothing new. Num-
erous forerunners of the Reformation had 
cried out against the immorality they saw 
within the church. We would be historically 
mistaken to think, then, that Luther simply 
cried out the loudest. No, what distinguished 
Luther was that his reformation was not 
different in degree (as if all that was needed 
was a greater outcry against immorality in 
the church) but different in kind from those 
who came before him.

Reformation historian Alistair McGrath 
makes this very point. 

For Luther, the reformation of morals 
and the renewal of spirituality, al-
though of importance in themselves, 
were of secondary significance in re-
lation to the reformation of Christian 
doctrine.

Though this may come as a surprise, Luther 
even criticized forerunners like Wycliffe 
and Huss “for confining their attacks on 
the papacy to its moral shortcomings, 
where they should have attacked the theol-
ogy on which the papacy was ultimately 
based.” McGrath concludes, “For Luther, a 
reformation of morals was secondary to a 
reformation of doctrine.” In other words, 
at its core the Reformation was not a social, 
political, economic or even a moral reform. 
Yes, each of these was a factor in what led 
to sixteenth-century reform. But the es-
sence of the Reformation was doctrinal. 
The Reformation was first and foremost a 
theological movement. It was, says Timothy 
George, “essentially a religious event; its 
deepest concerns, theological.” 

The crux of the Reformation: 
Gospel rediscovery
Yet much more needs to be said. Certainly 
the Reformation was a religious event, but 

Rome to this day continues to 
reject the gospel Luther taught. 
Despite the best intentions of 
ecumenical movements, Rome 
still rejects the imputation of 
Christ’s righteousness.



SUMMER 2017 ›› BARNABAS ›› 19

tion” is not that of Luther himself, the 
Lutheran confessions, or Reformation-era 
Protestantism more generally [emphasis 
added]. 

A pinch of (biblical) optimism
It would be tempting to end this article 
with total pessimism. But Luther himself 
would not have done so. On the one hand, 
Luther groaned that if justification sola fide 

“is lost and perishes, the whole knowledge 
of truth, life, and salvation is lost and per-
ishes at the same time.” But that was not 
Luther’s last word: 

If it flourishes, everything good flour-
ishes—religion, true worship, the glory 
of God, and the right knowledge of all 
things and of all social conditions.

Be not mistaken, Luther recovered this 
gospel in his own day when he reclaimed 
justification by grace alone through faith 
alone on the basis of the imputed right-
eousness of Christ alone. Yes, the Reformers  
struggled to unite around lesser doctrines, 
but let this be clear: they did unite around 
the gospel of free justification—Lutheran 
and Reformed alike. And the Council of 
Trent knew this. There was no ambiguity 
in their condemnation of imputation— 
an anathema that still stands today, by  
the way. 

Therefore, we Protestants can whole 
heartedly agree with Francis that unity is 
key—no, we can go further and say it is 
taught by Jesus himself! Yet Jesus did not 
teach unity at the expense of the gospel. 
The unity he shared with his disciples, and 
the unity he prayed would characterize his 
future followers, was a unity around doc-
trine, specifically around the good news he 
spilled his blood to ensure. 

It’s now 2017 and the 500th anniversary 
of the Reformation is upon us. Let’s com-
memorate this event, but let’s do so with-
out compromising the crux of the Refor-
mation itself. Then, and only then, will 
everything flourish as it should. 

Matthew Barrett is the author of God’s  
Word Alone: The Authority of Scripture 
(Zondervan, 2016), which is part of  
The 5 Solas Series. He is also the editor of 
Reformation Theology (Crossway, 2017) 
and The Grace of Godliness (Joshua Press, 
2013). He is Tutor of Systematic Theology 
and Church History at Oak Hill Theological 
College in London, U.K., as well as the 
founder and executive editor of Credo 
Magazine. You can read more about Barrett 
at matthewmbarrett.com.

BY JEREMY JOHNSTON ›› 
Jesus tells us that the 
second greatest command-
ment is to “love your 
neighbour as yourself” 
(Mark 12:31). To love 

someone, you need to get to know them; 
for example, we see love grow as people 
get to know each other in friendships and 
marriages. This is also the call of the Chris-
tian life: to know Christ more is to love 
him more. But what about our neighbour? 
To love our neighbour means we some-
times need to show love to people we don’t 

“know,” like the “Good Samaritan” who 
shows love to the stranger in Jesus’ parable 
(Luke 10:25–37). 

How do we show love to strangers? One 
of the answers, which is the focus of this 
article, is to foster compassion for others. 
Compassion, which is a concern for the 
sufferings of others, grows out of empathy; 
empathy is the ability to share and under-
stand the feelings and experiences of 
others so that we can better help those in 
need. Learning to be empathetic is one of 
the first lessons in kindergarten: “How 
would you feel,” asks the teacher, “if Erica 
didn’t share the blocks with you?” The 
teacher is asking the little hoarder of Lego 
to empathize with Erica; in order to be 
compassionate, he needs to imagine how 
she feels by relating to what he would feel 
in a similar situation. At the core of the ex-
perience is empathy. How do we grow our 
empathetic imaginations in order to show 
compassion and love our neighbour? 

One way to grow our empathetic im-
aginations is through the arts. Art, wheth-
er paintings, poems or stories, conveys to 
its audience the emotional, mental and 
physical experiences of others. Good art 
should place us into the skin of another 
human being. C.S. Lewis writes that read-
ing books exposes “us to experiences other 
than our own.…In reading great literature 
I become a thousand men and yet remain 
myself.” This is true whether you are read-
ing a poem, seeing a play or film, contem-
plating a painting or sculpture, or listening 
to music. Different forms of art vary in in-
tensity in conveying empathy, but all forms 
invite us into the feelings, thoughts and 
experiences of others. Jerram Barrs writes, 

God has not made us to be isolated in-
dividuals who find fulfillment simply 
by ourselves.…He has made us for 

others so that, though finite persons, 
we together can reflect the unity and 
diversity within the godhead, and can 
take delight in the gifts, wisdom, and 
insight of our fellow men and women.

We are naturally self-centred; however, 
art draws us out of ourselves and causes us 
to see the value of other human beings, 
their creativity, their experiences and their 
intrinsic worth as people made in the im-
age of God. C.S. Lewis described the im-
pact of art on us as “an enlargement of our 
being”—he argues that we want (and 
need) to “see with other eyes, to imagine 

with other imaginations, to feel with other 
hearts, as well as our own.” Sometimes we 
dislike a poem or story by stating that we 
can’t relate to the character’s experiences 
or the poet’s feelings; but the point of the 
artwork isn’t to magnify your own experi-
ences (although that can occur) but rather 
to magnify someone else’s experiences. 

Although the word “empathy” is not 
used in the Scriptures (unlike similar 
words such as compassion, sympathy and 
pity), the concept remains biblical: Paul 
commands Christians to “Rejoice with 
those who rejoice, weep with those who 
weep” (Romans 12:15). We ought to enter 
into the experiences of others by having 
our perspectives expanded through cre-
ative works of art. As we grow in our 
understanding of others and their experi-
ences, we will grow in our compassion and 
love for our neighbour. 

| the ARTS 

LOVE, EMPATHY & ART

Art draws us out 
of ourselves and 
causes us to see 
the value of other 
human beings, 
their creativity, 
their experiences 
and their intrinsic 
worth as people 
made in the 
image of God.



20 ›› BARNABAS ›› SUMMER 2017

P
H

O
T

O
: 

S
H

U
T

T
E

R
S

T
O

C
K

| TEEN beat

FACING BAD 
NEWS

BY MARK HUDSON ›› Can you think of a day 
when you have not come face to face with bad 
news? Oh, there might be a carefree day here and 
there, but usually, on a daily basis, we experience 
something we might initially define as bad. Of 
course, it could just be “tiny bad,” like discovering 

you have your little sister’s PB&J sandwich in your lunch or it 
could be “bigger bad,” like finding out you have a serious peanut 
allergy and will never be able to come near a PB&J again. 

Sometimes, however, we encounter things that seem so bad that 
we don’t even know how to categorize them, and the resulting 
suffering can be hard for us to digest. As believers we have the 
additional challenge of processing these experiences in light of the 
fact that God, our Father in heaven who loves us with an everlast-
ing love, teaches that even these things are for our good. The world 
has no such dilemma, as it feels free to moan and groan to its 

hearts content about fate, bad luck, 
bad karma, misfortune and raw 
deals. How can a believer attain a 
proper perspective when, at the out-
set, what we hear and see and feel 
just seems bad?

Setting aside the global rampages 
of evil we hear and read about, what 
about the kinds of issues an average 
Christian might experience in Can-

ada? I have recently had reason to spend more time visiting in hos-
pitals. All the rooms are packed with ordinary people dealing with 
some very common, yet very difficult, ailments. Ignoring those 
who are suffering the consequences of poor personal judgement 
and those who God may be disciplining or chastizing because of 
specific sin issues, let’s zero in on those who seem to suffer through 
no apparent fault of their own; perhaps dealing with disease, tough 
family situations or injury due to accident. To do this we will exam-
ine one event in the daily ministry activity of Jesus. 

In John 9, we read that as Jesus was walking with his disciples, 
they saw a man who had been blind from birth. The disciples 
asked a very intriguing question, “Rabbi, who sinned, this man or 
his parents, that he was born blind?” As far as they could deduce 
this bad thing (blindness) must be connected to a bad action (sin) 
which must be blamed on someone (the man or his parents). Jesus, 
as he often did, offered a solution that had not entered their minds 
and, after setting aside their two options, taught them “but that 
the works of God might be displayed in him.” 

Is it a comfort to know that the suffering you see or experience, 
though it always has a formative and sanctifying effect in shaping 
believers to be more like Christ, may be used to display the work 
of God in you to the wider world? Whether God determines it is 
best to deliver you from or through your trial, its apparent “bad-
ness” can be used by God to show his great “goodness” in your life. 
This will be evidenced through your words of testimony, your 
peace and comfort in the trial and your willingness to openly give 
your heavenly Father the benefit of the doubt—even when his 
providential purpose is not clear to you—upheld by the wonderful 
reality that his abundant grace will enable you to do so. 

Whether God 
determines it is best 
to deliver you from 
or through your trial, 
its apparent 
“badness” can be 
used by God to show 
his great “goodness” 
in your life.

BY MELISSA INGLIS ›› Have you ever camped 
under the bejewelled sky and felt a crushing won-
der of how small you are? I often need this galactic 
reminder that the world does not revolve around 
me. Maybe you’ve noticed, too, how quickly our 
lives start to orbit around our own desires, instead 

of desiring God. We need Isaiah to holler: “Lift up your eyes on 
high and see: Who created these? He who brings out their host by 
number, calling them all by name, by the greatness of his might” 
(Isaiah 40:26). This isn’t a plea for us to be stargazers, but for us to 
see Who the stars are gazing at. The bigger we see God, the better 
we view everything. As John Piper writes: 

The universe, they say, is so vast, it makes man utterly insig-
nificant. Why would God have bothered to create such a 
microscopic speck called the earth and humanity and then 
get involved with us? Beneath this question is a fundamental 
failure to see what the universe is about. It is about the great-
ness of God, not the significance of man. God made man 
small and the universe big to say something about himself. 
And he says it for us to learn and enjoy—namely, that he is 
infinitely great and powerful and wise and beautiful.

So, let’s camp out in Isaiah 40. 
Here we see the greatness of God 
majestically displayed. We see 
that his words are everlasting, 
while the span of man is a vapour. 
Nero, Constantine, Hitler, 
Oprah, Trump…all people are 
but a breath. Yet, God has never 
slept or faltered while these em-
pires have grown and toppled like 
children’s wooden blocks. Does 
his eternality, his sovereignty and 
his unchanging strength inspire 
your awe?

What about his compassion and condescension? For this God 
who sits above the earth, stretching the heavens out like a curtain 
(40:22) is still tending his people like a shepherd and gently carry-
ing the lambs against his heart (40:11). What other god is like him? 
Pardoning iniquity and giving strength to the weak by sending his 
only Son to redeem a people who no longer could “look up and 
see” but were blind in their sin. What love is this? 

Yet, we’re often too distracted to see the wonder of God’s grace. 
We’ll gaze at the stars—celestial or celebrity—and be satisfied. 
We’ll stock up on broken cisterns that hold no water, and find our 
thirst satiated (Jeremiah 2:13). We’ll fill our lives with the bustle of 
busyness and business, and in that hurricane, we’ll never hear his 
still, small whisper. How desperately we must fight to be still and 
know that he is God (Psalm 46:10)

For, even as we may lift our weary eyes and try to count the stars, 
we could never number the blessings he has in store for those who 
fix their gaze on him. Behold your God. The heavens burst forth 
his praise, and your heart was designed to do the same. 

| connecting LINES

GAZING ABOVE 
THE STARS
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A quarterly review of new & recent books

THE LEGACY OF LUTHER
EDITED BY R.C. SPROUL AND 
STEPHEN J. NICHOLS
Reformation Trust (2016), 308 pgs
ISBN 978-1567697100

2017 marks the 500th anniver-
sary of the Protestant Reforma-
tion. Foremost among the in-
struments of God’s grace in this 
was Martin Luther. Drs. Sproul 
and Nichols have edited a won-
derful compilation of essays on 
Luther’s life, thought and legacy.

The Legacy of Luther will 
thrill you, inform you, excite 
you, humble you and challenge 
you. May God do again at large 
and in each one of us what he 
did in the past, in reforming 
and reviving his church for the 
glory of his Son.—DON THEOBALD

REFORMATION WOMEN
Sixteenth-century figures who 
shaped Christianity’s rebirth
BY REBECCA VANDOODEWAARD
Reformation Heritage Books (2017), 136 pgs
ISBN 978-1601785329

“Women are an essential ele-
ment in church history” (p.ix). 
VanDoodewaard’s affirmation 
of this oft-neglected key aspect 
of the history of Christianity 
provides more than adequate 
justification for this updated 
version of James I. Good’s 
Famous Women of the Reformed 
Church (1901). VanDoodewaard 
has “revised, expanded, and 
corrected” Good’s work and add-
ed an historical introduction 
that sets the larger context of 
the various biographies. There 
are twelve biographical sketch-
es, nearly all of which are un-

familiar names to a contempor-
ary readership. Making the lives 
of these women known again 
is a real plus of this work. For 
instance, I was completely un-
aware of the witness and stories 
of Charlotte Arbaleste (1548–
1606) and Charlotte de Bourbon 
(c.1546–1582), both of whom I 
found to be tremendous exam-
ples of courage and piety. Most 
of the figures are either German- 
speaking or Francophone, though 
there is one English woman, 
Katherine Willoughby (1519/20– 
1580), the patron of the Refor-
mation martyr Hugh Latimer, 
and one Italian, Olympia Morata 
(c.1526–1555). Highly recomend- 
ed!—MICHAEL A.G. HAYKIN

REMEMBER AND RETURN
Rekindling your love for the Savior
BY JOHN MACARTHUR
Baker Books (2016), 204 pgs
ISBN 978-0801019319

This 31-day devotional calls us 
back to a passionate, biblically 
informed love and devotion to 
our Lord and Saviour Jesus Christ. 
Revelation 2:4–5 is the launch-
ing text that calls the church at 
Ephesus (and us) to remember 
their first love to Jesus and “re-
pent (return) and do the deeds 
you did at first.” MacArthur tells 
us that “love for the Lord Jesus 
is the defining reality in the 
life of every true Christian.”

Each day looks at a key passage 
of Jesus’ life and work. In 6–7 
pages, the text is explained both 
as to its theological truths and 
its practical application. It con-
cludes with a concise summary 

called a “Daily Challenge.”
This book would be an excel-

lent help for one’s own devo-
tional time or for a home Bible 
study group. Read and be blessed 

—remember and return.—DT

THE APOSTLE PAUL
His life, thought, and letters
BY STANLEY E. PORTER
Eerdmans (2016), 458 pgs
ISBN 978-0802841148

Stanley Porter is president, dean 
and professor of New Testament 
at McMaster Divinity College. 
He is a top scholar in New Tes-
tament studies, especially in 
the area of the Greek language. 
I highly recommend this work, 
perhaps the best written on Paul 
since F.F. Bruce’s, Paul: Apostle of 
the Heart Set Free. 

The first section looks at the 
Pauline tradition: Paul the per-
son, chronology of his ministry 
and major themes in his thought 
and writings.

The second section covers 
Paul’s 13 canonical letters, cov-
ering: authorship, date, occasion 
and a summary.

While differing views on a 
variety of Pauline issues are 
fairly presented, Porter invariably 
takes the conservative, evangel-
ical positions. This book is well 
organized and layed out. It 
deals with a number of schol-
arly issues, yet is very readable 
and would be an excellent re-
source for pastors or keen stu-
dents of the Bible. The Apostle 
Paul may well become a classic 
textbook in the ongoing study 
of this great man of God.—DT

SEARCHING FOR ADAM
Genesis and the truth about  
man’s origin
EDITED BY TERRY MORTENSON
Master Books (2016), 350 pgs
ISBN 978-0890519752

We live at a time when it seems 
almost every biblical truth is 
up for grabs within the profess-
ing evangelical church. Secular 
disciplines seem to take pre-
cedence over the authority of 
the Bible in determining much 
of what we believe and how we 
behave.

One area that is increasingly 
under attack is the historicity  
and reliability of Genesis 1 to 11. 
Was there really an historical 
Adam and Eve, and were they 
the first parents of the entire 
human race? Searching for Adam 
seeks to answer these kind of 
questions in the affirmative. “The 
search for the historical Adam 
begins and ends with Scripture.” 

Mortenson and 15 scholars 
from various disciplines look at 
the vital issue of man’s origin. 
The biblical evidence on the 
literal, historical Adam and 
Eve is the best part of the book 
and the exegesis is compelling 
and irrefutable.

Origin is then considered in 
the context of Church history, 
in light of fossil records, gen-
etics, human anatomy, etc. It 
concludes with some sobering 
chapters on the ramifications 
of belief in evolution over the 
last 200 years (ethnic cleans-
ing, racism). This is a must read 
for every pastor and serious 
Christian.—DT
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Even when we are home, we can be side-
tracked from our primary task of training 
our children by teaching them a sport or 
hobby that we can share and enjoy together. 
Take this precious time as an opportunity 
to share and impress the gospel on our chil-
dren by expressing how much Jesus means 
to you.

Impressing begins with training our kids 
to listen and obey. Discipline is loving as 
our Father designed it: “for whom the Lord 
loves, he chastens” (Hebrews 12:6). More 
proverbial wisdom reinforces effective par-
enting:

A rod and a reprimand impart wisdom,
 but a child left undisciplined 
 disgraces its mother.
Discipline your children, and they 
 will give you peace;
they will bring you the delights you 
 desire (Proverbs 29:15,17).

Sound familiar, moms? My undisciplined 
child is embarrassing, especially during 
those public tantrums. However, with con-
sistent day-to-day discipline to train young 

children, a foundation is laid to talk about 
the good news of salvation through Jesus 
and to tie these precious truths to their 
hearts and minds. With the help of the 
Holy Spirit, the talking and tieing can be 
bound and written on their hearts bring-
ing the “delight you desire.” 

Every Christian parent and caregiver de-
sires the salvation of their children and 
nothing brings more joy than witnessing 
their confession of Christ. We have a job to 
do, and though it seems insurmountable at 
times, especially given the cultural norms 
that cater to our children’s whims and ig-
nore eternal realities, be encouraged and 
buoyed up by our Saviour, knowing that 
what he commands, he will enable us to do:

See to it that no one takes you captive 
by philosophy and empty deceit, ac-
cording to human tradition, accord-
ing to the elemental spirits of the 
world, and not according to Christ. 
For in him the whole fullness of deity 
dwells bodily, and you have been filled 
in him, who is the head of all rule and 
authority (Colossians 2:8–10). 

Parents, grandparents and caregivers are 
to be centred upon Christ so that their 
children and grandchildren will be 
captivated by Christ

| culture COMMENT 

BY SARAH VLIETSTRA ›› 
Never before have children 
ruled the world as they do 
today. Adults have become 
dutiful servants to small 
dictators with developing 

intellect. This is not North Korea, this is 
Western civilization. 

Proverbs 22:6 offers a counter-cultural 
perspective: “Train a child in the way he 
should go, and when he is old he will not 
turn from it.” Contrary to prevailing social 
and political pressure to treat children as 
equals or demi-gods, God has instituted 
parents as the leaders of their children. In 
a culture of anti-authority, it’s a daunting 
task to raise children to love and serve the 
Lord.  Our heavenly Father’s authority over 
us is the example for our role as parents to 
train, discipline and disciple our children. 

From infancy, kids love and serve them-
selves. As they are exposed to media and 
culture, they are also indoctrinated to love 
and serve idols. Parents, grandparents and 
caregivers are to be centred upon Christ so 
that their children and grandchildren will 
be captivated by Christ—through con-
scious training, by the Holy Spirit and by 
example. Love for God, his Word and his 
church will be communicated to the little 
spectators in your life along with the other 
things you value. 

Moses received specific instructions from 
God on the raising and training of the next 
generation. They are child-centred instruc-
tions but nothing like today’s philosophy: 

Impress them [God’s laws] on your 
children. Talk about them when you 
sit at home and when you walk along 
the road, when you lie down and 
when you get up. Tie them as symbols 
on your hands and bind them on your 
foreheads. Write them on the door-
frames of your houses and your gates 
(Deuteronomy 6:7–9). 

The emphasis on relationship indicates 
leadership by caregivers to impress, talk, tie, 
bind and write as key actions. Relationships 
take time and patience, and leadership in 
the context of close relationship requires 
action. Culturally, there is significant pres-
sure to fill children’s schedules with activ-
ities that keep them busy and entertained. 

CHILD-CENTRED OR 
CHRIST-CENTRED?
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“I will give thanks for the Lord with my whole heart; I will 
recount all of your wonderful deeds” (Psalm 9:1).

BY RACHEL AND ZOË THIBAULT ›› Carey Conference has been 
part of our family’s vocabulary since 1979. It is a rich blessing to 
now see a third generation faithfully attending and feeding on the 
spiritual food that is so faithfully proclaimed. From the oldest to 
the youngest, there are memories of Careys gone by. From the tor-
nado that ripped through Lambton Centre in the 90s to battling 
the waves at Ipperwash Beach; from hearing torrential rain pound 
on “the Tabernacle” to flying down “the zipline”! Some of our 
memories intertwine. Others are being created from year to year. 
Here, four Carey veterans share some of their memories:

LEAH CHRISTOPHER / 26 yrs old
Sovereign Grace Community Church,  
Sarnia, ON
I grew up as what might be called a “heritage” 
Carey child. I attended my very first Carey as a 
3-month-old baby and have rarely missed a 
year since. My fondest memories come from 
the years spent at Maple Grove [Thamesford]. 

Zipping around on our bikes, the long walk to the pool, the excite-
ment of the tuck shop, the annual debate as to what tent to sleep in 
and the eager countdown to when we were old enough to play in 
the Thursday afternoon volleyball tournament. While these things 
were all integral parts of our Carey experience, I was also lucky 
enough to catch a glimpse of the other side; the many hours spent 
by those working behind the scenes. It is a wonderful thing to be 
able to serve not only those who are members of your home 
church but also those believers who belong to the greater body of 
Christ. I cherished the time I spent in the tape room, as my father, 
uncle and others tirelessly copied tape after tape of the sermons 
recorded that week. I also remember the nursery and Sunday 
school classes bursting with busy, chattering children. I believe 
these experiences display the unique unity given to the church, 
and I look forward to many more opportunities to be the hands 
and feet of Christ. 

JESSICA MULLER WHITEHEAD /  
30 yrs old (Never missed a Carey!)
Trinity Baptist Church, Burlington, ON
Carey Conference has been the highlight of my 
summer for as long as I can remember. I tried 
to think of one particular memory that stood 
out to me, but instead I realized that it is a 
number of different things that I experienced 

both as a child and as an adult that makes Carey so special and 
memorable for me. It is the people—some are new friends, but 
many are old, old friends. It is the late nights around the campfire, 
laughing and eating food. It is walking around the camp, watching 
kids bike up and down the path, stopping at the tuck shop. But 
mostly it is the spiritual refreshment…a chance to escape the 
busyness of everyday life and be fed a steady diet of solid preaching 
and teaching for a full week. To sit with hundreds of fellow be-

the kids PAGE |

CHILDHOOD MEMORIES  
OF THE CAREY CONFERENCE

lievers, singing praises to God, and then to sit under the ministry 
of such wonderful preachers is something I knew was special even 
as a young child. And then to stand with everyone at the end of the 
final evening and lift our voices together and sing “When Peace 
Like A River”…I always feel like I have been given a glimpse of 
glory. I hope my four children grow to love Carey as much as I do 
and make just as many memories of their own.  

DAVE THEOBALD / 40 yrs old
Grace Baptist Church, Dansville,  
New York, NY 
Each year, I couldn’t wait until the last 
week of August when my family 
would travel to Lambton Centre [For-
est] for the annual CCFC. My days 
were filled with good food, sports, 
card games, very unsafe teeter-totter 
battles, hikes, relationship drama, 
campfires and much more—all with 
very dear friends. The best feature of 
that camp property was its beach and 

we spent lots of time swimming and exploring Lake Huron’s shore-
line. I remember this one particular tree. It was gnarly and shady 
with big, climbable branches that extended over the lake. It seemed 
as if it was always occupied, and usually by the same man. He was 
always in cargo shorts and sandals, his kind eyes were always smil-
ing, and his Bible and journal were always in his hand. I spent 
those days focusing on myself and on my relationships with 
friends, but here was a man who spent his days focused on Christ 
and seeking to nurture his relationship with the Lord. The pres-
ence of the man in the tree was always a silent but strong rebuke to 
my selfish soul, and it was something that, in time, the Lord used 
to show me my great need of a Man on a Tree. 

LEAH ZEIDLER (nee ROBINSON) 
Lighthouse Bible Church, Don Mills, ON
Polar Bear Swims—Now picture a very big, a very deep swimming 
pool sitting at the edge of a hill. Now picture a pool that is just 
made of cement walls with no lining and definitely no heater. 
Have you been able to picture how refreshing that pool is—one 
that retains the chill of the air on a hot summer’s day? Diving into 
the pool will send shivers down your spine as your sunburned skin 
meets the cold water. Now remember that this pool remains open 
until the very last week of August—in Canada where August nights 
demand sweaters and campfires. Imagine how cold that water will 
get through the night. If you have pictured a large, deep pool full of 
very cold water that warms only a little with the hot summer sun, 
then you have begun to understand a Polar Bear Swim. Polar bears 
get up very early to go for swims; in fact, they get up when the sun 
is getting up and long before the sun has a chance to warm a pool’s 
water. Well, that is what I remember from my early days at Carey—
dragging my parents out of bed when the sun was just rising so that 
I could be, indeed, the only one to jump in—and quickly out—of 
the icy, cold water for my annual Polar Bear Swim. 
Go to www.careyconference.net for details about this year’s Carey.
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