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1 John 2:19, “They went out from us, but they were not really of us; for if they had been of us, 
they would have remained with us; but they went out, in order that it might be shown that 
they all are not of us” 

90) διαμένω [1] (5 NT uses) – to remain, continue: 
Gal 2:5, “to whom we did not yield submission even for an hour, that the truth of the gospel 

might continue with you.” 

91) ἐπιμένω [1] (17 NT uses) – remain, stay, continue, keep on, persist: 
Acts 21:10, “And as we were staying there for some days” 

4. Depart/Separate: 

92) ἀφίστημι [1] (15 NT uses) – leave, go away, desert, commit apostasy; keep away; incite [a 
revolt]: 
Acts 19:9, avposta.j avpV auvtw/n avfw,risen tou.j maqhta.j - he departed from them, and separated the 

disciples 

93) ἀφορίζω [2] (10 NT uses) – separate, take away, exclude; set apart, appoint: 
Acts 19:9, avposta.j avpV auvtw/n avfw,risen tou.j maqhta.j - he departed from them, and separated the 

disciples 
2 Cor 6:17, “‘Therefore, come out from their midst and be separate,’ says the Lord. ‘And do not 

touch what is unclean; And I will welcome you.’” [quoting Isa 52:11] 

94) ἐξέρχομαι [3] (222/223 NT uses), go out, come out, get out, come away: 
Positively stated: 

2 Cor 6:17, “‘Therefore, come out from their midst and be separate,’ says the Lord. ‘And do not 
touch what is unclean; And I will welcome you.’” [quoting Isa 52:11] 

Heb 13:13, “Hence, let us go out to Him outside the camp, bearing His reproach.” 
Negatively stated: 

1 John 2:19, “They went out from us, but they were not really of us; for if they had been of us, 
they would have remained with us; but they went out, in order that it might be shown that 
they all are not of us.” 











1198  Evangelizology 

F. Differentiating Emphases Between Verbs for Evangelism and Verbs for Follow-Up: 

1. Perhaps Acts 8:25 provides the best example of the change in terminology, as verbs for both 
evangelism and follow-up are found in the same verse 

2. Differentiation: Some verbs are used for both evangelism and follow-up (diale,gomai[reason], 
diamartu,romai[solemnly testify], dida,skw [teach]), while other verbs are used exclusively for 
follow-up (parakale,w [encourage], evpisthri,zw [establish], oivkodome,w [edify]): 
a. There is a sense in which the message for the saved and the lost is Christ, Col 1:28 
b. Note the verbs that are uniquely used for Christian to Christian interaction, there is a clear 

distinction between telling lost souls about salvation and the encouragement and edification 
of those who are already saved 

3. Some verses groups verbs directed to both saved and lost, however, according to the usage in the 
Book of Acts and elsewhere, these verb strings are normally directed to the saved: 
Col 1:28: katagge,llw (proclaim), nouqete,w (admonishing), and dida,skw (teaching) 
1 Thess 2:11[12]: parakale,w (exhort), paramuqe,omai (encourage), and martu,romai (testify) 
2 Tim 4:2: khru,ssw (preach), evle,gcw (reprove), evpitima,w (rebuke), and parakale,w (exhort) 

4. What can we learn? 
a. There seems to be a marked shift in terminology from Gospel proclamation (evangelism) to 

exhortation and encouragement once a person is saved 
b. Evangelism of the lost has a very different feel than exhorting the saved—a primary 

tendency is to confuse the two: 
1) Does not the seeker church model of preaching confuse this differentiation in 

terminology? 
2) Can this difference not also explain the shallow teaching in some churches where 

believers are not exhorted and strengthened in the Word? 
c. The greater majority of communicatory verbs in the book of Acts are evangelistic verbs, 

directed to the lost 
d. The English-language’s lack of clarity in translating some proclamational verbs (e.g. 

euvaggeli,zw) may hide some of this differentiation from English-only readers, as well as color 
the research of those who do know the original languages 

G. What can we learn about biblical follow-up (based on the concept of the sufficiency of Scriptures)? 

1. The apostles never trained in new believers for cultural accommodation, neither do we find any 
concrete evangelism training programs 

2. We have no concrete examples of a follow-up methodology or program, even when it would be 
obvious to the context: 
a. Such as Paul training in Priscilla and Aquila before they joined him on a mission trip in 

Acts 18, in fact, we hear nothing of their conversion through their employment of Paul! 

3. Amazingly, there is even little emphasis on church planting or leadership development 
methodologies, other than brief descriptions of what happened and perhaps what was said 
a. In fact the closest thing we have to a methodology is the giving of regulations by James in 

Acts 15 and repeated Acts 21, which ended up bringing further confusion that Paul dealt 
with in 1 Corinthians and Galatians, not to speak of all the ecclesiastical regulations of Rome 
wherein they affirm the precedent of James! 

4. Then, what do we have? Patterns of Christians beginning life together in fellowship, while 
fulfilling the Great Commission among those who are not a part of the church. 
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III.  Content and Themes for Follow-Up: 
A. Content: the Word of God: 

Heb 13:7, “Remember those who led you, who spoke the word of God to you; and considering the result of 
their conduct, imitate their faith” 

1 Pet 2:2, “like newborn babes, long for the pure milk of the word, that by it you may grow in respect to 
salvation” 

B. Theme: Evangelism Training: 

a. Fishing for men: 
Matt 4:19, “And He said to them, ‘Follow Me, and I will make you fishers of men.’” 
Mark 1:17, “And Jesus said to them, ‘Follow Me, and I will make you become fishers of men.’” 

b. Taking men alive: 
Luke 5:10, “and so also James and John, sons of Zebedee, who were partners with Simon. And Jesus said 

to Simon, ‘Do not fear, from now on you will be catching men.’” 

c. Eagerness to share the Gospel: 
1 Peter 3:15, “but sanctify Christ as Lord in your hearts, always being ready to make a defense to everyone 

who asks you to give an account for the hope that is in you, yet with gentleness and reverence” 

C. Theme: Teaching to observe: 
Matt 28:19-20, “Go therefore and make disciples of all the nations, baptizing them in the name of the Father 

and the Son and the Holy Spirit, teaching them to observe all that I commanded you; and lo, I am with 
you always, even to the end of the age.” 

D. Theme: Admonitions to go and grow: 
1 Cor 15:58, “Therefore, my beloved brethren, be steadfast, immovable, always abounding in the work of the 

Lord, knowing that your toil is not in vain in the Lord” 
Phil 2:12-13, “So then, my beloved, just as you have always obeyed, not as in my presence only, but now much 

more in my absence, work out your salvation with fear and trembling; for it is God who is at work in you, 
both to will and to work for His good pleasure” 

Col 2:6-7, “As you therefore have received Christ Jesus the Lord, so walk in Him, having been firmly rooted 
and now being built up in Him and established in your faith, just as you were instructed, and overflowing 
with gratitude” 
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E. Theme: Walk in holiness: 
1 Thess 4:3, “For this is the will of God, your sanctification”1411 

 
Translations of 1 Thess 4:3 

 

Byzantine Latin 
Wycliffe 

(1388); cf. 
Bishop’s 

Tyndale 
(1534) 

Geneva 
(1560); 
cf. KJV; 
Darby; 
ERV; 
ASV 

NAB✠ 
(1901, 
1991) 

BBE 
(1949, 
1962) 

RSV 
(1952) 

NAS 
(1977); 
cf. NKJ; 

ESV; 
JCSB 

NIV 
(1984) 

NET 
(2005) 

NJB✠ 
(1985) 

NLT 
(2004) 

French 
Le 

Semeur 
(1992, 
1999)* 

ABS’s 
CEV✠ 
(1995) 

Tou/to 
ga,r evstin 
qe,lhma 
tou/ qeou/( 
ò 
àgiasmo.j 
ùmw/n( 
avpe,cesqai 
ùma/j avpo. 
th/j 
pornei,aj\ 

haec 
est 
enim 
voluntas 
Dei 
sanctif-
icatio 
vestra 
[4:4] ut 
absti-
neatis 
vos a 
fornica-
tione 

For this is 
the wille of 
God, 
youre 
holynesse, 
that ye 
absteyne 
you fro 
fornyca-
cioun. 

For this 
is the will 
of god 
even 
that ye 
shuld be 
holy 4 
and that 
ye shuld 
abstayne 
from 
fornica-
cion 

For this 
is the 
wil of 
God 
euen 
your 
sanctifi-
cation, 
& that 
ye 
shulde 
absteine 
from 
fornica-
tion 

his is the 
will of 
God, 
your 
holiness: 
that you 
refrain 
from 
immoral-
ity 

For the 
purpose 
of God 
for you 
is this: 
that you 
may be 
holy, 
and 
may 
keep 
your-
selves 
from 
the 
desires 
of the 
flesh 

or this 
is the 
will of 
God, 
your 
sanctifi-
cation: 
that you 
abstain 
from 
unchas-
tity 

For this 
is the 
will of 
God, 
your 
sanctifi-
cation; 
that is, 
that you 
abstain 
from 
sexual 
immoral-
ity 

It is God’s 
will that 
you 
should be 
sanctified: 
that you 
should 
avoid 
sexual 
immoral-
ity 

For this 
is God’s 
will: that 
you 
become 
holy, 
that you 
keep 
away 
from 
sexual 
immoral-
ity 

God 
wills you 
all to be 
holy. He 
wants 
you to 
keep 
away 
from 
sexual 
immoral-
ity 

God’s 
will is 
for 
you to 
be 
holy, 
so 
stay 
away 
from 
all 
sexual 
sin 

What 
God 
wants is 
that you 
maintain 
a holy 
life: that 
you 
abstain 
from all 
immoral-
ity 

God 
wants 
you to 
be holy, 
so don’t 
be 
immoral 
in 
matters 
of sex. 

*Original French “Ce que Dieu veut, c’est que vous meniez une vie sainte: que vous vous absteniez de toute immoralité” 
 

1 Peter 1:14-16, “As obedient children, do not be conformed to the former lusts which were yours in your 
ignorance, but like the Holy One who called you, be holy yourselves also in all your behavior; because it 
is written, ‘You shall be holy, for I am holy’” 

F. Theme: Warning: 

a. prose,cw – pay attention; beware, be on guard (see this verb above): 
Matt 7:15, “Beware of the false prophets, who come to you in sheep’s clothing, but inwardly are ravenous 

wolves.” 

b. saleu,w – totter, shake, disturb (what false prophets will seek to do): 
2 Thess 2:2, “that you may not be quickly shaken from your composure or be disturbed either by a spirit 

or a message or a letter as if from us, to the effect that the day of the Lord has come.” 

c. evxapata,w – deceive, cheat, seduce (what false prophets seek to do): 
2 Thess 2:3, “Let no one in any way deceive you, for it will not come unless the apostasy comes first, and 

the man of lawlessness is revealed, the son of destruction” 

                                                
14111 Thess 4:3a became a favorite verse for the Holiness Movement in the U.S. (coming out of the “National 

Holiness Camp Meeting” in Vineland, NJ, in 1867), and of those churches which proceeded out of this movement, e.g. 
1880, The Holiness Church; Church of God (Anderson); 1881, Christian and Missionary Alliance; 1886, The (original) 
Church of God, The Church of God (Cleveland, TN), The Peniel Mission, Mennonite Brethren in Christ; 1894, The 
Church of the Nazarene; 1897, Pilgrim Holiness Church, African-American Church of God in Christ; 1898, Pentecostal 
Holiness Church; 1900, The Apostolic Faith Mission; 1907, Assemblies of God; 1914, Assemblies of God (General 
Council). 
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Questions: 

Is there ever a time we ought to be “leaving the elementary teaching about the Christ” (Heb 6:1)? 

 What about Paul’s thoughts as expressed in 1 Cor 2:2 and Col 1:28-29?  

Notice that after writing Hebrews 6, the author of Hebrews spent significant time on Jesus as the new 
Mediator (Heb 7-8), the atonement (Heb 9-10), faith (Heb 11), and perseverance (Heb 12). 

IV. Biblical Aspects of Follow-up: 
A. Follow-Up Is Important! 

1. God desires the Christian to continue to minister after the conversion 
of the contact! 

However, this should in no way negate the validity of itinerant evangelism, itinerating 
mission teams, street preaching, and street evangelism which are exemplified and taught 
throughout the NT! 

a. In the first Great Commission passage (Matt 28:19-20), Jesus commands His disciples to 
“win disciples”: 
1) This includes “baptizing”, the identification with the body of Christ, as well as with a 

local church body. 
2) This includes the “teaching” all of the commands of Christ (quite a task in itself). 

b. Christians are to bear fruit that remains: 
1) That remains eternally, John 4:36; 15:16; Gal 6:8 
2) In general, Matt 28:19-20; John 15:16; Col 1:28-29. 

c. The one who brings a person to Christ has a special place as “a father” to the new believer, 
1 Cor 4:14-15, e.g. 2 Cor 12:14 (cf. 1 Cor 9:1-2; Phil 2:22; 2 Tim 1:2; Philm 10, 12):1412 

1) Are you regularly leading others to Christ? Have you ever led anyone to Christ? 

2) Dawson Trotman’s follow-up question: “Are they living for Christ now?” Please note the 
context of this question: 

“You are going out to the foreign field. You hope to be used by the Lord in winning men and 
women to Christ. Is that right?” 

“Yes.” 
“You want them to go on and live the victorious life, don’t you? You don’t want them just to 

make a decision and then go back into the world, do you?” 
“No.” 
“Then may I ask you something more? How many persons do you know by name today who 

were won to Christ by you and are living for Him?” 
The majority had to admit that they were ready to cross an ocean and learn a foreign 

language, but had not won their first soul who was going on with Jesus Christ. A number of them 
said that they got many people to go to church; others said they had persuaded some to go 
forward when the invitation was given. 

I asked, “Are they living for Christ now?” Their eyes dropped. I then continued, “How do 
you expect that by crossing an ocean and speaking a foreign language with people who are 
suspicious of you, whose way of life is unfamiliar, you will be able to do there what you have not 
yet done here?” 

These questions do not apply to missionaries and prospective missionaries only. They apply 
to all of God’s people. Every one of His children ought to be a reproducer.1413 

                                                
1412In this case follow-up is understood as a type of spiritual parenting, cf. Psa 127:3-5. This spiritual 

parenting can lead to a fulfillment of Isa 54:1, “‘For the sons of the desolate one will be more numerous than the sons of 
the married woman,’ says the Lord.” 

1413Dawson Trotman, Born to Reproduce (Colorado Springs: NavPress, 1984), 18-19. 



1202  Evangelizology 

Several comments related to these statements of Trotman: 
(1) Notice his communicated antagonism to just making a decision: “just to make a 

decision”—by the way, this antagonism is the pivotal key which drives the 
discipleship movement! 

(2) Notice his reference to the “old-fashioned” methodology of “persuaders”, who 
would personally invite others to come forward during the invitation 

(3) Trotman also missed the “gift of the missionary,” which may allow someone 
from a second culture to have a larger impact than even someone from their own 
culture, even with linguistic and other cultural barriers: 
(a) This second culture ministry is a given in the Great Commissions of 

Matthew, Mark, Luke, and Acts 
(b) Short term ministry in other cultures is clearly exemplified in Scripture, as 

Paul ministered where they spoke Lyconian (Acts 14) and in Europe (Acts 
16) 

(4) Giving the Christian the title of “reproducer” is not as biblical as some other 
titles, such as “fishers of men” or “evangelist”—again we find the same move 
that was noted above (Chapter 10) as exemplified in Howard Hendricks.1414 

d. Paul describes those who came to faith in Christ under his ministry as “children of promise,” 
Gal 4:28. 

e. Paul had a passionate concern for the churches he founded: 
2 Cor 11:2 (my trans), “For I am zealous for you with a godly zeal [Zhlw/ ga.r ùma/j qeou/ zh,lw|]; for I 

betrothed you to one husband, that to Christ I might present you as a pure virgin” (cf. John 2:17) 
2 Cor 11:28-29, “Apart from such external things, there is the daily pressure upon me of concern for 

all the churches. Who is weak without my being weak? Who is led into sin without my intense 
concern?” 

f. The lasting spiritual fruit of an evangelist is a testimony to his ministry, 2 Cor 3:1-3 

g. Evangelism without proper follow-up can be work “in vain”, Gal 4:11; Phil 2:16; 
1 Thess 3:2-5; 2 John 8 (cf. 1 Cor 15:58): 

REASONS FOR VAIN LABOR IN THE NEW TESTAMENT 

Passage Problem Application 

Gal 4:11 Theological drift: soteriology Teach sound doctrine 

Phil 2:16 Practical drift Train in righteousness 

1 Thess 3:5 Drift due to persecution Prepare for persecution 

2 John 8 Theological drift: Christology Teach sound doctrine 

One possible example of vain labor, as far as theological drift is concerned, is 
involvement in evangelism with non-evangelical churches, in which case the follow-up 
would be done with some theological lack of clarity on issues like total depravity and 
justification by faith alone. Yes, God can truly save someone, and yes, God can do the 
follow-up. However, it puts the new believer into a situation whereby he woud not be 
properly fed the pure milk of the word. 

                                                
1414“‘Make disciples’ is the mandate of the Master (Matthew 28:19-20). We may ignore it, but we cannot 

evade it. Our risen Christ left this legacy—the magna charta of the church. He provided both the model and the method. 
His life—and death—recast the lives of men. He demonstrated that you have not done anything until you have changed 
the lives of men. ‘Follow Me,’ He urged His men. And then that staggering assurance: ‘Lo, I am with you always…’ 
Somehow we have forgotten that this promise is linked to a process. We cannot embrace the promise and ignore the 
process” (Howard Hendricks, “Foreword,” in Walter A. Hendrichsen, Disciples Are Made—Not Born: Making 
Disciples Out of Christians [Wheaton, IL: Victor, 1974; 23rd printing, 1985], 5; Italics from original). 
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h. Samuel D. Faircloth’s comments conclude this point: 
“It is unscriptural as well as deplorably neglectful to leave new converts without adequate 

spiritual nurture and care.”1415 

2. The Apostle Paul as the Example for Biblical Spiritual Growth and Follow-Up, Acts 9:17-30 
(compare this list with the chart “Comparing Follow-Up Tools”):1416 

a. Immediate occurrences, v. 18-19: 
1) Blindness removed 
2) Regained his sight 
3) Was baptized 
4) Was strengthened, broke his fast 

b. After several days, vv. 19-22: 
1) With the disciples (changed his companions) 
2) Began to evangelize (test of true faith) 
3) His reputation changed 
4) His early spiritual growth 

c. After many days, vv. 23-30: 
1) Organized persecution 
2) Protection of the believers 

d. NOT an example of follow-up nor of initiation into the clergy, Acts 21:21-27: 

Introduction: Unfortunately seeking to: 
a) Appease those who were “zealous for the Law,” v. 21 
b) Show that Paul also was not telling Jews to abandon the law, v. 21 
c) Appease heresay, v. 21-22 

1) Four men appointed by the church, v. 23 
2) They “made a vow,” v. 23 
3) They had to go through a ritual of purification, v. 24 
4) The purification rite cost them money, v. 24 
5) They needed to receive a special haircut to show their vow (compare Medieval 

“tonsure”), v. 24 
Conclusion: Notice how some churches have used this text as a precedent for entering the 

Holy Orders! 

3. Follow-up summarized: 

a. Paul used the unusual image of a weaning mother to describe his follow-up ministry with the 
Thessalonian house-church Christians: 
1 Thess 2:7-9 (NKJ), “But we were gentle among you, just as a nursing mother cherishes her own 

children. So, affectionately longing for you, we were well pleased to impart to you not only the 
gospel of God, but also our own lives, because you had become dear to us. For you remember, 
brethren, our labor and toil; for laboring night and day, that we might not be a burden to any of 
you, we preached to you the gospel of God” 

b. Consider that Paul may have been pointing to Isaiah 28 on follow-up: 
Isa 28:9-13, “‘To whom would He teach knowledge? And to whom would He interpret the message? 

Those just weaned from milk? Those just taken from the breast? For He says, “Order on order, 
order on order, Line on line, line on line, A little here, a little there.”’ Indeed, He will speak to 
this people Through stammering lips and a foreign tongue, He who said to them, ‘Here is rest, 
give rest to the weary,’ And, ‘Here is repose,’ but they would not listen. So the word of the LORD 
to them will be, ‘Order on order, order on order, Line on line, line on line, A little here, a little 
there,’ That they may go and stumble backward, be broken, snared, and taken captive.” 

                                                
1415Samuel D. Faircloth, Church Planting for Reproduction (Grand Rapids; Baker, 1991), 175. 
1416Johnston, Charts for a Theology of Evangelism, Chart 31, “Comparing Follow-Up Tools” 56-57. 
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c. Lessons from Isaiah 28 on follow-up: 
v. 9, Biblical follow-up borrows from the image of the weaning mother: gentleness, comfort, 

patient care for the tedious aspects of life 
vv. 10, 13, Young believers need to learn as do elementary school children: handwriting, 

memorizing, and regular repetition of the basics 
v. 11, Growing believers must-needs learn new languages for Scripture intake (Greek and 

Hebrew) as well as for future missionary pursuits, hence the “stammering lips and 
foreign tongue.” 

v. 12, In the study and obedience of the Scriptures is found true rest and repose of soul 
v. 13, This passage comes with a warning: even to those who study the Scriptures in this 

way, perseverance is needed lest they become like the seed sown in the shallow soil! 

4. Some Follow-up precedents in the Old Testament: 

a. Follow-Up Advice: 
Ezek 20:7, “Cast away, each of you, the detestable things of the eyes, and do not defile yourselves 

with the idols of Egypt; I am the Lord your God.” 
Ezek 20:18, “And I said to their children in the wilderness, ‘Do not walk in the statutes of your 

fathers, or keep their ordinances, or defile yourselves with their idols. I am the LORD your God; 
walk in My statutes, and keep My ordinances, and observe them. And sanctify My Sabbaths; and 
they shall be a sign between Me and you, that you may know that I am the LORD your God.’” 

5. Concerning Length of Follow-Up: 

a. In the Gospels: 

1) No apparent follow-up: 
a) Jesus did not stay with the crowds, but went on to the next city, Mark 1:37-38; 

Luke 4:42-44 (cf. John 2:23-25). 
b) Jesus did not allow the [former] demoniac from Gerasenes to stay with him, 

Mark 5:18-20, Luke 8:38-39; e.g. John 8:11, Acts 8:39-40 
1) Note that the town’s people wanted Christ to depart, Mark 5:17; cf. Matt 8:34 

b) Shorter Follow-up: 
a) Jesus stayed two days in Sychar, Samaria, John 4:40-42. 
b) Jesus stayed in the house of Zaccheus, Luke 19:5 

3) Disciples were with Jesus approximately three years, Mark 3:13-14. 

b. In the Acts: 

1) No follow-up, Acts 8:39, “And when they came out of the water, the Spirit of the Lord 
snatched Philip away; and the eunuch saw him no more, but went on his way rejoicing.” 

2) No mention of follow-up of the first recorded convert from Paul’s first missionary 
journey: “Then the proconsul believed when he saw what had happened, being amazed 
at the teaching of the Lord. Now Paul and his companions put out to sea from Paphos 
and came to Perga in Pamphylia; but John left them and returned to Jerusalem,” 
Acts 13:12-13 
a) Later Barnabas went to Cyprus with John Mark, Acts 15:39 

3) Did not stay: “When they asked him to stay a little longer [in Ephesus], he did not 
consent,” Acts 18:20 

4) Contact took the initiative: First European convert pleaded that Paul and Silas stay with 
her: “A woman named Lydia, from the city of Thyatira, a seller of purple fabrics, a 
worshiper of God, was listening; and the Lord opened her heart to respond to the things 
spoken by Paul. And when she and her household had been baptized, she urged us, 
saying, ‘If you have judged me to be faithful to the Lord, come into my house and stay.’ 
And she prevailed upon us,” Acts 16:14-15 (it is likely that a church ended up being 
founded in her home, 16:40) 
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5) Several days, Acts 10:48, “Then they asked him to stay on for a few days” 

6) Seven days in Troas, Acts 20:6 

7) Some follow-up, Acts 17:14, “and Silas and Timothy stayed there [in Berea].” 

8) One year of teaching in Antioch, Acts 11:26 

9) One and a half years in Corinth, Acts 18:11, “And he settled there a year and six months, 
teaching the word of God among them.” 

10) Extended follow-up in Ephesus (after not consenting in Acts 18:20-21): 
a) Three months in synagogue (Acts 19:8) + Two years at school of Tyrannus 

(Acts 19:10) 
b) Three years, Acts 20:31 

6. Follow-up Encouragement (Acts 16:40): 

a. In the Gospels: 

1) Jesus to demoniac from Gerasenes, “Go home to your people and report to them what 
great things the Lord has done for you, and how He had mercy on you,” Mark 5:19 

b. In the Book of Acts: 

1) The Jerusalem Council (Acts 15:19-21, parallel in Acts 15:29): 

“Therefore it is my judgment that we do not trouble those who are turning to God 
from among the Gentiles [with forced circumcision (Acts 15:1, 5) or following 
the whole law (Acts 15:5)], but that we write to them that they abstain: 

a) from things contaminated by idols and 
b) from fornication and 
c) from what is strangled and 
d) from blood. 

“For Moses from ancient generations has in every city those who preach him, since 
he is read in the synagogues every Sabbath.” 

Conclusion: However, the authority of these admonitions may be blurred a bit by: 
(1) The Jerusalem church, being zealous for the law, rather than for Jesus Christ or 

their salvation, were rather acting like a hierarchical church (Acts 21:20-25) 
(2) The book of Romans on food (Rom 14) 
(3) The book of 1 Corinthians on eating meat (1 Cor 8-11) 
(4) The book of Galatians on the role of the Law 
(5) Also note the way that some hierachical churches have interpreted this passage 

as being a precedent for all of their non-biblical regulations! 
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On the Translation of Acts 15:20 
 

Byzantine 
Textform 

Tyndale 
(1534) 

Geneva 
(1560) KJV (1611) Webster’s 

(1833) 
Young’s 

(1862, 1887, 
1898) 

ERV (1885); 
Douay-

Rheims✠; 
ASV 

Bible in Basic 
English 
(1949) 

RSV (1952) 

avlla. 
Evpistei/lai 
auvtoi/j tou/ 
avpe,cesqai avpo. 
Tw/n 
avlisghma,twn 
tw/n eivdw,lwn  
 
kai. th/j 
pornei,aj  
 
 
kai. tou/ 
pniktou/  
 
 
 
kai. tou/ 
ai[matoj 

but that we 
write vnto 
them that they 
abstayne them 
selves from 
filthynes of 
ymages  
from 
fornicacion  
 
 
from straglyd  
 
 
 
 
and from 
bloude 

But that we 
send vnto 
them, that they 
abstaine 
themselues 
from filthinesse 
of idoles,  
 
and 
fornication,  
 
 
and that that is 
strangled,  
 
 
 
and from blood 

But that we 
write unto 
them, that they 
abstain from 
pollutions of 
idols,  
 
 
and from 
fornication,  
 
and from 
things 
strangled,  
 
 
 
and from 
blood 

But that we 
write to them 
that they 
abstain from 
pollutions of 
idols,  
 
 
and {from} 
lewdness,  
 
and {from} 
things 
strangled,  
 
 
and {from} 
blood 

but to write to 
them to 
abstain from 
the pollutions 
of the idols,  
 
 
 
and the 
whoredom,  
 
and the 
strangled 
thing;  
 
 
 
and the blood 

but that we 
write unto 
them, that they 
abstain from 
the pollutions 
of idols, 
 
 
 and from 
fornication,  
 
and from what 
is strangled,  
 
 
 
and from 
blood 

But that we 
give them 
orders to keep 
themselves 
from things 
offered to false 
gods,  
 
and from the 
evil desires of 
the body,  
and from the 
flesh of 
animals put to 
death in ways 
against the 
law,  
and from blood 

but should 
write to them 
to abstain 
from the 
pollutions of 
idols  
 
 
 
and from 
unchastity  
 
and from what 
is strangled  
 
 
 
and from 
blood 

Byzantine 
Textform NAS (1977) NKJ (1982) NIV (1984) NJB✠ (1985) NLT (2004) NET (2005) ABS’ GNT✠ 

(1993) 
ABS’ CEV✠ 

(1991) 
avlla. 
Evpistei/lai 
auvtoi/j tou/ 
avpe,cesqai avpo. 
Tw/n 
avlisghma,twn 
tw/n eivdw,lwn  
 
 
 
kai. th/j 
pornei,aj  
 
 
kai. tou/ 
pniktou/  
 
 
 
kai. tou/ 
ai[matoj 

but that we 
write to them 
that they 
abstain from 
things 
contaminated 
by idols  
 
 
and from 
fornication  
 
 
and from what 
is strangled  
 
 
 
 
and from 
blood 

“but that we 
write to them 
to abstain from 
things polluted 
by idols,  
 
 
 
 
from sexual 
immorality,  
 
 
from things 
strangled,  
 
 
 
 
and from 
blood. 

Instead we 
should write to 
them, telling 
them to 
abstain from 
food polluted 
by idols,  
 
 
from sexual 
immorality,  
 
 
from the meat 
of strangled 
animals  
 
 
 
and from 
blood 

we should 
send them a 
letter telling 
them merely 
to abstain 
from anything 
polluted by 
idols,  
 
from illicit 
marriages,  
 
 
from the meat 
of strangled 
animals  
 
 
 
and from 
blood 

Instead, we 
should write 
and tell them 
to abstain from 
eating food 
offered to 
idols,  
 
 
 
from sexual 
immorality,  
 
 
from eating the 
meat of 
strangled 
animals,  
 
and from 
consuming 
blood 

but that we 
should write 
them a letter 
telling them to 
abstain from 
things defiled 
by idols  
 
 
and from 
sexual 
immorality  
 
and from what 
has been 
strangled  
 
 
 
and from 
blood 

Instead, we 
should write a 
letter telling 
them not to eat 
any food that 
is ritually 
unclean 
because it has 
been offered 
to idols;  
to keep 
themselves 
from sexual 
immorality;  
and not to eat 
any animal 
that has been 
strangled,  
 
 
or any blood 

We should 
simply write 
and tell them 
not to eat 
anything that 
has been 
offered to 
idols.  
  
 They should 
be told not to 
eat the meat 
of any animal 
that has been 
strangled  
 
or that still has 
blood in it.  
They must 
also not 
commit 
terrible sexual 
sins 

 

2) Direct quotes: 
a) Acts 2:40-41, “Be saved from this perverse generation!” (cf. Deut 32:5)—this was 

the follow-up of past generations, who emphasized “Separation” (cf. Acts 19:9; e.g. 
Mordecai Ham) 

b) Acts 14:22, “Through many tribulations we must enter the kingdom of God” 
(cf. John 16:33)—of all the follow-up programs listed in my book of charts, none of 
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them highlight the promise of persecution! Is this omission because they are 
developed in the United States?1417 

3) Further follow-up explanations: 
a) Acts 11:23, “began to encourage them all with resolute heart to remain true to the Lord” 
b) Acts 13:43, “urging them to continue in the grace of God” (cf. 2 Cor 5:20-6:2) 
c) Acts 18:23, “strengthening all the disciples” 

7. Other Aspects of Follow-Up: 

a. Salvation issues: 
1) Emphasis on faith as the active agent, Mark 5:34, John 1:50-51, cf. Eph 2:8-9 
2) Assurance of salvation: 

a) Forgiveness of sin, John 8:11, cf. Rom 8:1 
b) Eternal life, Luke 23:42, cf. John 5:24 

b. Change of relationship: 
1) Emphasis on following Christ, John 1:38-39, 43 
2) Emphasis on being “with” Jesus, Acts 4:13 
3) Joining with the apostles, Acts 13:43, 17:4, 34 

c. Baptism as part of follow-up, Acts 2:41; 8:12-16, 36-38, 9:18; 10:47-48; 16:15, 33; 18:8; 
19:5 (cf. Matt 28:19-20) 

d Encouragement to share what Christ had done immediately, Mark 5:18-20, Luke 8:39; 
e.g. John 1:41, 44-45; 4:28-29 

e. A focus on God’s Word: 
1) In the Gospels, John 4:40-42, 50 
2) In the Book of Acts, Acts 8:25, 13:44, 18:11, 20:32 
3) In the epistles, 1 Thess 2:13 

f. Healing after salvation, Mark 5:34, John 5:14, cf. John 14:26 

g. Call to holy living, John 5:14, 8:11, cf. 1 Pet 1:14-16 

h. Emphasis on the great things God will do, John 1:50-51 

i. Teaching the new believer to take a stand, 1 Cor 15:58: 
1 Cor 15:58 (TYN), “Therfore my deare brethren be ye stedfast and unmovable alwayes ryche in 

the workes of the Lorde for as moch as ye knowe how that youre labour is not in vayne in the 
Lorde.” 

1) Without, however, involving them in disputes about secondary matters, Rom 14:1-5 
 

Considering Translations of avmetaki,nhtoj in 1 Cor 15:58 
 

Wycliffe (1388); 
Tyndale; 
Bishops; 

Geneva; KJV; 
Young’s; ERV; 

Douai-Rheims✠; 
ASV;  

Webster’s 
(1833); 

Rotherham; 
Noyes; Darby; 

RSV; NAS; NKJ; 
NRS; CSB; ESV 

NET 
(2006) 

NIV (1984, 
2011); 
TNIV 

NIRV 
(1995) 

NABO✠ 
(1991)*; 
NAB✠ 

NJB✠ 
(1985)*; 

NLT 

Bible in 
Basic 

English 
(1949)* 

Mc-
Donald’s 
(2006)* 

God’s 
Word for 

the 
Nations 
(1995)* 

Common 
English 

Bible 
(2011) 

Unmovable Immovable Do not be 
moved! 

Let 
nothing 
move you 

Don't let 
anything 
move you. 

Be firm, 
steadfast 

Keep firm 
and 
immovable 

Be strong 
in purpose 
and 
unmoved 

Become 
stalwarts 
who will 
not move 
from 
position 

Don’t let 
anyone 
move you 
off the 
foundation 
of your 
faith. 

Unshak-
able 

*Combine the two adjectives “steadfast” and “immovable” into one phrase. 
                                                

1417Ibid. 
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8. The apostle Paul was involved in follow-up: 

a. His concern for those he led to the Lord (and those he didn’t lead to the Lord, Col 2:1-3): 

1) Individuals, Col 1:28-29 (e.g. 2 Cor 2:12-13) 

2) Churches he founded, Acts 13:47, 20:18-21, 25-27, 2 Cor 11:2, 28, 12:21, 1 Thess 2:17-
3:10: 
a) The Thessalonian church, as many of the churches founded by the apostle Paul 

(Pisidian Antioch, Iconium, Lystra, Philippi, Berea and Athens), had sporadic 
follow-up by the Apostle. He seems to have sent co-workers to work in follow-up 
and nurture. Paul sent Timothy to Thessalonica for a season—to give a foundation to 
the brethren (1 Thess 3:2). During this same time it seems that Silas was left in 
Berea (Acts 17:15-16). 

b) It is interesting to note the relatively small amount of follow-up done in some of the 
churches founded. Yet nurture of churches seems to be a major thrust of the second 
and third missionary journeys of Paul, Acts 15:36 (cf. 2 Cor 11:28). There are two 
extended ministries of the Apostle Paul as recorded in the Bible: 
(1) Ephesus: two years, Acts 19:10; three years, Acts 20:31 
(2) Corinth, one year and 6 months, Acts 18:11 

c) Paul’s foundational desire was to plant new churches where Christ was not named, 
as is evident in Rom 15:20-21 

b. Aspects of the apostle Paul’s follow-up: 

1) He prayed for those he led to the Lord, 1 Cor 1:4-9; Eph 1:15-23; 3:14-19; Phil 1:9-11; 
Col 1:3, 9-12; 1 Thess 1:2-5; 2 Thess 1:3-4. 

2) He visited the churches he had founded to encourage them, Acts 14:21-23; 15:36; 20:17; 
1 Cor 16:5-7 

3) He wrote letters to individuals and churches encouraging them in the faith: 
a) Individuals, 1 Tim 1:1-2; 2 Tim 1:1-2; Tit 1:1, 4; Philm 1 
b) Churches, Rom 1:1, 7; 1 Cor 1:1-2; 2 Cor 1:1; Gal 1:1-2; Eph 1:1; Phil 1:1; Col 1:1-

2; 1 Thess 1:1; 2 Thess 1:1 

4) He loved, exhorted and disciplined wayward members from afar: 
a) Love, his intense concern when believers were led into sin, 2 Cor 11:29 

(e.g. 2 Cor 12:19-21) 
b) Disciplined, 1 Cor 5:3; 1 Tim 1:20 
c) Exhorted, Phil 4:2-3, Col 4:17 

5) He had a ministry while he was at the Churches: 
a) He preached, Acts 14:22; 20:7-11, 18-35 
b) He exhorted, 2 Cor 5:20 (cf. 2 Cor 11:2) 
c) He disciplined where it was needed, Gal 2:11-13 

6) Follow-up was one of his passions, 2 Cor 11:2, “For I am zealous for you with a godly 
zeal [Zhlw/ ga.r ùma/j qeou/ zh,lw|]” 

7) Follow-up was one of his reasons for living: 
a) Phil 1:24, “yet to remain on in the flesh is more necessary for your sake” 
b) 1 Thess 3:8 [NKJ], “For now we live, if you stand fast in the Lord” 

8) No follow-through by the Christians he led to Christ would have been ministry “in 
vain,” Gal 4:11; Phil 2:16; 1 Thess 3:5 (cf. Gal 2:2)—see chart above 
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9. Special teaching in the epistles: 

a. Distinctions of spiritual maturity or spiritual giftedness: 

1) Weak: 
a) The weaker brother, Rom 15:1-3; 1 Cor 8:9-13 
b) The weak, 1 Cor 12:22; 1 Thess 5:14 
c) The one who is weak in the faith, Rom 14:1ff 

2) Distinctions in honor: 
a) Less honorable, 1 Cor 12:23 
b) Unseemly and seemly, 1 Cor 12:23-24 

3) Other spiritual distinctions: 
a) The disorderly, 1 Thess 5:14 
b) The fainthearted, 1 Thess 5:14 
c) Those who are doubting, Jude 22-23 

b. Specific advice related to distinction: 
1) Not eating meat to avoid scandalizing a brother, 1 Cor 8:9-13 
2) Give greater honor to the less honorable and unseemly, 1 Cor 12:23-24 

10. The importance of emphasizing ministry to fellow-believers, e.g. follow-up, Gal 6:10, “So 
then, while we have the opportunity, let us do good to all men, and especially to those in the 
household of the faith.” 

11. In conclusion we quote from the Amsterdam Affirmations read by Billy Graham and affirmed by 
4,000 evangelists at the close of the International Conference for Itinerant Evangelists in 1983: 

“We are responsible to arrange for the spiritual care of those who come to faith under our ministry, to 
encourage them to identify with the local body of believers, and seek to provide for the instruction of 
believers in witnessing to the Gospel.”1418 

  

                                                
1418Billy Graham, A Biblical Standard for Evangelists (Minneapolis; World Wide, 1984), 109. 
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V. Further Issues Concerning the New Convert: 
A. The temptation will be to give qualified new Christians a leadership position too quickly: 

1 Tim 3:6, “and not a new convert, lest he become conceited and fall into the condemnation incurred by the 
devil.” 

B. Do not embroil the new Christian in theological debates and controversies: 

1. Scripture: 
Rom 14:1 (Greek), To.n de. avsqenou/nta th/| pi,stei proslamba,nesqe mh. eivj diakri,seij dialogismw/n 
Rom 14:1 (French Geneva Revised), “Accueillez celui qui est faible dans la foi, et ne discutez pas les 

opinions” 
Rom 14:1 (My translation), “Welcome he who is weak in the faith, and do not discuss opinions [points-of-

view]” 
Rom 14:1 (Geneva), “Him that is weake in the faith, receiue vnto you, but not for controuersies of 

disputations” 
Rom 14:1 (NIV), “Accept him whose faith is weak, without passing judgment on disputable matters” 
Rom 14:1 (ESV), “As for the one who is weak in faith, welcome him, but not to quarrel over opinions” 

2. False teachers, however, do embroil new followers into their particularities: 
Matt 23:15, “Woe to you, scribes and Pharisees, hypocrites, because you travel about on sea and land to 

make one proselyte; and when he becomes one, you make him twice as much a son of hell as 
yourselves” 

Acts 13:10 [Elymas the Magician was making crooked the straight ways of the Lord] 

3. False teachers also teach the need for special acts of obedience to accompany salvation; acts 
which are not taught in the NT (baptism, however, is commanded in the NT, Matt 28:19-20): 
The OT is one place where false teachers can find a number of biblical commands to add to faith 

alone; circumcision was the struggle of the NT church 
Gal 5:2-3, “Behold I, Paul, say to you that if you receive circumcision, Christ will be of no benefit to you. 

And I testify again to every man who receives circumcision, that he is under obligation to keep the 
whole Law.” 

C. Examples of teaching new converts particularities (as used in lecture material): 

1. Jehovah’s Witnesses; 

2. Mormons; 

3. Roman Catholic. 
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VI. Select Helpful Discipleship Charts: 
A. Avery Willis Discipleship Model Avery Willis:1419 

 
 
 

B. Jim Putnam’s “Discipleship Wheel” is quite similar but different, especially in the discipleship 
elements:1420 

 

                                                
1419Lisa Sells, “Avery Willis’ Last Dream,” Mission Frontiers (Jan 1, 2011); 

http://www.missionfrontiers.org/issue/article/avery-willis-last-dream (online); accessed 13 Oct 2015; Internet. I am 
indebted to Eric M. Purser and other students in my Evangelism and Discipleship class that drew my attention to this 
and other helpful resources. 

1420Jim Putnam’s “Discipleship Wheel”; from Jeff Noble’s review of Jim Putnam’s Real Life Discipleship: 
Building Churches that Make Disciples (NavPress, 2010); available at: http://www.journeyguy.com/the-urgency-of-
discipleship-and-a-review-of-real-life-discipleship/ (online); accessed: 17 Oct 2015; Internet. 
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C. First Baptist Jensen Beach (FL) has developed a helpful church specific discipleship model:1421 

 

 
 

D. Tri-Lakes United Methodist Church, “Blueprint for Discipleship Model has another very church 
friendly discipleship sequence:1422 

 
 

E. Saddleback Church has also created a reproducible “Life Development Process” discipleship model 
based on the illustration of a baseball diamond. Since the graphic is copyrighted, the URL and order 
information are made available in the footnote.1423  

                                                
1421“FBJB Discipleship Model”; available at: http://fbjb.com/fbjb-discipleship-model-2/ (online); accessed: 17 

Oct 2015; Internet. 
1422“TLUMC Blueprint for Discipleship”; available at: http://bobkaylor.com/the-blueprint-for-discipleship-at-

tri-lakes-united-methodist-church/ (online); accessed: 17 Oct 2015; Internet. 
1423Saddleback Church’s “Lie Development Process”; available at: 

http://www.ymresourcer.com/model/strategy.htm (online); accessed: 17 Oct 2015; Internet. The model is available in 
RickWarren’s Saddleback’s Life Development Church Concept (); available at: 
http://www.saddlebackresources.com/products/saddlebacks-life-development-church-concept (online); accessed 17 Oct 
2015; Internet. 
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VII. Comparing Follow-Up Tools (see my chart on this in Book of Charts):1424 
A. Disclaimer: Some models in my Book of Charts are specifically for follow-up of new believers 

(Survival Kit and Beginning Steps), while others seem helpful for the spiritual nourishment of all 
believers (MasterLife and A Call to Joy). 

B. The chart begins with Acts 9 as the model for early spiritual growth. 

C. It must be noted that: 
1. Few models deal with baptism and the importance of the church—a particular weakness of 

parachurch materials! 
2. Few models deal with persecution, this omission is somewhat peculiar (perhaps due to their 

North American provenance): 
a) Especially because dealing with persecution was one of the first follow-up comments in the 

Book of Acts (e.g. Acts 14:22) 
b) Especially in light of the fact that those who fall away in the Parable of the Sower do so 

because of persecution! 

VIII. Select Online Resources: 
Discipleship Models (Oct 2015): 

Battle Zone Ministries: http://blogs.echurchnetwork.net/battlezoneblog/permalink/00001.aspx  
Blueprint for Discipleship: http://bobkaylor.com/the-blueprint-for-discipleship-at-tri-lakes-united-methodist-church/  
First Baptist Church (Jensen Beach, FL): http://fbjb.com/fbjb-discipleship-model-2/  
The Stages in Discipleship (by Paul J. Bucknell of Advanced Discipleship Training): 

http://www.foundationsforfreedom.net/Topics/ADT/Intro/ADT05_Discipleship.html  
The Three Stages of Spiritual Growth and the Flow (Bibical Foundations for Freedom): 

http://www.foundationsforfreedom.net/Topics/Disciple/Flow_Discipleship.html  
[also see the 12 pins by William Chaney at Pinterest: https://www.pinterest.com/pastorchaney/models-of-discipleship/ ] 
 

  

                                                
1424Johnston, Charts for a Theology of Evangelism, Chart 31, “Comparing Follow-Up Tools” 56-57. 
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Chapter 26 Appendixes 

Who Takes the Initiative in Follow-Up? 
Introduction: Since the onset of the discipleship movement, the onus of responsibility for follow-up has 

been placed on the shoulders of the evangelist. This set of notes seeks to investigate the verbs used to 
describe the follow-up in the Book of Acts to determine (1) the subjects and objects of those verbs, and 
(2) the voices of the verbs. In this way, God will speak for Himself by the verbs that He has placed in His 
Word. 

A. An overview of who took the initiative in the New Testament:1425 

1. The recipient of the evangelism took the initiative: 
a. John 4:40, the Samaritans asked Jesus to stay, so He stayed two days 
b. Acts 5:14, “and all the more believers [participle present active nominative masculine plural] in 

the Lord, multitudes of men and women, were constantly added [indicative imperfect passive 3rd 
person plural] to their number” 

c. Acts 8:36, The eunuch said to Philip, “Look, some water, what prevents me from being 
baptized” 

d. Acts 13:42-44, the hearers begged that they speak again on the next Sabbath, they obliged; many 
followed Paul and Barnabas after the first hearing, they spoke to them urging them to continue in 
the grace of God 

e. Acts 16:15, Lydia “was baptized” (aorist passive) and urged them to stay with her 
f. Acts 16:30-34, Philippian jailer took the initiative by asking “What must I do to be saved?”; Paul 

and Silas then spoke the word of the Lord to him and his household; the jailer released them and 
washed their wounds; he was baptized (aorist passive); he fed them; he rejoiced because he and 
his household had believed 

g. Acts 17:18-19, “they took hold of him and brought him to the Areopagus;” sounds quite forceful, 
similar words used of arresting someone! 

h. Acts 17:34a, “But some men joined him [participle aorist passive nominative masculine plural] 
and believed [indicative aorist active 3rd person plural]” 

i. Acts 18:8b, “and many of the Corinthians when they heard [participle, present, active, 
nominative, plural] were believing [imperfect, active, 3rd person, plural] and being baptized 
[imperfect, passive, 3rd person, plural]” 

2. There was a mixed initiative (through the evangelist preaching for commitment, and through listener 
verbally responding): 
a. Matt 3:2-7, Luke 3:3-14, John the Baptist took the initiative by going out and preaching 

repentance; the listeners took the initiative going out to him, by coming for baptism, and by 
asking what they should do 

b. Matt 16:15-28, Jesus asked a question, and Peter answered 
c. Acts 2:36-37, Peter took the initiative by telling the crowd at Pentecost that they were 

responsible for the death of Christ; the listeners took the initiative by asking, “Brethren, what 
shall we do” 

3. The Lord (or His Word, or His Spirit) taking the initiave, along with the recipients: 
a. Acts 2:47b, “And the Lord was adding [indicative, perfect, 1st person, singular] to their number 

day by day those who were being saved [participle, present, passive, accusative, masculine, 
plural]” 

b. Acts 6:7, “And the word of God kept on spreading [from auvxa,nw, to grow; indicative imperfect 
active 3rd person singular]; and the number of the disciples continued to increase [indicative 
imperfect passive 3rd person singular] greatly in Jerusalem, and a great many of the priests were 
becoming obedient [indicative imperfect active 3rd person plural] to the faith” 

                                                
1425Verses included were gleaned from Chapter 19, positive reactions or responses. 
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c. Acts 13:50-52, Paul and Barnabas were driven out of the district; somehow they shook the dust 
off their feet (although there were some believers), and yet the disciples were filled with joy and 
the Holy Spirit 

4. No follow-up recorded: 
a. John 7:40-41 
b. Mark 15:39 
c. John 3:4, both the conversion of and follow-up of Nicodemus are unclear from the text, although 

we have him speaking in John 7:50-51 and bringing spices in John 19:39 

5. No continued follow-up at all: 
a. Even though it was requested: Mark 5:18-19, “And as He was getting into the boat, the man who 

had been demon-possessed was entreating Him that he might accompany Him. And He did not 
let him, but He said to him, ‘Go home to your people and report to them what great things the 
Lord has done for you, and how He had mercy on you.’” 

b. Jesus did not stay even though it was requested: Mark 1:38; Luke 4:42-44 
c. He saw him no more: Acts 8:39, “And when they came up out of the water, the Spirit of the Lord 

snatched Philip away; and the eunuch saw him no more, but went on his way rejoicing” 
d. Even though it was requested, Acts 18:19-20 

6. The evangelist took the initiative by himself: 
a. John 5:14, Jesus went to find the man that he had healed; the man seems to have turned on Jesus 

in vv. 15-16 
b. John 9:35-38, follow-up of prior contact for the purpose of evangelism, follow-up after 

conversion unclear 
c. Jesus followed-up with miracle, John 11:27ff. 
d. Follow-up for Thomas seemed to be the presence of Jesus in, with, and by the Word of God, 

John 20:28-31 
e. Paul returned to Lystra after he had been stoned and left for dead, then he left the next day, Act 

14:20 
f. Follow-up to establish churches where they had been, Acts 14:21-23 
g. The second missionary journey was initiated for follow-up, Acts 15:36 

B. Some principles to be gleaned from this study: 

1. The evangelist is responsible to preach with conviction and for commitment 

2. The recipient of the message is primarily responsible for the follow-up! 

3. Once the recipient shows interest in follow-up, it is then the responsibility of the evangelist to 
follow-up in so far as possible, although particulars of what follow-up actually means is unclear from 
the text, other than the knowledge that later churches were founded in many of the cities where there 
was a positive reception 

4. The Bible is strangely silent on the nuts-and-bolts of a programatic follow-up mechanism (the church 
has been good at creating very intricate follow-up programs anyway, from the founding of 
monasteries and orders with their multiple vows and rules, to present day year long programs of 
follow-up) 
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Charting the Complications in Spiritual Follow-Up 

 
Great Evangelize: Follow-Up: Disciple: 
Commission Make/Win [Seek to] Teach to 
Matt 28:19-20 Disciples Baptize Obey 
1 Cor 3:6 “I planted” “Apollos watered” “But God gave the increase” 

 1 2 3 4 5 
Five Reject Non-Commital Apparent Fruitless Fruitful 
Responses Gospel Person Acceptance Christian Disciple 
 
 We Evangelize 
 
 
 Rejection Occurs Non-Committal There is 
  Person;  [apparent] 
  Sometimes Acceptance of 
  Requesting a the Gospel 
  Second Hearing 
 
   We Seek to 
   Follow-Up 
   [through baptism] 
 
 
   Disinterest or Interest 
   Antagonism Persists 
    [e.g. follow in baptism] 
 
 
    No Fruit Fruit Becomes 
    Ever Develops Evident 
 
Parable 
of Seed on the Road  Seed on the Seed among Seed in the 
the [the wide road]  Shallow Soil the Thorns Good Soil 
Sower 
[Matt 13; Mark 4; Luke 8] 
 
 

Are There Not Biblical Examples of These Five Responses? 

 1 2 3 4 5 
 Reject Non-Commital Apparent Fruitless Fruitful 
 Gospel Person Acceptance Christian Disciple 
 Elymas the sorcerer Rich Young Ruler Judas Iscariot  Woman at the Well 
 Girl with spirit of divination Pilate Ananias and Sapphira  The forgiven Peter 
 Demetrius the silversmith Herod Simon the sorcerer  Stephen 
 Alexander the coppersmith Felix and Drussila   Philip 
 Priest of Zeus Agrippa, Bernice,    Barnabas 
  and Festus  John Mark John Mark 
 Saul of Tarsus    Saul of Tarsus/Paul 
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Assessing Evangelizing in the Pastoral Epistles 

Introduction: What is the relationship of evangelism to the functioning of the church as portrayed in the 
Pastoral Epistles. Is there a difference between the evangelistic priority as found in the Book of Acts and 
the teaching on ecclesiology as found in the Pastoral epistles? What are the issues? How is this to be 
understood? 

1. The relationship of the Pastorals to Eph 4:11 and the work of the evangelist: 
Introduction: It was brought to my attention that the word “evangelist” is used only once in the 

pastorals, and that only speaking of Timothy. 
Question: Do evangelists have a rightful place in the leadership of the church (cf. Eph 4:11) if they are 

not specifically mentioned in the Pastorals (1 Timothy [2 Timothy] and Titus)? 
Response 1.1: As far as descriptive nouns, the word “pastor” is not found in the Pastorals, and the word 

prophet is found only once, and that of a certain Cretan prophets (Tit 1:12) 
Response 1.2: As far as descriptive nouns that are found in the Pastorals, Paul twice refers to himself 

with the string: preacher [or herald for kh/rux], apostle, and teacher (1 Tim 2:7; 2 Tim 1:11); 
evangelist is found once (2 Tim 4:5) 

Response 1.3: As far as the message of which the apostle Paul was a herald, in 1 Tim 1:7 Paul was 
referring to the truth that Christ gave “gave Himself as a ransom for all” (v. 6)—thus clearly 
referring to the Gospel. In 2 Tim 1:11, Paul was also referring to this Gospel message, “the 
appearing of our Savior Christ Jesus, who abolished death, and brought life and immortality to light 
through the gospel” (v. 10). This Gospel is specifically that message which is directed to the unsaved 
that they may come to Christ by faith—therefore referring to his role as an evangelist (cf. 1 Cor 
9:16). 

Response 2.1: As far as verbs, “prophesy” is not used in the Pastoral, whereas “preach” is found several 
times [in the NAS], in 1 Tim 5:17, it is a translation of [those laboring] “in the word,” and in 1 Tim 
6:2, as a translation of “exhort,” other than that, “preach” [khru,ssw] is found only once in the 
pastorals! It is interesting that while the Pauline epistles use the verb evangelize [euvaggeli,zw] 21 
times, that word is not used in the Pastorals either. 

Response 2.2: We have to watch out for an argument from silence. 
Response 2.3: We have to maintain “plenary inspiration”, as far as the example of the Book of Acts for 

ecclesiology. After all it is the Book of Acts that exemplifies congregational rule and provides 
insight as to the sending off and receiving missionaries. 

2. The relationship of the Pastorals to the Book of Acts: 
Introduction: Someone once told me that while evangelism is found in the Gospels and the Book of 

Acts, it is not found in the epistles. 
Question: Is the ecclesiology of the Book of Acts different than, unrelated to, or from an era of the 

church that is not meant to be repeated or mimicked, and therefore is authoritatively secondary to the 
Epistles, and especially the Pastorals as regards ecclesiology? 

Response 1.1: “Plenary inspiration” seems to indicate that both the Pastorals and the Book of Acts are 
equally inspired. The only way to discount this is to make an artificial differentiation between the 
teaching and practice of the Apostolic Age and that of the Church Age. By the way, the entire New 
Testament was written in the Apostolic Age, thus making a stark difference between the two ages 
may lead to a dispensational problem, and perhaps a Process Theology problem. 

Response 1.2: Both the Book of Acts and the Epistles relate to the Church Age. 
Response 1.3: The Commission given by Christ to the Apostles at the end of each Gospel and at the 

beginning of the Book of Acts applies both to the Apostolic Church and to the post-Apostolic 
Church. 
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Response 2.1: The lack of translation of the word euvaggeli,zw as evangelize has led some English-only or 
English-primary readers of the Bible to think that mandate for or task of evangelism is not found in 
the Epistles. As mentioned above, the word is found in Paul 21 times (not counting 2 uses in 
Hebrews), and in Luke-Acts 25 times. 

Response 2.2: The predominant number of denominations, theologians, and church historians that 
provide the majority of texts that we read do not believe in the substitutionary atonement, nor in 
instantaneous conversion (“You must be born again”), nor in New Testament evangelism. Therefore 
it is not surprising that their textbooks expunge evangelism from the theology of and history of the 
churches. 

Response 2.3: Because of the auxiliary verb “make” in “make disciples” in Matthew 28:19, non-
instantaneous conversion people have interpreted “make” as providing for a lifetime of conversion, 
corresponding to a blending of passages on justification and sanctification, have ignored the 
proclamationally-oriented Great Commission passages, and have determined that the New Testament 
should be interpreted predominantly or uniquely as a manual for discipleship. In this context, it is no 
wonder that the verbal proclamation of evangelism is completely ignored. 

Response 3.1: One must remember that when Luther read his Vulgate, he found the verb evangelizare 
perhaps 43 times as a direct translation of the 54 NT uses of the Greek euaggeli,zw, including three 
times in Gal 1:8-9. The evangelism of Johannes Tetzel, the seller of indulgences, was completely 
against the method of the Book of Acts. Therefore, the evangelism methodology of the Book of Acts 
was foundational in moving Luther to see the need for the Reformation. 

3. The relationship of the Pastorals and the Great Commissions: 
Introduction: The concepts communicated here are twofold: (1) Matthean primacy as regards the Great 

Commission passages; and/or (2) ascribing to the principle of multiplication in 2 Timothy 2:2 as a 
Great Commission (see the chart on this verse in the next portion). 

Question 1: Does the Matthean Great Commission usurp or envelope all the other Great Commission 
passages, to the point that they are not even discussed as Great Commission passages? 

Response 1.1: There seems to be no reason that the Matthean Great Commission has risen to primacy, 
other than its emphasis on the linear element of training and teaching, which is picked up in the 
current translations of maqhteu,w as “make disciples,” with an emphasis on the word “make.” 

Response 1.2: The punctiliar elements of preaching in Mark and Luke, and testifying in Acts, are 
buttressed by Pauline theology, whereby faith comes by hearing, and hearing by the word of Christ, 
as well as by numerous analogies of Scripture, such as fishing for men, catching men alive, etc. 

Response 1.3: Those not adhering to the substitutionary atonement, but rather adhering to a 
reconciliation model of the atonement (relational), Christus Victor, liberation theology model, or the 
moral influence model must necessarily (especially the last three) oppose preaching as the only or 
primary emphasis of the Great Commission. For if they upheld preaching as the primary emphasis of 
the Great Commission they would be inconsistent with theology. And in actuality, the first thing to 
go when theological drift occurs is urgent evangelism. 

Question 2: Does 2 Timothy 2:2 constitute a Great Commission or does it contain all the characteristics 
of a Great Commission? 

Response 2.1: The main verb in this verb is the verb “commit” [para,qou]. This verb is considered to be 
an indicative aorist middle by some and an imperative aorist middle by others. In other words, it is 
not necessarily a command. Likewise, Luke’s Great Commission contains an infinitive aorist passive 
(Luke 24:47), and in Luke 24:50 we find the only imperative, which is “wait.” The issue is similar 
with John [pe,mpw, present active indicative] and Acts [e;sesqe,, indicative future no voice or middle]. 

Response 2:2: The verb para,qou [from parati,qhmi] in the middle voice means “commit, entrust, point 
out, prove.” The secondary verb is the infinitive form of dida,skw, meaning “to teach.” These verbs 
are generally directed to those who are already Christians, and not to the lost as in the case of the 
other Great Commissions. Thus 2 Tim 2:2 has an interior focus rather than an exterior focus—
develop leaders first, then evangelize second. Otherwise, if it is taken with an outward focus, it may 
be taken as meaning that we ought to seek to reach “leaders” with the Gospel first (like the athletes 
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on a college campus), which does not seem to fit with 1 Cor 1:26, “For consider your calling, 
brethren, that there were not many wise according to the flesh, not many mighty, not many noble.” 

Response 2.3: The verse is not given by Jesus Christ in a post-resurrection appearance (cf. Acts 10:42). 
Response 2.4: The verse lacks the universality of the other Great Commission passages, (all nations, all 

the earth, all creation, unto the uttermost parts of the earth, etc.), but rather limits the emphasis only 
to “faithful men who will be able to teach others also.” 

Response 2.5: The verse lacks clarity as to the message, in two cases only using demonstrative pronouns, 
“What” [a]] and “these things” [tau/ta]. There is a sense in which the message is not clear, as in 
Matthew—”all that I have commanded you,” Mark—the Gospel, Luke—the death and resurrection 
and repentance for the forgiveness of sins, and Acts—”my witnesses.” Granted, John 20:21 does not 
contain a specific message. 

Response 2.6: It must be noted, however, that “teaching to obey” is part of Matthew’s Great 
Commission, which is directly related to 2 Tim 2:2. 

4. The relationship of the Pastorals to evangelizing: 
Introduction: The issue here relates to the presumed lack of the outward emphasis on evangelizing in 

the Pastorals, which therefore casts doubt on the necessity of emphasizing evangelizing in the local 
church, as some are fond to do (e.g. this author). 

Questions 1: Is there a lack of emphasis on evangelizing in the Pastorals, especially as regards 
ecclesiology? 

Response 1.1: Paul refers to his own ministry using the proclamational term “herald” [kh/rux] often used 
with an evangelistic emphasis (1 Tim 2:7; 2 Tim 1:11) 

Response 1.2: The fact that Paul was a prisoner for the Gospel, at least at the time of the writing of 2 
Timothy [1:8], makes persecution for the “testimony of the Lord” (evangelizing) an obvious 
contextual issue in the proper interpretation of the Pastorals. 

Response 1.3: If the string of nouns used by Paul refers to a chronological order in ministry, Paul is first 
a herald [kh/rux], then he becomes an apostle to those who believe [avpo,stoloj], and finally he 
becomes their teacher [dida,skaloj], 1 Tim 2:7; 2 Tim 1:11 

Response 1.4: In 2 Tim 1:11 Paul refers to his teaching role as being for the Gentiles [dida,skaloj evqnw/n], 
a term most often used not for believers, but for non-believers 

Response 1.5: The admonition for Timothy to “Do the work of an evangelist” [e;rgon poi,hson 
euvaggelistou/] is found in 2 Tim 4:5 

Response 1.6: The additional admonition in 2 Tim 4:5 “fulfill your ministry” [th.n diakoni,an sou 
plhrofo,rhson] seems to indicate that Timothy was not accomplishing the work of an evangelist as 
he should have been. plhrofore,w meaning to accomplish or carry out fully. 

Response 1.7: It may be ascertained that Timothy was ashamed of two things in 2 Tim 1:8: (1) the 
testimony of the Lord (clearly in the context, the Gospel message), and (2) that Paul was a prisoner 
because of the testimony of the Lord. Again, Paul is addressing Timothy’s timidity as regards 
evangelizing. 

Response 1.8: In 2 Tim 4:17, Paul additionally used the word plhrofore,w to emphasize his evangelistic 
mission, “that by me the preaching might be fully known, and that all the Gentiles might hear” [i[na 
diV evmou/ to. kh,rugma plhroforhqh/| kai. avkou,swsin pa,nta ta. e;qnh]. This includes the words 
preaching and hearing with the object being “the Gentiles,” clearly referring to an evangelistic 
mission 

Response 1.9: Paul also portrays his mission in terms of the salvation of the chosen in 2 Tim 2:10, “For 
this reason I endure all things for the sake of those who are chosen, so that they also may obtain the 
salvation [i[na kai. auvtoi. swthri,aj tu,cwsin] which is in Christ Jesus and with it eternal glory,” which 
verses, by the way sound like a restatement of 1 Cor 9:22-23 

Response 1.10: Paul explained that the result of Timothy “paying close attention” to himself and to his 
teaching would result in the salvation of those who heard him (1 Tim 4:16), clearly an evangelistic 
purpose, again a parallel to that found in 1 Cor 9:18-23; 10:32-11:1 and Col 1:28-29. 
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Response 1.11: The “teaching[s]” or more accurately “words” [lo,goij] opposed by Alexander the 
Coppersmith, 2 Tim 4:14-15, was likely not some teaching within the church, as there is no evidence 
that Alexander was saved; rather it was likely refering to the evangelism of Paul in the marketplace 
(cf. Acts 17:16-17), similar to that referred to by Demetrius the Silversmith, Acts 19:26, “And you 
see and hear that not only in Ephesus, but in almost all of Asia, this Paul has persuaded and turned 
away a considerable number of people, saying that gods made with hands are no gods at all” (cf. 1 
Thess 1:9-10)—this teaching, then, refers to evangelism outside the church! 

Question 2: If there is this presumed lack of emphasis on evangelism in the pastorals, then should our 
churches be bound to the Great Commission given to the twelve apostles? 

Response 2.1: If not, then a bifurcation is made between the teachings of Christ, hence the five Great 
Commission passages, and the teachings of the Apostle Paul, or more specifically Paul as expressed 
in the Pastorals. This dismemberment of the NT is indeed a pseudo-Dispensationalism—one in 
which the command of Christ (cf. 1 Cor 9:21) is deemed different than the example of Paul (cf. 1 
Cor 11:1). 

Response 2.2: If not, the law of Christ is nullified, the command of Christ is made void, and the new 
command of Christ to “love one another” (John 13:34-35) may as well be nullified as well. 

Response 2.3: If not, then the commissioning (evnteila,menoj) given by Christ in Acts 1:2 and also 
mentioned in Acts 10:42, “He ordered us to preach to the people, and solemnly to testify” 
(parh,ggeilen h̀mi/n khru,xai tw/| law/| kai. diamartu,rasqai), does not apply to the post-apostolic 
church, therefore adding third dispensation: (1) Christ and his teachings; (2) Paul and the apostolic 
times; (3) the post-apostolic church with the Pastorals as their only guide, which would lead us to 
another question, “Why chose the Pastorals and not, for example, the Johanine epistles or the Book 
of James?” 

Summary: It would seem that the Great Commission passages do apply to the church, and has been 
shown, there is no lack of emphasis on evangelizing in the Pastorals. Similarly, it would seem that 
the reader has to purposefully ignore the context of the Book of Acts and the very message of the 
Pastorals in order to whitewash evangelization from their pages! 
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c) Preliminary thoughts on the interpretation of 2 Tim 2:2: 
(1) Please note that the word faithful ones (pistoi/j is from the adjective pisto,j found 63 

times in the NT), and is used in the exact same form to describe all believers in Eph 1:1, 
Col 1:2, and 1 Tim 4:3 

(2) The restriction to men (pistoi/j avnqrw,poij), is related to men being considered the 
leaders of the church, 1 Tim 3:2, etc. 

d) Delving into 2 Tim 2:2: 

(1) Does Paul encourage Timothy to focus his teaching ministry solely or primarily on those 
“who have leadership potential?” 

(a) This leading to a hierarchy of men who have leadership potential, crack troups if you 
will, necessitating an artificial distinction between a mere Christian and a “disciple”: 
[1] Faithful men would be considered people such as those on Paul’s missionary 

team, i.e. those able to journey with Paul on a missionary trip 

(b) Which by necessity requires a [human] distinction among the parts of the body, that 
being locating and working only with those with a chosen aptitude, which problem 
Paul wanted to avoid in 1 Cor 12:22-29 
[1] Here is where the problem lies, making a human set of guidelines for who is or 

who is not the recipient of the teaching described 
[2] Once a human set of guidelines comes into place, then all the human sciences 

enter the picture to assist the pastor in determining who is or who is not worthy 
of his time; enter competition, pride, and favoritism 

(c) What chosen aptitude would be most apt to be considered, when seeking a set of 
criteria to determine who are the “faithful” to be trained? 
[1] “Ability to teach” follows from a predisposed reading that “faithful” is a special 

aptitude that is not a characteristic of all Christians 
[2] From which follows then, ability to lead 
[3] From which sometimes follows, ability to make money and give 

(2) Or does Paul call Timothy to teach all faithful men (all Christians without distinction), 
with the result that they will then be able to teach other Christians also? 
(a) Although this is not the usual reading of this text, it may be preferred 
(b) It does not appear that Paul is calling Timothy to focus on several apprentices in the 

ministry, but rather to pass on all that he taught Timothy to “many witnesses,” just 
as he himself had done. 

b. Necessary definitions: 

#1 Itinerant evangelizing (preaching the Gospel) = addition, and produces… 
a) Mere decisions 
b) Merely born again Christians 
c) Not necessarily [true] disciples 

#2 Intentional discipleship = multiplication (232 = 4.3 billion), and does produce both born-again 
Christians and [true] disciples, who: 
a) Produce fruit in keeping with their repentance 
b) Reproduce themselves 

c. Hermeneutical progression: 

#1 While Paul exemplified itinerant evangelizing, itinerant evangelizing was not the example of 
Jesus (contra Mark 1:38; Luke 4:42-44; 8:1-3; 9:1-2, 6; 10:1), nor is it taught or exemplified in 
the Epistles 

#2 The Book of Acts must be understood in its place and time as a part of the Apostolic Church, but 
is less relevant [especially methodologically] to a post-apostolic church: 
a) This division leads to a “dispensationalism” of evangelism methodology 
b) There is nowhere in the Bible wherein this claim can be verified 
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c) This bifurcation is made between Pauline methodology and that of Jesus—only to lead to a 
bifurcation in conversion, and finally to soteriology 

#3 Jesus’ only, primary, chronologically prior, or most important ministry example was that of 
long-term [one-on-one or small group] discipleship: 
a) Itinerant evangelism was not the primary public thrust of the ministry of Jesus (contra Mark 

1:38; Luke 4:42-44, etc.) 
b) The public or itinerant evangelism ministry of Jesus was merely a “fishing pond” for the 

more important discipleship ministry 

#4 Matthew’s Great Commission is therefore prior to, superior to, or more complete than the other 
Great Commission passages (e.g. in Mark 16; Luke 24; or Acts 1): 
a) Thus they can be ignored as relating to the Great Commission 
b) Often no attempt at correlating all the Great Commission passages is attempted 

#5 The aorist tense [a punctiliar emphasis] of maqhteu,w in Matthew 28:19 should therefore be 
translated: 
a) With the auxiliary verb “make”—whereby “make” implies linear action, or an extended 

period of time, then, “make” almost becomes the most important verbal element of “make 
disciples” 

b) Rather than use the auxiliary verb “win” (as in Acts 14:21, NIV), which implies 
instantaneity in becoming a disciple, or the beginning of faith, rather than its continuation in 
a prolonged period of initiation, growth, and development: 
(1) Several scholars consider Paul’s second missionary journey to be two years in length, 

not allowing for a two or three year discipleship program (Nav 2:7-type program) to be 
implemented in every town, much less in the city of Derbe (Acts 14:20-21, after he had 
evangelized that city and won many disciples): 
(a) F. F. Bruce places the journey in A.D. 47-481427 
(b) Frank Goodwin places Paul’s First Missionary Journey as follows in his chronology: 

“First Missionary Journey, 45-47 A.D., 2 years.”1428 Allowing for a stay of a “long 
time” in Antioch of 2 years (Acts 14:28), hence 48-49 A.D. 

c) “Win” actually fits more clearly with a theology of instantaneous conversion (“You must be 
born again!”), as well as the New Testament examples of evangelism. 

d. Ensuing methodological results: 

#1 Itinerant evangelizing (addition) is understood as being only a part of the discipleship process, 
and therefore as only a [small and shrinking] part of the Great Commission 

#2 Intentional discipleship, however, is often considered more holistic and more inclusive of 
Christ’s purposes for individual believers and His church on earth. 

#3 The building of a friendship with a lost person as being called “pre-discipleship”; thus 
combining the necessary preparatory grace of friendship in evangelism with the linear process of 
long-term discipleship to posit the starting of a friendship as “pre-discipleship” 

2. Some considerations in light of the above: 

a. Jesus’ ministry did include itinerant evangelism as the Central Interpretive Motif of the Gospels 
(Mark 1:38; Luke 4:42-43), as well as particular instances wherein Jesus did not allow someone to 
stay with him (Mark 5:18-20), thereby calling into question the a priori place of long-term 
discipleship as the only model of Jesus 

                                                
1427“Chronological Table” in F. F. Bruce, The Acts of the Apostles, 2nd ed. (Grand Rapids: Eerdmans, 1952), 

55. 
1428“Outline Life of Paul” in Frank J. Goodwin, A Harmony of the Life of St. Paul According to the Acts of the 

Apostles and the Pauline Epistles (Grand Rapids: Baker, 1951), 7. Goodwin cited that he based his chronology on 
Hackett’s commentary on Acts (Hovey ed.), which itself took into account information derived from the dates found in 
Josephus for the rulership of Aretas and Herod Agrippa I. 
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b. Joseph of Arimathea was deemed to have been a “disciple of Jesus” (maqhteu,w [Byz: indicative, 
aorist, active, 3rd person, singular], Matt 27:57), even though he did not walk with Jesus in 
prolongued training or equipping (John 19:38). 

c. Paul’s ministry in Acts was provided as a faithful representation of the ministry of Christ (1 Cor 
11:1), and therefore provides Christians a divinely inspired example as to how to follow Christ. 

d. Multiplication is difficult to prove from the Book of Acts (much as McGavran’s finding “People 
Movements” throughout the Book of Acts was a stretch in his 1955 Bridges of God). 

e. Acts 11:21 and 26 show the interchangeable use of the words “believer,” “disciple,” and “Christian” 

f. The decentralization of, denigration of, antagonism to, and ultimate elimination of evangelism [note 
the progression in these four terms] due to an overemphasis on discipleship or multiplication proves 
difficult to reconcile with the Great Commissions in Mark, Luke, and Acts, unless Christ [and the 
authorship of the Holy Spirit] is divided (1 Cor 1:13) 

g. Discipleship becomes for some the [ultimate] panacea that assures that the seed of the Gospel is 
sown in receptive soil, and it will not fall on shallow or weed-infested soil (cf. Matt 13; Mark 4; 
Luke 8); and therefore, that seed sown in shallow soil needed only discipleship to bring it to become 
seed sown in good soil; an interpretation which is tangential to the teaching of this parable 

h. Discipleship (and its cousin the spiritual disciplines) can regenerate into a works methodology, then 
a works ministry, culminating in a works salvation: 
1) Is this not what happened in the Roman Catholic church with its sacramental system and its 

monastic leadership over the years? 

3. That being said, however: 
a. The idea to focus on a few appears biblical and is definitely practical, 2 Tim 2:2 (depending on how 

this verse is translated, interpreted, and applied); 
b. The Matthean Great Commission does include “teaching to obey,” Matt 28:20 for all believers; 
c. A proper follow-up is biblical and necessary when at all possible; 
d. The planting and multiplication of churches is important and necessary. 
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Evaluation of the Impact of Sunday School on the Church 

 
Introduction: We live about 150 years after the advent on the Sunday School movement within the local 

church in the United States. While there has been much good come from the Sunday School movement, 
there have also been ancillary results from the movement. The following charts seeks to look at the 
impact of the Sunday School upon local church ministry. 

 
ISSUE POSSIBLE NEGATIVE 

ANGLE RESULTS BIBLICAL INPUT POSITIVE SIDE 

Time 
Shortens available time for 
worship service, to 
accommodate time for 
Sunday School 

Adds time constraints to the 
worship service 

Evangelizing-preaching-
teaching is emphasized in 
the NT 

Divides time in church 
between teaching/fellowship 
and worship/preaching 

Definitional 
Can make an unhelpful 
dichotomy between teaching 
and preaching 

Can lead to fighting between 
soul-winning (evangelism) 
and soul-building 
(discipleship) 

NT uses preaching 
(evangelizing) and teaching 
together 

Keeps balance between 
wining disciples and teaching 
to obey all that Christ has 
commanded 

Sunday School as 
Follow-up 

Some may differentiate 
between the role of Sunday 
School and the follow-up of 
new converts 

Lack of a “follow-up program” 
may be used to discourage 
evangelism, even when a 
complete program of Sunday 
School is in place 

Differentiation between 
follow-up of new believers 
and establishing mature 
believers is difficult to prove 
from the NT 

The Sunday School program 
can and should be used for 
the follow-up of new 
believers 

Punctiliar versus 
Linear Emphasis 

Can lead to a scenario 
wherein “You must be born 
again” is considered archaic, 
while a gradual catechetic or 
progressive enlightenment is 
deemed more relevant, 
based on secular 
psychological and 
educational theories 

Can lead to a de-emphasis on 
evangelistic preaching, and 
an mis-emphasis on 
transformational studies, such 
as discipleship and the 
spiritual disciplines 

The Bible places conversion 
(justification) before and prior 
to sanctification (spiritual 
growth and maturity) 

Can and should provide an 
environment wherein 
teaching emphasizes “all that 
I have commanded you” 

Age-Appropriate 
Learning 

Can champion ministry in 
smaller, age-delineated 
groups, while denigrating 
preaching to non-discriminate 
large groups 

Can lead to disagreement in 
defining age-appropriate 
issues of topical relevance, 
wherein man becomes the 
judge of what is relevant and 
what is not both practically 
and theologically 

NT does not seem to divide 
the church by age groups; 
however, secular educational 
theory does 

Takes into account issues 
through which different ages 
go, and their need for age-
oriented fellowship, teaching, 
and ministry 

Learning 
Environments 

Can make a dichotomy 
between small group 
teaching and large group 
preaching 

Can lead to arguments 
between the ineffectiveness 
of large groups (mass 
evangelism, mass meetings, 
or congregational settings) 
versus small groups (in 
smaller classrooms or home 
settings) 

NT does not seem to 
emphasize differences in 
learning environments in the 
church 

Takes into account different 
learning environments 

Learning Styles 
Can make a dichotomy 
between interaction-dialogue 
and preaching-monologue 

Can lead to discussion of the 
benfits of the Socratic 
method, and varieties in 
styles of learning and 
teaching, while denigrating 
some of the very methods 
used by Jesus and the 
apostles 

NT never mentions 
personality types as found in 
Greek philosophy, even 
though the “Four Personality 
Types” were available in the 
2nd Century B.C. 

Takes into account different 
learning styles 
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ISSUE POSSIBLE NEGATIVE 
ANGLE RESULTS BIBLICAL INPUT POSITIVE SIDE 

Place for Bible 
Teaching 

May tend toward less 
biblically-based preaching, as 
Sunday School is considered 
the place for “hard core” 
Bible teaching 

Since Sunday School 
emphasizes Bible teaching, 
then in reaction (some may 
claim) that relevancy and 
motivational speech should 
guide homiletics 

Moving from revealed truth to 
cultural relevance is an early 
indication of doctrinal 
downgrade 

Expository preaching and 
expositional teaching should 
be the focus of everything in 
the church 

Expectations* 

Smaller churches (and 
church plants) may feel 
forced to emulate the age-
group differentiation of much 
larger churches and their CE 
materials 

Smaller churches and church 
plants often focus on the goal 
and expectation of staffing a 
“full range” of ages in their 
educational program 

The nature of the church 
described in Acts and the 
Pastoral Epistles does not 
match the complexity of 
some educational 
expectations 

Gives churches something 
on which to focus for growth, 
and provides places for new 
people to be plugged in to 
help in the ministry of the 
church 

False 
Expectations** 

A developed CE program 
seems to be the expectation 
in the U.S. for all “normal” 
churches 

As 85% of U.S. churches are 
below 100 people, they 
cannot staff educational 
programs to the level for 
which books and CE 
materials are published 

Again, the NT does not 
emphasize these educational 
complexities; wherein the NT 
may emphasize cell or house 
churches 

Cell and house churches 
provide a NT alternative to 
these expectations; How can 
publishers accommodate 
smaller churches without a 
complete paradigm shift? 

Personnel Needs 
Can lead to the largest 
administrative arm of any 
church, with all of its 
programmatic complexities 

Christian education often 
entails the largest 
administrative program in the 
church, as well as its most 
expensive branch 

A NT church should focus on 
the winning souls and 
growing disciples, rather than 
developing extravagant 
educational hierarchies 

Allows multiple people to be 
involved in ministry, albeit 
Program-Based Design 
ministry** 

Space Needs 

May lead to the need for 
numerous classrooms for 
Sunday School classes, 
apart from a large group 
worship service 

Christian education entails 
the most expensive 
architectural element in the 
construction of a typical U.S. 
church, following the 
architectural norms and 
codes of public schools 

NT churches were located in 
houses or rented quarters; in 
early U.S. history, the only 
space designed in churches 
was for congregational 
gathering; between 1900-
1940, progressive U.S. 
churches added significant 
CE space 

Need for more classroom 
space is a healthy sign of 
church growth 

Inter-generational 
Nature of Church 

Elaborate Sunday School 
programs may segment age 
groups, further augmenting 
the generation gap, and 
disallowing the younger to 
learn from older 

Attendees may not learn from 
the whole range of God’s 
people in the church 

NT places importance on the 
older teaching (and modeling 
for) the younger 

Allows for qualified 
(hopefully) older persons to 
teach classes of younger 
people 

Need for Reliance 
on the Holy Spirit 

As a whole age appropriate 
range of lessons are 
developed, repackaged 
lessons may not encourage 
the Sunday School teacher to 
grapple with the text of 
Scripture himself or herself 

Sunday School teachers 
teach that which they have 
not received or inferred from 
the text, leaving the Holy 
Spirit out of the process of 
lesson preparation; the 
application points of some 
lessons may even be 
tangential to the text, further 
confusing the teacher and his 
class 

The Bible places the onus of 
responsibility for teaching on 
the shoulders of the teacher 
as he individually grapples 
with the text; removing this 
responsibility is removing the 
inspiration of the Holy Spirit 
from the process 

Sunday School materials can 
allow the teacher to provide a 
quality lesson without a 
lengthy time commitment, 
while controlling lesson plans 
allows the publisher to 
control the theology (for 
better or worse) and 
corresponding lessons 
learned from a given text of 
Scripture 

*It would seem that once a Sunday School program is established, then the expectation is for the church to develop a complete 
music program. 

**These Christian education [and other programmatic] expectations can lead to what Ralph Neighbour, Jr. calls Program-Based 
Design or PBD churches, in his Where Do We Go From Here? A Guide for the Cell Group Church (Houston: Touch, 1990). For 
example, see Thom Rainer’s Simple Church (Nashville: Broadman, 2007). Rainer guides churches to rethink core values, so 
that they can actually minister effectively, while reshaping the expectations of how a true church should look.   
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Considering Differences Between Roman Catholic and 

Evangelical Spiritual Disciplines 
 

Introduction: Contemporary books on the spiritual disciplines, a fairly new emphasis among Evangelicals, 
have often drawn from Medieval Roman Catholic sources, perhaps not realizing the significant gulf that 
divides the two both practically and doctrinally. 

 

 Catholic 
Holy Orders 

Catholic 
Non-Holy Orders Evangelical 

Participants in Spiritual 
Disciplines 

Persons who have taken the 
Benedictine Vows of Poverty, 
Celibacy, and Obedience 

Not expected to participate in 
spiritual disciplines, other than 
saying the regular saying of the 
Rosary, attendance at Mass, the 
buying and lighting of candles for 
prayer, etc. 

All believers, ordained or non-
ordained, are considered equal 

Reasons for 
Spiritual 
Disciplines 

As Related to 
Salvation 

To add to the merits of Christ, 
Mary, and the Saints 

To add to the merits of Christ, 
Mary, and the Saints 

In gratitude for salvation, full and 
free 

As Related to 
Sanctification 

To put to death the vices and 
increase the virtues 

To put to death the vices and 
increase the virtues 

In obedience to the commands of 
Christ, as well as the teaching and 
examples in the Bible 

As Related to 
Human 
Relationships 

To obey the rule of the particular 
order, and the desires of the 
order’s superior 

To obey the local priest and 
ultimately the Pope 

To live in relationship with others 
as Christ would desire 

Content of 
Spiritual 
Disciplines 

Content 
Allowed 

The Sentences of Peter the 
Lombard The Rosary and the Mass The Bible 

Content 
Disallowed 

Study of the Bible, until the 
theology of Lombard and Aquinas 
has been completely absorbed 

Study of the Bible until very 
recently, and that only when read 
in submission to the hierarchy 

Sinful, idolatrous, and wordly things 

Practice of 
Spiritual 
Disciplines 

Secular 
Employment 

Because of a Vow of Poverty, 
secular work cannot and must not 
be done 

Although work is encouraged, 
social welfare from the state is also 
encouraged 

Evangelicals assume that all 
believers are to work, based on 
Acts 20:34; Eph 4:28; 
1 Thess 4:11-12; 2 Thess 3:12 

Family 
Because of the Vow of Celibacy, 
one does not have the demands 
(or joys) of family constraints 

Marriage and the raising of a family 
is required for those who have not 
taken the vow of Holy Orders 

Evangelicals assume that one 
ought to honor father and mother, 
and that marriage is a good thing, 
Heb 13:4; Prov 18:22 

Use of Time 
One’s time is completely devoted 
to a life of obedience to the rule of 
discipline of the particular order 

While daily mass and the multiple 
times of saying the Rosary are 
expected of Roman Catholic lay 
persons, most knowing that it is 
very difficult to maintain this degree 
of “devotion” are just nominal 
catholics 

Practical demands on time spent in 
pursuing “spiritual disciplines” are 
tempered by work and family 
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Historical Addendum 

 
Francois Lambert d’Avignon on the Subtle Trap of Monasticism 

 
François Lambert d’Avignon, “Histoire du moine racontée par lui-même, traduite du latin” [story of a monk 

told by he himself, translated from Latin], in Franck Puaux, Histoire de la Réformation Française (1523; 
Paris: Michel Lévy Frères, 1859), 1:412-17; taken from Gerdesius, Historia christianismi renovati, vol 
IV; translation mine. 
 
“François Lambert, d’Avignon, useless servant of Jesus Christ, to the pious reader, may grace and peace be given to 

you in Jesus Christ. 
“Received hithertofore into the minor orders [Observant Franciscans, a.k.a. O.F.M., Ordo Fratrum Minorum]1429 

who take the title of observing, I during several years, wearing the costume of their order, announced the Word of God 
in a number of counties. Lately I was forced to remove their habit and their society. It is therefore necessary that I make 
known the causes and that I give my reasons for my way of acting. If I would not do this, the simple would be 
scandalized, not understanding that I was able to do so in a Christian fashion. To this end I composed two tracts: in the 
first, it is this: I expose several of the reasons for my leaving the minor orders; in the second, I make know what are the 
rules of this order of monks, and how one ought to think of such. 

“When you will have read them, not only will you not be, dear reader, scandalized by my actions, but you will be 
convinced that I acted well. Goodbye, and may the grace of God be with you! 

“In the town of Avignon, celebrated city of the Gaul’s [Medieval French people-group], having lost my father when 
I was very young, I felt myself drawn to God by His Spirit. What struck me in particular about this city, was the exterior 
beauty of the minor orders called observants, and their appearance of great holiness. In the simplicity of my childhood, I 
thought that with these monks their interior responded to their exterior. With them I admired the decency of their 
clothing, the humility of their appearance, their lowered eyes, the softness of the voice, the crossing of their arms, the 
grace of their gestures. I admired their bare feet, their shaved and covered head, and other similar things. But what I did 
not recognize among them, was the spirit of a fox and the heart of a wolf hidden under their lambs wool. 

“When I heard them in their public assemblies, I felt myself drawn to them and I thought that what they did was 
pleasing to God. When with lies they told me of life in the convent, the rest of the cloister, and the advantage of 
education and other similar things, they motivated me. But what they should have revealed to me, this they carefully hid 
from me. 

“Feeling myself drawn to them more and more, I was fifteen years old when I was received into their order at 
Avignon. I was immensely deceived! But God permitted that I be in order that I might later understand His own 
wisdom. I do not doubt that it was all by the effect of His providence that I found myself in the midst of them, in order 
that after having been deceived by their exterior appearance, I exit their convent with a knowledge of the truth, to reveal 
to others all that there is of rottenness in these whitewashed sepulchers. 

“During the year of my initiation, they carefully hid from me all the bad there was among them, in the fear that I 
would leave them. This is what they always do with their initiates, because they are assured that if they were to make 
known what they were, no one would want to be received among them; the initiation completed, they feared nothing, 
hardily assuring me that it was an unforgivable sin to leave their home. 

“My initiation completed, just fifteen years and several days old, I made my vows, barely knowing what I was 
doing. It did not take long for me to get to know the convent, and how the interior [image] corresponded very little to 
the exterior [image]. Finding myself deceived during my abeyance [period of waiting], I was sad, afflicted, and 
languishing; my spirit did not have peace, and my heart was missing the repose that it had so desired. I moaned to live 
in the midst of all these godless. 

“Called later to the ministry of the Word, I was tormented by those of the minor orders, because I did not preach for 
their cloister. And while the people eagerly listened to my sermons, these sorry people, deaf as vipers closed their ears 
and scorned the Word of the Most High; they said that I was a flatterer and corruptor of the Word of God. I was 
therefore always with them in dissension. 
                                                

1429The reference to the minorites is made throughout this essay. It is a plural noun that signifies those of the 
minor orders, in particular Franciscans (founded in Southern France approximately 1208-1209), who were also known 
in French as cordelier, because of a rope that they tied around them. The Dominicans were also founded (also in 
Southern France approximately 1225) and were known in French as capucins, probably due to the skullcap that they 
wore. These orders were a Catholic response to the hereticos (Latin) parfaits (French for perfect ones), the name given 
by the Dominican inquisitors to the Albigenses of that time (also used of the Waldenses). The derogatory name 
Albigenses was first used by crusade preacher Jacques de Vitry in 1209, 80 years after Southern France was evangelized 
by Henry of Lausanne. 
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“After several years, I was named an apostolic missionary. In this new job description, besides the difficulties 
associated with my ministry, the monks were a continual cross for me. The function of apostolic missionary consists of 
going out, as the apostles, to preach the Gospel to all the world, wherever the opportunity presents itself. While I with 
infinite difficulty fulfilled my duties, the minor brothers made efforts to destroy with their slander what God was doing 
through me. While I saw them furious and filled with hatred, I did not want to take all the means that I had in the 
exercise of my duties; this did not effect them, and they did not cease from persecuting the poor servant of Jesus Christ. 

“Often, when tired from my many sermons, I entered into their convent, these wicked men, who should have given 
me rewards, sold me off to wickedness; their gossip, their mockery was the bread at each of my meals. Because of the 
weakness of my body I was not able to travel on foot, they hoped in this way to hinder me from attending to my 
ministry. They permitted nevertheless that my friends gave me donkeys to assist me; but in their cupidity they sold them 
several days later, or else gave them away according to their own desire. 

“Four years ago, I was preaching the Gospel in a town in France; my audience, touched by my sermons and 
returning to their better sentiments, brought me masques, dice, [playing] cards, and other similar things to burn them; 
but several of these miserable monks, enemies of the truth, lifted numerous of these objects and notably a mask 
resembling a lascivious young girl. I therefore accused them of theft. From that time on they conspired against me in 
order to remove me from the ministry of the Word; they did not neglect anything to this end: they invented lies and false 
testimonies, but they did not tell them to me. God confounded the designs of these Ahitophels,1430 to the end that I did 
not lose one opportunity to preach. 

“One day, a miserable partisan of the antichristian [papal] bulls stood up against me. Sustained by the Spirit of God, 
I resisted him so well, that he was condemned by the judges of the town. My colleagues blamed me for having acted as I 
did. 

“Bringing myself another day to one of the homes that gives hospitality to brothers of the minor orders, I learned 
that they were public libertines, usurers [one loaning at exorbitant interest] and players; I warned them in secret of what 
people were saying and thinking of them; they did not want to listen to me. Irritated, they condemned my advice, as 
they had not asked for it. 

“A certain Cardinal of those we call à latere [cf. légat; papal legate] wanted one day that I preach before him. All 
of this excited the jealousy of my brothers, and especially of two elderly men whose behavior was very poor: one of 
them was the guardian [must be a title in the monastery]. The day of the preaching having arrived, furious, they went to 
the palace of the Cardinal and told him that I was sick; it was a lie. The fear of these two Babylonian elderly men was 
that I would not flatter them enough before the Cardinal and his following; when I found out the facts, I reprimanded 
the guardian who threatened me with imprisonment and torture. 

“Becoming the provincial of his order [regional superintendent], this guardian remembered his old wickedness and 
wrote against my faithful and truthful speeches; fearing because of this to fall into their hands and to see my life broken, 
I resolved to leave the order and become chartreux.1431 I had a great fear of returning into the society of men, for fear of 
becoming an object of scandal in all the places that I had preached the Gospel of Christ.—I told myself equally, if I can 
announce in peace the Word of God, I would then be able to show him what I could through writing. That was again an 
illusion, for they would not have permitted me to do so. 

“Persecuted by the minorites [brothers of the minor orders], I was not received among the chartreux, although they 
admitted me with a greeting of peace. Removed from the latter by the intrigues of my older brothers, who saw me with 
spite, I returned to them and continued my circuit of preaching. It was not long before I was again persecuted. 

“I had in my cell [small room] some very-evangelical books of the very illustrious doctor Martin Luther; they took 
these and placed them under lock and key. Then, without having examined them, the chapter condemned them and 
threw them in the fire. They should have at least read them before they cried out: they are heretical! They are heretical! 
This is how they act, condemning that which they do not know. I would say confidently, God knows that I am not lying, 
that there was in these books the truest theology of all the books of the monks of all time. 

“Pardon me, good reader, to have taken so much time on the folly of these Pharisees.—Again however a few words 
to speak of the evil that these wicked men have done to me and to those like me who love the truth; wickedness so great 
that several volumes would not suffice to tell them all. 

“Such are the men who proudly call themselves observant, when Jesus Christ, in the seventeenth chapter of Saint 
Luke [v 10], says: “When you have done all the things that are commanded you say, ‘We are your useless servants!’” 
But these men, dear reader, in order that you might know it, despise the Holy Word even in the name that they carry 
[obervants]. They have placed in their rules, all the statutes of the other monks, in order to be able to, better than their 
brothers, call themselves observants,—but none do better than they wrong to the Church.—But how can men, who do 
not know their own rules nor do not want to understand them, how can they sincerely follow them? 

“The glorious tomb of Jesus Christ was not yet open to me, and the rock of eternal wisdom under which was kept 
the loving truth of God, had not yet been rolled… How much I was mistaken!—Whom have they not seduced, these 
persistent enemies of the observance of the commands of God!—They persecute the one who announces to them the 

                                                
1430David’s counselor who gave advice to the treasonous Absalom (cf. 2 Sam 15-17). 
1431Chartreux [English, Cartusians], a Catholic religious order founded in 1084 by [St] Bruno. 
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Holy Word and those among their brotherhood who push themselves to rigorously keep the rule. What would I have 
become among these godless men? 

“Having received letters of commissioning from the general or vice-general of the order (I do not remember 
which), I went from France to Germany.—I seized the first favorable opportunity to remove my pharisaical costume, 
persuaded that the form and color of the habit are of little importance. I protested to God that I would never have left my 
order, if, by staying in my convent, I would have been able to freely announce the Gospel; but as that was impossible 
for me, I had to do what I did. If I had done otherwise, I would have sinned against the precept of the Apostle Paul, 
“You were purchased with a great price—do not become the slaves of men” [1 Cor 7:23]. Thus, those that attached 
themselves to the foolish constitutions of men, do they not make themselves slaves? Me therefore who, seduced, made 
myself the slave of men, how could I do anything else but to observe this other precept of Saint Paul, “If you can 
become free, do it.” Separated from the assembly of the wicked, I arrived at the academy of Wittenberg, the first of the 
universe, and that leaves nothing to be desired as regards evangelical studies. I regret if I may say so of being mute and 
of not being able to announce with my own voice to the people the Word of God.—But I will wait the command of the 
Lord: I will place myself under His hand, and I will attempt with all that I can, by my writings, to exhort the world to 
receive the Gospel. 

“I tell you only, dear reader, a few of the reasons that constrained me to leave the minorites… but it must suffice 
that I told you only summarily. In a few days, you will receive a commentary concerning the rule of their order, that will 
help you understand the totality. In the meantime, in order that all the world may know what to wait for as far as my 
resolutions and convictions, I will say these three things: 

“1st Hithertofore seduced and ignorant of what I was doing, I pronounced vows contrary to the Christian profession 
of faith. Oh well! I renounce to all these inventions of the minorites and recognize that the holy Gospel is my rule and 
should be that of all Christians; 

“2nd I retract what I have preached that does not conform to Christian truth. I pray all those who have heard me 
preach or who read my writings to reject all that is contrary to the Holy Books. I have confidence in Him who removed 
me from a captivity more difficult than that of Egypt, that I will repair with His divine help by my words and by my 
books my numerous errors; 

“3rd As no one can come to the knowledge of the truth without being in disagreement with the Pope, I renounce him 
and all his decrees, and I no longer want to be a part of his reign of apostasy. I desire rather to be excommunicated by 
him, knowing that his reign is excommunicated and accursed of God… 

“In another book, we will speak of these things in greater detail; we will do so for the name of Jesus Christ to 
whom be honor and glory.” 

 
[Puaux then narrated the following epilogue] 

“Henceforth speaks Francois Lambert: his simple words, but full of conviction, reveals in him one of those 
righteous souls thirsting to drink from the pure source of Christian truth. Such are almost all of the Fathers of 
Protestantism: theirs was a desire to know God and to be faithful to Him, we recognize all of them. 

“The monk Lambert dated his letter from Wittenberg, where he arrived in 1523. That same year he was married. He 
was the first French monk who broke the vow of celibacy, and found in a virtuous and pious woman the help that God 
in his kindness has given to man. 

“Lambert tried to come back to France to preach here the truths of salvation, but he could not. He established 
himself in Marburg [Germany], where he became a professor of theology and died there at the age of 43. Let us now 
return to the thread of our narrative interrupted for but a moment.” 
 
 

Another 19th Century Protestant View of Monasticism and Monastic Vows 
Note the parallel concerns from “Translators Note,” in Jean Charles Léonard Simonde de Sismondi, History 

of the Crusades against the Albigenses, in the Thirteenth Century (London: Wightman and Cramp, 1826; 
New York: AMS, 1973), xxviii; quoting Venema’s Historia Ecclesiastica, 5:115-26: 
“7. They [the Waldenses] held only three ecclesiastical orders, bishops, priests, and deacons, and that the remainder 

were human figments; and that monasticism was a putrid carcase, and [monastic] vows the inventions of men; and that 
marriage of the clergy was lawful and necessary.” 
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obedience can be extended with charity, we may be most ready to obey his voice, just as if it had been 
issued from Jesus Christ our Lord…, leaving nay work, even a letter, that we have begun and have not 
yet finished; by directing to this goal all our strength and intention in the Lord, that holy obedience 
may be made perfect in us in every respect, in performance, in will, in intellect; by submitting to 
whatever may be enjoined on us with reainess, with spiritual joy and perseverance; by persuading 
ourselves that all things [commanded] are just; by rejecting with a kind of blind obedience all 
opposing opinion or judgement of our own; and that in all things which are ordained by the Superior 
where it cannot be clearly held [definiri] that any kind of sin intervenes. And let each one persuade 
himself that they that live under obedience ought to allow themselves to be borne and ruled by divine 
providence working through their Superiors exactly as if they were a corpse which suffers itself to be 
borne and handled in any way whatsoever; or just as an old man’s stick which serves him who holds it 
in his hand wherever and for whatever purpose he wish use it….”1436 

3) Cardinal Lavigerie’s Spiritual Testament (Lavigerie [1825-1892] was the Roman Catholic 
Bishop of Algiers, Bishop of Carthage, and founder of the White Fathers order [organized to 
reevangelize Equitorial Africa]; this testament was originally written in 1884): 

“Spiritual Testament 
“In the name of the Father, of the Son and of the Holy Spirit. So may it be. 
“This is my spiritual testament. 
“I begin it by declaring, in the presence of eternity that will open itself before me, that I want to 

die with the same convictions in which I have always lived, that being obedience and devotion 
without limits to the Holy Apostolic Seat and to our Holy Father the Pope, Vicar of Jesus Christ on 
the earth. I have always believed, and I believe all that they teach and in the sense that they teach it. I 
have always believed, and I believe that outside of the Pope or against the Pope, there can be in the 
Church nothing but trouble, confusion, error, and eternal loss. He alone was created as the foundation 
of unity and as a consequence [of that] of life, and all that regards things of salvation. 

“I have the signal honor of remaining very close to the Holy Apostloc Seat by my character of 
priest, bishop, and by my title of cardinal of the Holy Roman Church. Without a doubt these honors 
which are strongly above my misery and my weakness are done to confound me, in this moment that I 
ponder my presence before the tribunal of God, but I want to see in it even greater gratitude and 
faithfulness to the Seat of Peter and before our Holy Father the Pope, who has lavished me with the 
marks of his confidence and of his goodness. 

“I have served him with my best, all that I was able. Not being able to do anything now, I pray 
that the Lord will accept the sacrifice that I have offered Him in my life and in my sufferings that will 
accompany my death, for the prolongation of the precious days of Leo XIII [his contemporary Pope] 
and in the triumph of his magnanimous designs.”1437 

4. Numerous other “vows” or “rules” were added to the Benedictine vows as monastic orders 
multiplied and differentiated themselves from one another. 

Conclusion: It must be noted that the Reformers took exception to all of these vows as derived from man and 
unbiblical (1 Tim 4:1-5). When the Reformers married (Lambert d’Avignon, 1523; Zwingli, 1524; 
Luther and Hubmaier, 1525; John Rogers, 1533; Calvin, 1540), they visibly turned from the human yoke 
of these vows that they had made (in the case of Lambert, Zwingli, Luther, and Hubmaier), rejecting the 
necessity of obeying the ecclesiastical laws of the Roman Catholic church. 

However, for the Church of Rome, its laws are equally [or more] important than biblical commands, 
as can be seen by the prices attributed to the indulgences. For sins such as murder and rape had a same or 
lower “price” than ecclesiastical “sins”: 

“Absolution for the one who reveals the confession of any penitent is taxed at seven carlins. 
“Absolution for the one who abuses a young girl is taxed at six carlins. 
“Absolution for the one who has killed his father, his mother, his brother, his sister, his wife, or any other 

relative or associate, being a lay person, is taxed at five carlins. 
“If there is adultery and incest one the part of lay people, they will need to pay for each head six tournois. 

                                                
1436“Obedience of the Jesuits,” in Henry Bettenson, Documents of the Christian Church (London: Oxford 

University Press, 1963), 261. 
1437Cardinal Lavigerie (1825-1892), Ecrits d’Afrique (Paris: Bernard Grasset, 1966), 235-36. Translation 

mine. 
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“Permission to eat milk products when it is forbidden [prohibited] costs, for only one person, six tournois.”1438 
The gravity of the “pretended” Reformation of the Church [as the Reformed Church was called by 

King Louis XIV of France, “RPR—Religion Prétendue Réformée”] was that it did not follow all the 
ecclesiastical laws and canon laws of the Church of Rome. 

Hence the battle lines are drawn up at the canon laws of the Church of Rome, which Protestants and 
Anabaptists viewed as unwarranted additions to Scripture, that actually removed the power of salvation 
from the Gospel message. 

  

                                                
1438“Old tariffs of indulgences and absolutions of the Roman Church,” Franck Puaux, Histoire de la 

Réformation Française (Paris: Michel Lévy Frères, 1859), 1:406-07; translation mine. 



1234  Evangelizology 

 
A Biblical Critique of the Benedictine Vows 

 
Of human vows based on the philosophy of men, does not Paul call them the commandments and ordinances of men, the basic 
principles of men, which have no value against fleshly indulgence? 

• Col 2:18-23, “Let no one cheat you of your reward, taking delight in false humility and worship of angels, intruding into 
those things which he has not seen, vainly puffed up by his fleshly mind, and not holding fast to the Head, from whom all 
the body, nourished and knit together by joints and ligaments, grows with the increase that is from God. Therefore, if you 
died with Christ from the basic principles of the world, why, as though living in the world, do you subject yourselves to 
regulations—‘Do not touch, do not taste, do not handle,’ which all concern things which perish with the using-- according to 
the commandments and doctrines of men?  These things indeed have an appearance of wisdom in self-imposed religion, 
false humility, and neglect of the body, but are of no value against the indulgence of the flesh” 

Of Retreat from the World in General: 
• Paul did not admonish retreat from the world, 1 Cor 5:9-10, in accord with Jesus’ teaching, John 17:15; for retreat from the 

world contradicts the Great Commission 
• Rather, Paul taught a voluntary separation from the worldly within the church, 1 Cor 5:11-13. 

1. Of the vow of poverty: 
• Two New Testament passages seem to contradict the vow of poverty: 

o 2 Thess 3:10-12, “For even when we were with you, we commanded you this: If anyone will not work, neither shall he 
eat. For we hear that there are some who walk among you in a disorderly manner, not working at all, but are 
busybodies. Now those who are such we command and exhort through our Lord Jesus Christ that they work in 
quietness and eat their own bread” 

o Eph 4:28, “Let him who stole steal no longer, but rather let him labor, working with his hands what is good, that he 
may have something to give him who has need” 

• In the Old Testament, the Levitical priest, when he leaves his hometown to go to Jerusalem, appears to keep the earnings 
of his inheritance, according to Deut 18:8, rather than to give up his right to possessions. The discerning reader will notice 
how this verse has led to variety in interpretation likely because of this very issue: 
o Deut 18:8 (NKJ), “They shall have equal portions to eat, besides what comes from the sale of his inheritance” 
o Deut 18:8 (NJB), “eating equal shares with them—what he has from the sale of his patrimony notwithstanding” 

• Furthermore, “Voluntary Poverty” may feed an egotistical side, “I could be rich, but I have chosen to be poor as an example 
and for your benefit” 

• Likewise “Voluntary Poverty” may appear to be pleasing men, and saying, “Look at me!” rather than saying “I am nothing, 
look at Him!” John 1:26-27; 3:30; 15:5 

• Notice that Paul did not tell the rich to sell all that they had and give it to the poor (as was singularly the case for the Rich 
Young Ruler, Matt 19:21; Mark 10:21; Luke 12:33); Paul rather instructed them as follows: 
o 1 Tim 6:17-19, “Command those who are rich in this present age not to be haughty, nor to trust in uncertain riches but 

in the living God, who gives us richly all things to enjoy. Let them do good, that they be rich in good works, ready to 
give, willing to share, storing up for themselves a good foundation for the time to come, that they may lay hold on 
eternal life” 

• Notice also that the poverty at the birth of Jesus was not voluntary on the part of Joseph and Mary, and the “no gold nor 
silver nor copper, nor bag, etc.” (Matt 10:9-10; Luke 10:4) when Jesus sent His disciples was commanded (not voluntary), 
and both pragmatic and circumstantial, as was that of Paul, 1 Cor 6; 2 Cor 11; Phil 4 
o The disciples were commanded not to bring anything, which assumes that they had something to bring in the first 

place 
o This command allowed the disciples to respond immediately (e.g. Matt 4:20, “The immediately left their nets and 

followed Him”; Mark 1:18); they didn’t go to the bank, go back home to get another pair of shoes, or grab a sack 
lunch. 

• Likewise, when [St.] Dominic sent his followers to “beg food,” this violated 2 Thess 3:12 



Thomas P. Johnston  1235 

• Considering the leverage found in the translation of Luke 14:33: 

Vow of Poverty from Luke 14:33? 
Or: On properly translating the verb ἀποτάσσοµαι 

Ready to 
give up all 

he has 

Bid adieu 
to all his 

own 
posses-

sions 

Take 
leave of 

all he 
himself 

has 

Leave all 
his 

posses-
sions 

Give up 
every-

thing he 
has 

Give up 
all his 

posses-
sions 

Give up 
every-
thing 

Give up 
all that he 

owns 
Forsake 

all he has 
Forsake 
all that is 
his own 

Forsake 
all his 

substance 
Renounce 
all he has 

Renounce 
all his 

posses-
sions 

BBE 
(1949), 
“And so 
whoever is 
not ready 
to give up 
all he has 
may not be 
my 
disciple.” 

Rotherham 
(1868), 
“Thus, 
therefore, 
everyone 
from 
amongst 
you, who 
doth not 
bid adieu 
unto all his 
own 
possession
s, cannot 
be my 
disciple.” 

Young’s 
(1862), 
“'So, then, 
every one 
of you who 
doth not 
take leave 
of all that 
he himself 
hath, is not 
able to be 
my 
disciple.” 

Etheridge 
(1849), “So 
likewise, 
whoever 
he is of 
you that 
forsaketh 
not all that 
he hath, he 
cannot be 
my 
disciple.” 

NIV (1984, 
2011), “In 
the same 
way, any 
of you who 
does not 
give up 
everything 
he has 
cannot be 
my 
disciple.” 

Murdock 
(1851), “So 
every one 
of you who 
doth not 
give up all 
his 
possession
s, cannot 
be my 
disciple.” 

GWN 
(1995), “In 
the same 
way, none 
of you can 
be my 
disciples 
unless you 
give up 
everything.
” 

NJB 
(1985), “So 
in the 
same way, 
none of 
you can be 
my disciple 
without 
giving up 
all that he 
owns.” 

Tyndale 
(1534), “So 
lykewyse 
none of 
you that 
forsaketh 
not all that 
he hath 
can be my 
disciple.” 

Darby 
(1884), 
“Thus then 
every one 
of you who 
forsakes 
not all that 
is his own 
cannot be 
my 
disciple.” 

Lewis 
(1896), 
“Thus 
every one 
of you that 
forsaketh 
not all his 
substance, 
cannot be 
my 
disciple.” 

ERV 
(1885), “So 
therefore 
whosoever 
he be of 
you that 
renounceth 
not all that 
he hath, he 
cannot be 
my 
disciple.” 

Douai-
Rheims 
(1899), “So 
likewise 
every one 
of you that 
doth not 
renounce 
all that he 
possesset
h, cannot 
be my 
disciple.” 

 
HCSB, 
“say good-
bye” 

  NIRV; 
TNIV 

NASB; 
NRS; MIT; 
CEB, 
“unwilling” 

 NLT 

Geneva; 
Bishops; 
KJV; 
Webster’s; 
Noyes; 
NKJ; RWB 

 MGI. “all 
his wealth” 

ASV; RSV; 
CJB; 
RPTE; 
ESV 

NAB; NET 

 

• Rather, the so-called “Vow of Poverty” appears to be a self-determined choice to live the superior “contemplative life”1439 
(rejecting the need for work to earn a living), while necessitating that the rest of human society pay for the choice of a 
contemplative lifestyle (either through the church receiving money from the state from taxes or through the gifts of people): 
o This urge for the contemplative life appears to be based at least in part on the teaching of Aristotle1440 
o This almost forces ipso facto, that the person taking the vow becomes greedy for gain, as he has no other choice for 

income (Prov 1:19) 
o True, when combined with the vow of celibacy, the complexity of supporting a wife and children is eliminated, but how 

about support of one’s aging parents, as in the case of widows in 1 Tim 5:8? 
§ 1 Tim 5:8, “But if anyone does not provide for his own, and especially for those of his household, he has denied 

the faith and is worse than an unbeliever” 
o Further, it appears that this contemplative lifestyle is not earned through the rigors of teaching and publishing, but 

rather assumed by the individual and his ecclesiastical society at a very young age (15-16 years old), before the 
individual has shown intellectual propensity for such an honor 

• Therefore, it appears that when Gregory I promoted Benedict and his lifestyle (690-604 A.D.), including his “vow of 
poverty,” it came to be used as a Public Relations technique: 
o Luther explained the lavish lifestyle and meals of the monks when he traveled to Rome (who made come of their 

income by selling indulgences), comparing that to the languor of those outside the monasteries 
o Likewise, the people of Geneva chronicled the lavish lifestyle and meals of the monks in their city when the 

monasteries were opened to the outside 

                                                
1439As to “Whether the active life is more excellent than the contemplative?”, Aquinas taught: “On the contrary, Our Lord 

said (Lk. 10:42): ‘Mary hath chosen the best part, which shall not be taken away from her.’ Now Mary figures the contemplative life. 
Therefore the contemplative life is more excellent than the active” (Thomas Aquinas, Summa Theologica, SS, Q[182], A[1], “Whether 
the active life is more excellent than the contemplative?”). 

1440In his proof for dividing all of life into active and contemplative (Thomas Aquinas, Summa Theologica, SS, [Q]179, A[1], 
“Whether life is fittingly divided into active and contemplative?”), Aquinas quotes Aristotle five times (De Anima, ii. 4; iii. 10; ii. 4; Ethic, 
ix. 12; De Anima, iii. 7), Dionysius twice (both Div. Nom. iv), a homily by Gregory 1 once (Homily xiv, super Ezech.), and the Wisdom 
of Solomon 8:16. 
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o While this is not to say that there are not some monks, nuns, and priests, who suffer great privation both voluntarily 
and involuntarily, the so-called “vow of voluntary poverty” taken by some leaders in the Catholic Church, combined 
with the secrecy of Rome and its properties, appears to have been used as an effective public relations technique 

o Could it be that the wealth gained by Protestants through capitalism has become a subject of envy? This author 
recommends to the reader a study of the history of capitalism in relationship to Reformation Geneva and the early 
Puritan United States of America. 

• When the Catholic “vow of poverty” is compared to the Protestant or Evangelical scenario where marriage is involved, then 
further issues emerge: 
o What of the 60-75% who go to seminary and never “make it” in the seminary? How are these individuals figured into 

the lifelong “vow of poverty” scenario? Surely there are a percentage in the Catholic model that take the vows and 
then “do not work out”; what happens to them? 

o Whereas in the Protestant and Evangelical model, the normal pattern, which is not imposed, is that marriage occurs 
prior to, during, or after seminary, often children ensue, and thereupon a necessary period of 20-25 years occurs 
where the life of “contemplation” is impossible, due to raising children: 
§ However, is that 20-25 year period in vain? 
§ Are there not lessons in life, ministry, and theology gained in those years? 
§ Furthermore, there is a built-in time of testing built-in prior to the minister entering into a period of the 

contemplative life 

2. Of the vow of abstinence: 
• Consider the following biblical passages: 

o Contra 1 Tim 4:1-4, [against those] “who forbid marriage” 
o Gen 2:18, “It is not good for the man to be alone; I will make him a helper suitable for him.” 
o Prov 18:22, “He who finds a wife finds a good thing, And obtains favor from the LORD” 
o Matt 19:12, “He who is able to accept this, let him accept it.” 

• Paul specifically stated that he was not commanding some or any Christians to be single: 
o 1 Cor 7:5-7, “Do not deprive one another except with consent for a time, that you may give yourselves to fasting and 

prayer; and come together again so that Satan does not tempt you because of your lack of self-control. But I say this 
as a concession, not as a commandment. For I wish that all men were even as I myself. But each one has his own gift 
from God, one in this manner and another in that.” 

• So also, consider the example of the godly Enoch, who begot sons and daughters while he walked with God: 
o Gen 5:21-24, “Enoch lived sixty-five years, and begot Methuselah. After he begot Methuselah, Enoch walked with 

God three hundred years, and had sons and daughters. So all the days of Enoch were three hundred and sixty-five 
years. And Enoch walked with God; and he was not, for God took him.” 

• Consider also King David, a “man of God” (Neh 12:24, 26), who was also the father of many children. Consider also 
Zacharias, the father of John the Baptist, etc. Therefore, it is clear that the Bible does not teach or exemplify the need for 
celibacy to be a man of God. 

• From whence then did this teaching the need for celibacy come, in order to achieve some type of higher holiness? Was it 
not based on Stoicism, sex being part of the base human nature, and abstinence being a higher self-control? Is this self-
imposed piety not vanity, vainglory, and grossly distorted? 
o Is this not strange in light of Rome’s accusation that Evangelical leaders are Manichean (flesh is evil, spirit good), and 

yet Evangelicals allow sex within marriage? It appears that in this case it is Rome that is acting Manichean! 
o Note also teachings, such as Wisdom 4:1 (NJB), “Better to have no children yet to have virtue, since immortality 

perpetuates its memory; for God and human beings both recognise it” 
• Furthermore, this particular vow seems to have led to systemic sexual problems within Catholicism: 

o Note, for example, the problems of homosexuality as described in a letter of Pope Leo IX, Ad splendidum nitentis (DS 
687-688), in which he responded to Pierre Damien’s Liber Gomorrhianus, which called for greater severity in dealing 
with homosexual clerics (see A.D. 1054 below) 

• Does there not seem to be a problem of conflict of interests in those who have made a vow of abstinence seeking to 
convince others that such a vow is not only acceptable, but commendable? 

• For the papal decree that all Roman clergy be celibate, and for comments on the backlash against those who are married, 
see A.D. 1079. 
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3. Of the vow of obedience: 
• Contra Rom 14:12; Col 2:16; see also Gal 4:21ff. 
• The vow of absolute obedience is to be given to God alone (Deut 26:14)—see below in 1534 and 1884 to understand how 

far the vow of obedience was taken; 
• Contra personal accountability: 

o  To study, 2 Tim 2:15; 
o To diligently search the Scriptures, Acts 17:11; 
o To be on the alert, Acts 20:31; 1 Cor 16:13; etc. 

Furthermore, the monastic vows in general: 
• Seem to contradict: Isa 2:22; Jer 17:5-8; 1 Cor 3:21 
• Cause the monk to be unable to obey the Great Commission of preaching the Gospel to all creation (as they live in solitude 

or in communal life sometimes or often completely isolated from the outside world) 
o It was not until the 13th Century that Rome produced the “preaching orders” (so-called) where monks had the vocation 

to preach outside the monasteries (Franciscans and Dominicans) 
o The purpose for these “preaching orders” was to counter the Matthew 10-type of evangelistic ministry of the so-called 

heretical Cathar denominations (16 of them) and the Waldenses (aka. Poor Men of Lyons) 
o As for the Dominicans, when they were founded by Bishop Diego, they were told to utilize the methods of “the enemy” 

of Rome to spread Rome’s message 
• Remember also that the reading and studying of Scripture in the vernacular tongue was forbidden even to clerics (by the 

11th-12th Centuries), which means: 
o The monks had to both learn and rely on their Latin readings in Peter the Lombard for their spiritual development and 

discipleship 
o They likely did not have access to the Scriptures (even in Latin) that disallowed the particular vows they had made, 

until long into their “Holy Orders,” at which time they were called upon to debate with so-called “Heretics” on these 
very issues 

• In their striving for self-imposed Stoic self-perfectionism, Cenobitic monks (those living completely alone, like [St.] Benedict 
of Nursia) could not obey, and thus had to disobey, the 62 “one another” commandments in the NT given to guide the 
interrelationships of Christians within the local church 

• As regards the interpretation of Scripture: 
o While living in disobedience to the commands of Christ to “evangelize the lost” and to “love the brethren,” these 

monks still presumably memorized and chanted the Psalms and still handwrote portions of Scripture (for the 
communal monks), until the reading of Scripture was forbidden to them 

o The result of the disconnect of lifestyle from the clear teaching of Scripture was the reinterpretation of evangelistic 
passages and themes in the Bible, as is now codified in Lombard and Aquinas 

The monastic movement, with its emphasis on “personal spiritual disciplines,” its reinterpretation of the Great Commission as 
evangelizing, and its role in the [Holy] Inquisition, has resulted in a strongly negative influence on the ministry of the Gospel in the 
history of the churches 
It is interesting to note that while the living “above reproach” of the 1 Timothy 3 and Titus 1 regulations for church leadership were 
dropped as part of Augustine’s quarrel against the Donatists, eventually they were replaced by the three Benedictine Vows, thereby 
usurping those standards of the Bible for church leadership (“Nature abhors a vacuum”). 

  



1238  Evangelizology 

  




