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CHAPTER 8 
The Doctrine of the Bible in Evangelism 

Introduction to Inspiration and Authority: 
1. 2 Tim 3:16, “inspired by God,” “God-breathed,” “breathed out by God,” even, yes, “exhaled by God”! 

a. Whereas the Hebrew verb “expire” ( עוג  in the qal stem) is found 24 times in the OT; the Greek 
verb for “expire” (ἐκπνέω) is found 3 times (Mark 15:37, 39; Luke 23:46); and another Greek 
verb for “expire” (ἐκψύχω) is also found 3 times (Acts 5:5, 10; 12:23); 

b. Whereas the Hebrew adjective hapheach ( ַחֵפָי —translated “breathe out”) is found twice in the 
Old Testament (Psa 27:12; Jer 4:31): 

Psa 27:12, “Do not deliver me over to the desire of my adversaries; For false witnesses have risen 
against me, And such as breathe out violence.” 

c. Whereas, Saul of Tarsus was “breathing out” (ἐμπνέω; 1 NT use) violence against the disciples 
of the Lord (Acts 9:1); 

d. Whereas, the verb “breathe on” (ἐμφυσάω), is used once in the NT, John 20:22; 

e. The English word “exhale” in any form is not found in the English Geneva, KJV, ASV, NAS, 
NKJ, NIV, NET, ESV: 
1) The closest to “exhaled by God” is the ESV’s “breathed out by God” 
2) Following are the translations of the adjective πᾶς (all), the noun ἡ γραφὴ (Scripture), and 

the predicate adjective θεόπνευστος in 2 Tim 3:16: 
a) The verb “to be” (is) added for clarification and ease in English, “All Scripture [is] 

inspired by God” 
b) Perhaps the following would not be incorrect: “All Scripture, being God-exhaled, [is] 

also profitable…” 
c) The variations of this extremely important verse are amazing… 
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*Translations of the Syriac Peshitta. 

f. By the way, Louw-Nida in their comments on the hapax legomena (found only once in NT and 
LXX) θεόπνευστος in 2 Tim 3:16, have the audacity to manipulate theological constructs in 
guiding worldwide Bible translation by writing, “It is important, however, to avoid an expression 
which will mean only ‘dictated by God.’”694 Perhaps Spurgeon explained a problem typified by 

                                                
694By the way, that is their only theological directive in this section (see below for the entire text of this 

section) “33.261 qeo,pneustoj,” Louw-Nida Lexicon, BibleWorks 8.0. 
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the Louw-Nida Lexicon: “They dig around to discover something that the Holy Spirit never 
intended to convey by it.”695 

g. Preliminary thoughts on “inspired” and “exhaled”: 

1) When God created man (Gen 2:7), “he breathed into his nostrils the breath of life.” 
a) The Hebrew reads: םיִּ֑יַח תַ֣מְׁשִנ ויָּ֖פַאְּב חַּ֥פִּיַו : 

The Hebrew verb for “breathed” here is naphach 
The last phrase in the Hebrew is a combination of neshamah (breath, spirit) and chay 

(living, alive, life) 
b) The Greek LXX reads: καὶ ἐνεφύσησεν εἰς τὸ πρόσωπον αὐτοῦ πνοὴν ζωῆς: 

The Greek verb for “breathed” here is evmfusa,w or emphusao 
The last phrase (πνοὴν ζωῆς, pnoen zoes) means literally “wind of life” 
The word for “spirit” in Greek is pneuma, therefore “wind,” “breath,” and “spirit” use 

the same root word 
Likewise, the Hebrew for “spirit, wind” is ruach, and the Hebrew for “breath, spirit” is 

neshamah, a dual play on words! 
However, Paul seems to have coined the Greek adjective θεόπνευστος (theopneustos) in 

2  Tim 3:16, forming a compound word with both “God” (theo-) and (-pneustos, 
from pneuo, “from Homer down: to breathe or to blow” [Thayer]; for “to breathe or 
blow,” however being related to the root for “spirit” or “wind”) 

                                                
One must also remember that Rome’s 1546 “Decree Concerning the Canonical Scriptures” from the Council of 

Trent (1564) affirmed the dictation theory of both the Bible and unwritten apostolic Tradition: 
“It also clearly perceives that these truths and rules are contained in the written books and in the unwritten 

traditions, which, received by the Apostles from the mouth of Christ Himself, or from the Apostles themselves, the Holy 
Ghost dictating, have come down to us, transmitted as it were from hand to hand.  

“Following, then, the examples of the orthodox Fathers, it receives and venerates with a feeling of piety and 
reverence all the books both of the Old and New Testaments, since one God is the author of both; also the traditions, 
whether they relate to faith or to morals, as having been dictated either orally by Christ or by the Holy Ghost, and 
preserved in the Catholic Church in unbroken succession” (Council of Trent; available at: 
http://www.forerunner.com/chalcedon/X0020_15._Council_of_Trent.html; accessed 8 Jan 2005; Internet). 

Leo XIII’s encyclical Providentissimus Deus (1893) affirmed the dictation theory, using the verb “dictate” four 
times, for example: 

“For all the books which the Church receives as sacred and canonical, are written wholly and entirely, with all 
their parts, at the dictation of the Holy Ghost; and so far is it from being possible that any error can co-exist with 
inspiration, that inspiration not only is essentially incompatible with error, but excludes and rejects it as absolutely and 
necessarily as it is impossible that God Himself, the supreme Truth, can utter that which is not true. This is the ancient 
and unchanging faith of the Church, solemnly defined in the Councils of Florence and of Trent, and finally confirmed 
and more expressly formulated by the Council of the Vatican” ([Pope] Leo XIII,	Providentissimus Deus [§20]; available 
at: http://www.catholic-forum.com/saints/pope0256b.htm; accessed 8 March 2002; Internet). 

Then Rome’s 1994 Pontifical Biblical Commission completely reversed this [infallible] historical Tradition, 
and turned around to accuse “Fundamentalists” [i.e. Evangelicals] of treating the text as if it were dictated by God (the 
only use of the verb “dictate” in the text of the commission’s report): 

“The basic problem with fundamentalist interpretation of this kind is that, refusing to take into account the 
historical character of biblical revelation, it makes itself incapable of accepting the full truth of the incarnation itself. As 
regards relationships with God, fundamentalism seeks to escape any closeness of the divine and the human. It refuses to 
admit that the inspired word of God has been expressed in human language and that this word has been expressed, under 
divine inspiration, by human authors possessed of limited capacities and resources. For this reason, it tends to treat the 
biblical text as if it had been dictated word for word by the Spirit” (“Pontifical Biblical Commission, “The Interpretation 
of the Bible in the Church”; available at: http://www.ewtn.com/library/CURIA/PBCINTER.htm; accessed 17 Oct 2009; 
Internet). 

For this reason, the 1968 and 1987 agreements of the United Bible Society with Rome’s Secretariat for 
Promoting Christian Unity are somewhat alarming to those who care about inerrancy, especially considering that the 
1964 original agreement was handwritten by Eugene Nida at a secretive meeting in Crêt Bérard, France (Robertson, 
Taking the Word to the World: 50 Years of the United Bible Societies [Nashville: Nelson, 1996], 111-12, 114). 

695“When they select a text, they never explain it true meaning, but they dig around to discover something that 
the Holy Spirit never intended to convey by it. When they get hold of one of their precious ‘new thoughts,’ oh, dear, 
what a fuss they make over it! Here is a man who has found a stale herring! What a treat! It is so odoriferous!” (C. H. 
Spurgeon, The Soul Winner [New Kensington, PA: Whitaker House, 1995], 53). 
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c) Jerome’s Latin (of Gen 2:7) reads: “et inspiravit in faciem ejus spiraculum vitae”:
Likewise, the 1899 Douai-Rheims (a literal translation of the Vulgate) reads: “and

breathed into his face the breath of life.” 

2) Let’s consider of God breathing into man’s nostrils:
a) God “exhaled”
b) That breath was “inhaled” by man, as God’s breath was taken into the nostrils of formed

(but yet dead) man…
c) With the result being that man became a living being

3) Paul seemed to be making a link between Gen 2:7 and the “inspiration” of Scripture in
2 Tim 3:16:
a) God exhaled Scripture, making the pen strokes of its very words “useful,” “profitable,”

or “beneficial” (ὠφέλιμος used twice in 1 Tim 4:8) to give life (just as it was profitable
unto life in Gen 2:7):
(1) There is also a strong link here with Deuteronomy’s 14 uses of the words, “voice of

the Lord,” relating to special revelation (see chart below)
b) These words of God in His special revelation are, in fact, the only part of all of created

order that are beneficial for: “doctrine, reproof, correction, instruction for
righteousness”!
(1) Which was likewise the conclusion of Luther and Calvin on the salvific power of the

Word of God!
(2) Note also the words of Philipp Jakob Spener (1653-1705):

“The Holy Spirit works with, by, and in the Word of God to bring men to illumination, 
conversion, and the new birth.”696 

(3) In sharp contrast and contradistinction, Psa 19:3 is emphatic that the revelation of
God by nature is totally without words:

Psa 19:3, “There is no speech, nor are there words; Their voice is not heard.” 

(4) Likewise, creation has limited manifestation:
Rom 1:18-21, the greatness and glory of the creator God
Rom 1:32, personal accountability to this creating God
Rom 2:14-15, the work of the Law of God unpon the consciences of men
But creation does not manifest “doctrine, reproof, correction, and training in

righteousness”—these offices are left to Scripture! 

4) Therefore, while all of creation was the result of God’s breathing out (Psa 33:6), God’s
written Word has the unique place of clearly communicating His will to mankind:
Psa 33:6 (NAS), “By the word of the LORD the heavens were made, And by the breath of His mouth

all their host” 
“Breath [spirit] of His mouth” = 

Heb ויִּ֜֗פ ַחּו֥רְבּו  [wa-ruwarch piw]; 
Gk καὶ τῷ πνεύματι τοῦ στόματος αὐτοῦ; 
Lat “et spiritu oris ejus.” 

5) Furthermore, notice Deut 8:3, “man does not live by bread alone, but man lives by
everything that proceeds out of the mouth of the LORD”
a) Notice the potency of the verb “proceeding out” [ἐκπορεύομαι] of the mouth of God
b) Likewise the ananlogy of proceeding from “God’s mouth”
c) Note also that this verse (Deut 8:3), along with its message, was the first defense of

Jesus against the temptation of Satan, Matt 4:4; Luke 4:4

696Philipp Jakob Spener, Theologische Bedencken (Halle, Germany: Erster Theil. Mit Chur-Furstl., 1700), 159; 
transled and cited by Arthur P. Johnston, World Evangelism and the Word of God (Minneapolis: Bethany, 1974), 30. 
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h. Therefore, building from these conclusions and from the ESV’s use of “breathed out,” could not 
and could not 2 Tim 3:16 also be translated? 

2 Tim 3:16-17, “All Scripture is exhaled by God, and is profitable for doctrine, for reproof, for 
correction, for instruction in righteousness, that the man of God may be complete, thoroughly 
equipped for every good work” (slight revision of the NKJ), or: 

2 Tim 3:16, “All Scripture is exhaled by God and profitable for teaching, for reproof, for 
correction, for training in righteousness…” (slight revision of the NAS). 

The importance of this one verse and this one word is attested to by the fact that the Louw-Nida 
Lexicon only warned its users to avoid importing the dictation theory into this verse. Whereas 
use of “exhaled by God” may very well be the best “dynamic equivalent” translation of the word 
θεόπνευστος, based on the precedent of Genesis 2:7! 

2. Likewise, note the comments of John Calvin (1509-1564) on Hebrews 4:12: 
“If any one thinks that the air is beaten by an empty sound when the word of God is preached, he is greatly 

mistaken; for it is a living thing and full of hidden power, which leaves nothing in man untouched.”697 

Or consider my translation of this powerful text: 
“Alive then [is] the Word of God, even a [living] energy, even sharper over [and above] every sword 

of dual-blades, even piercing through to the division of soul and spirit, of joints and marrow, even able to 
judge the thoughts and intentions of the heart” 

a. Physically Impossible 1—for words on a page to be living: “Alive”: 

1) “Alive” from Greek verb Ζῶν (“to live”—participle present active nominative masculine 
singular): 
Meaning: alive, living, lively, quick 
Meaning that it has the characteristics of every living organism 
Meaning that it is very much alive and well, much more alive than dead men walking 

(Eph 2:1-3; 1 Tim 5:6) 

2) Or, likewise, from the Hebrew verb hayah (to be), first used in Gen 1:2, but more commonly 
remembered for the concept of God calling that which was not into existence in Gen 1:3, 6, 
14, etc. by the statement, “Let there be light,” etc. 
So the One Who called all things into existence is also known by His name as revealed in 

Exod 3:14, YHWH (“I Am that I Am”), thereby memorializing His name and 
relationship to bringing all things into existence by use of the Hebrew verb hayah 

Similarly, the One who called all of existence into existence, YWHW, “the Ever-Existent 
One,” or “the One Who Is-Who Is,” also called into existence His living Word 

And this living Word, which He called into existence, as He did all other existence, speaks 
life, like the falling of the spring rain, to fallen humanity (Deut 32:1-2)! 

3) Then, in a way, the Word of God is more alive than we are (you as the current reader, and 
myself at the time of this authorship): 
Because the Word of God is the source of our life: 

Both physically (Psa 33:6) and 
Spiritually (1 Pet 1:23)! 

Being the source of life physical and spiritual, it is chronologically prior to human life, and 
is therefore ontologically superior to that to which it gives life! 

b. “For living is the the word of God”: 
1) The Word of God, it is alive, 1 Pet 1:23 
2) The Word of God, it is the sword of the Spirit, Eph 6:17 
Application: The Word of God is so alive, it is as if God were standing right there by our side 

speaking His Word to us, where we to have an ear to hear!698 

                                                
697John Calvin, Commentaries on the Epistle of Paul the Apostle to the Hebrews, trans and ed. by John Owen 

(Grand Rapids: Baker, 1999), 22:102. 
698See Appendix to Chapter 2, “Hearing to Believe—The Hearing of Faith” 
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Consider the French expression, “de vive voix” [via living voice, i.e. in person];699 
Therefore, from the context, is it not so that God’s Word is more living and powerful than 

the voice of our own earthly father addressing us directly? 

c. Physically Impossible 2—for words on a page to be both “alive AND kicking”:  
“And active”—“Even, a living energy”: 

1) Taking the conjunctions καὶ (and) in the form of an ever-increasing parallelism, the author 
organized his ideas by an ever-increasing crescendo of descriptions of this Word of God! 

2) Yes, it is active—filled with spiritual energy, energized, potent with power, alive with 
spiritual activity: 
Two types of energy, potential energy and kinetic energy; the Word of God has them both! 
It has invincible energy, impregnable energy, unconquerable energy (this descriptive adjective 

being non-negative, implying the impossibility of overpowering this mighty Word)700 
It is vigorous, electric with power, efficacious, and dynamic—it is spiritual dynamite! 

3) Some translations 
English Geneva: “For the worde of God is liuelie, & mightie in operation, and sharper then 

anie two edged sword” 
KJV: “For the word of God is quick, and powerful, and sharper than any twoedged sword” 
NAS, “For the word of God is living and active and sharper than any two-edged sword” 
Johnston, “Alive then [is] the Word of God even a [living] energy, even sharper over [and 

above] every sword of dual-blades” 

d. Geometrically Impossible—for two-dimensional words on a page to be sharper than the 
sharpest possible three dimensional object: “And sharper than any two-edged sword” 

1) Literally: 
“Blade-ier, “having more blades than” a sword of two blades, “more cutting [ability] than a 

sword with double-blades”: 
καὶ τομώτερος [cutting] ὑπὲρ [over] πᾶσαν [all] μάχαιραν [sword] δίστομον [two-edged] 
“Even sharper over [and above] every sword of dual-blades” 

Is this not similar to the ever-turning-sword described in Gen 3:24? 
“And the flaming sword which turned every direction” 

“Over and above every” (ὑπὲρ πᾶσαν) 
Note that the translation “sharper than” does not appear to carry the superlative emphasis of this 

phrase. 

Note also that this sword is spoken of as being in the hands of God’s people: 
Psa 149:6, “Let the high praises of God be in their mouth, And a two-edged sword in their hand” 

By way of sobering contrast, the Devil seems to have a similarly effective weapon, that 
being falling prey to the wiles of the harlot or the strange woman: 
Prov 5:4, “But in the end she is bitter as wormwood, Sharp as a two-edged sword.” 

2) Physical metaphor for a piercing quality—it penetrates deeply: 
English Geneva: “& entreth through, euen vnto the diuiding a sonder of the soule & the spirit, and of 

the ioynts, & the marie” 
NAS: “and piercing as far as the division of soul and spirit, of both joints and marrow.” 

                                                
699“Le premier ministre israélien s’exprimait avant le conseil des ministres et après avoir reçu Ayrault , venu 

lui présenter de vive voix le projet français de conférence internationale de paix” (“Initiative de paix: Nétanyahou doute 
de l’‘impartialité’ française” (online); available at: http://www.lefigaro.fr/flash-actu/2016/05/15/97001-
20160515FILWWW00048-initiative-de-paix-netanyahou-doute-de-l-impartialite-francaise.php; accessed: 15 May 2016; 
Internet). 

700Of the words “might” and “mighty works”: of the 120 uses of the Greek noun δύναμις (dunamis) in the 
Greek NT, the English noun “might” is only rarely used (e.g. in the NKJ there are 5 uses: Eph 1:21; 3:16; 6:10 [for 
ἰσχύς]; Col 1:11; 2 Pet 2:11; Rev 7:12). It is also translated as “mighty works” in the NKJ 9 times (Matt 11:20, 21, 23; 
13:54, 58; Mark 6:2, 5; Luke 10:13; 19:37; also 2 Cor 12:12 [“mighty deeds”]; Eph 1:19 [“mighty power”]). Most often 
the noun “power” is used (e.g. Rom 1:16). 
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3) Comparatively and effectually “sharper” than any other creation in the natural world 
(including all the combined qualities and abilities of the social sciences)701 

4) Because it is so sharp, its use must be self-monitored very cautiously: 
Of the proper interpretation of Scripture: 

2 Tim 2:15, “Be diligent to present yourself approved to God, a worker who does not need to be 
ashamed, rightly dividing the word of truth” 

Of a poorly used proverb: 
Prov 26:7, “Like the legs of the lame that hang limp Is a proverb in the mouth of fools” 
Prov 26:9, “ Like a thorn that goes into the hand of a drunkard Is a proverb in the mouth of fools” 

e. Physically Impossible 3—A non-physical object physically penetrating through a spiritual 
object in the physical world: “And piercing as far as” or “piercing through to”: 
1) A verb meaning: piercing or penetrating: 

Friberg: “as moving into and through something producing a marked effect go through, thoroughly 
penetrate” 

Barclay-Newman; “go all the way through, penetrate” 
2) As to the Word of God penetrating, Jesus Himself said of His word: 

John 8:37, “I know that you are Abraham’s offspring; yet you seek to kill Me, because My word has 
no place in you” 
The last phrase in the Greek is: ὅτι ὁ λόγος ὁ ἐμὸς οὐ χωρεῖ [from χωρέω] ἐν ὑμῖν. 

The verb χωρέω, used 7 times in the NT, means “to hold, to receive; to penetrate”; hence: 
John 8:37 (my translation), “I know that you are Abraham’s offspring; yet you seek to kill Me, 

because My [own] word does not penetrate within you.” 
3) Extent of its piercing power to be explained by the author in the next phrase… 

f. Doctrinally Difficult—Dividing soul and spirit when they are normally considered one and the 
same: “The division of soul and spirit” 
1) Who can divide soul and spirit? Can man? 

a) No! in fact, we can’t even decided if there is any difference between the two.702 
b) However, the Word of God is capable of making a distinction, and reaching into this 

abyss of uncertainty! 
“Ephesians 6:17 calls it ‘the sword of the Spirit.’ A word that can separate soul from spirit 

must be supernatural.”703 
2) Consider for example the translation of Gen 2:7: what did man become following the breathe 

of life being breathed into him? 
καὶ ἐνεφύσησεν εἰς τὸ πρόσωπον αὐτοῦ πνοὴν ζωῆς [breathe of life] καὶ ἐγένετο ὁ ἄνθρωπος εἰς 

ψυχὴν ζῶσαν [living soul]: 
A living soule (Geneva, KJV)? 
A living creature (Young’s, ESV)? 
A living being (RSV, NAS, NIV)? 
A living person (NLT)? 

Also consider the translations of: 
“Living souls” [nephesh hayah; ψυχῶν ζωσῶν], in Gen 1:20? 
“Breath of the Spirit [of life]” [neshamah ruach hayah; πνοὴν ζωῆς], Gen 7:22? 

3) Notice, then, comparatively, that the Word of God pierces [far] beyond any division between 
soul and spirit! 

                                                
701For example, see Christian Schwarz on the divine nature of his sociologically-derived eight quality 

characteristics for natural church development: “Natural church development is made up of principles God has created 
and revealed to us. … But all of this does not change one basic fact: the principles that we have gropingly tried to 
search out and blunderingly tried to communicate find their source in God” (Christian Schwarz, Natural Church 
Development, 3rd ed. [Wheaton, IL: ChurchSmart, 1998], 126-27). 

702For example, Millard Erickson spent a chapter explaining the difference between Trichotism, Dichotism, 
and Monism (Millard Erickson, Christian Theology [Grand Rapids: Baker, 1984]: 2:519-39). In all three of these 
theological views, soul and spirit are considered to refer to the same essence. 

703Wilbur N. Pickering, God Has Preserved His Text! The Divine Inspiration of the New Testament, 2nd ed. 
(Wilbur N. Pickering, 2018), 7. 
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g. Debilitating to Man’s Self-Worship—“Of both joints and marrow” 
1) “Joints”: a return to the physical metaphor, for the sake of comparison 

a) A blow between joints and marrow is definitely a crippling blow, but not necessarily a 
fatal blow 

2) Of human thought: 
a) “Joints”: the joints of our thinking can refer to the logical progressions of thought, 

whether valid or fallacious 
b) “Marrow”: the marrow of human thinking seems to refer to core beliefs [Grand Story or 

Worldview] from which all other thoughts flow 
3) We see, therefore, by implication, that the Word of God penetrates very deeply, into the core 

of man’s intellectual being, which is described in the next phrase… 

Application: The Book of Proverbs states that the words of the whisperer go deep into man; by 
contrast, the Word of God goes deeper, even unto the cleansing out of our hearts the words 
of the whisperer: 
Prov 18:8, “The words of a whisperer are like dainty morsels, And they go down into the innermost 

parts of the body.” 

h. Unimaginable Power over Humankind—“And able to judge the thoughts and intentions of the 
heart” 
Introduction: Woe to me, if I presume to tell my wife that I understand the thoughts or intentions 

of her heart!—Not so with Scripture—God does know our hearts—and He uses the 
Scriptures to judge them! 

1) It discerns the [secret] thoughts and [even the] intentions [of thoughts]: 
English Geneva: “and is a discerner of the thoughtes, and the intentes of the heart” 
“Intentions” can also mean the “purposes” of those thoughts—in the heart of man! 

2) The Word of God’s ability (as infused by the Holy Spirit) to judge (κριτικός): 
a) Not only the thoughts of another man—which man himself only discerns with great 

difficulty 
Prov 25:3, “As the heavens for height and the earth for depth, So the heart of kings is 

unsearchable” 

b) But even to discern the intentions of the thoughts the heart—which man is wont to 
discern, whether for himself, as for someone else! 

3) Does this not set the Bible apart from any other book in the history of Mankind? 
a) Can and ought the Bible be compared and contrasted to any book in history? Whereas 

God offers that challenge in Deut 4:32-40 
b) Is it not true that men have sought to pollute, alter, twist, change, distort, and/or add to 

the Bible almost since the earliest inception of the words of God? So the first words 
from the mouth of Satan: 
Gen 3:1, “Indeed, has God said, ‘You shall not eat from any tree of the garden’?” 

i. Unimpeded Universal Power—“And there is no creature hidden from His sight, but all things 
are open and laid bare” 
1) Positive and negative: “no creature” … “all things” 
2) The extent of the purview of God’s operations through His Word: 

a) Nothing hidden 
b) All things open (cf. Prov 15:11) 
c) All things laid bare 

3) “In His sight” (ἐνώπιον αὐτοῦ)—everyone [through the powerful Word of God] is made 
open and naked: 
English Geneva: “Neither is there anie creature, which is not manifest in his sight: but all things are 

naked & open vnto his eyes, with whome we haue to doe” 
NAS: “And there is no creature hidden from His sight, but all things are open and laid bare to the eyes 

of Him with whom we have to do” 
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4) Clearly, God’s operations through His Word are effective even in a general sense, giving 
hope to the street evangelist who publishes God’s Word to the highways and hedges 

j. Humbles Our Gaze before the Living God—“To the eyes of Him with whom we have to do” 
1) The Word of God brings us under the gaze of the very eyes of God (τοῖς ὀφθαλμοῖς αὐτοῦ) 
2) The One with whom we have to do, or unto whom we must one day give an account (πρὸς 

ὃν ἡμῖν ὁ λόγος) 

3. Sample: God doing open-heart surgery on the reader of Deuteronomy, Deut 15:7-10 (NKJ): 
Context: Dealing with a poor brother… 
a. God judging the “thoughts and intents” of man’s heart and will: 

1) Negative Protasis: 
“You shall not harden your heart,” v. 7 
“Nor shut your hand from your poor brother,” v. 7 

2) Positive Apodosis: 
“But you shall open your hand wide to him, v. 8 
“And willingly lend him sufficient for his need, whatever he needs,” v. 8 

b. God judging the wicked heart-thoughts of man: 
1) God citing sinful heart-speech: 

“Beware lest there be a wicked thought in your heart,” v. 9 
“Saying, ‘The seventh year, the year of release, is at hand,’” v. 9 

2) God explains the source of an “evil eye”: 
“And your eye be evil against your poor brother,” v. 9 
“And you give him nothing,” v. 9 

3) These judgments of God are not neutral—they describe “sin”: 
“And he cry out to the LORD against you,” v. 9 
“And it become sin among you,” v. 9 

c. God’s commandment includes informing the inner heart of man: 
1) The dual command—action + heart condition: 

“You shall surely give to him,” v. 10 
“And your heart should not be grieved when you give to him,” v. 10 

2) God’s promised blessing—based on his full knowledge of our actions, including the 
emotional response of our inner heart: 
“Because for this thing the LORD your God will bless you in all your works and in all to 

which you put your hand,” v. 10. 

Preliminary Conclusions: 

Conclusion 1: The absolute miracle of inspiration! 
Thoughts developed from God’s use of “these words” in Deut 6:6 
The miracle of inspiration is not primarily that God took imperfect human speech with which to 

communicate His eternal will and saving purposes: 
Thereby making the issue of God’s inspiration: how did God absolve or redeem fallen and 

erring human words and language—as penned by fallen human beings? 
Easily within God’s power to accomplish! 
But merely resulting in morally “cleansed” or ontologically “true” words 

Yes, in one sense He did just that, however, this is focusing only on the negative element of 
inspiration 

Rather the greater miracle of inspiration is that God so blessed and dignified human words that 
He used (and uses) them to communicate His eternal will and saving purposes: 

The issue being God infusing His glory and inculcating His perfect, eternal, and divine will 
to man by means of human words in Greek and Hebrew! 
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Resulting in glorified and exalted words embued with Holy Spirit breath and power! 
Notice: 

Psa 138:2, “For Thou hast magnified Thy word according to all Thy name” 
2 Thess 3:1, “Finally, brethren, pray for us that the word of the Lord may spread rapidly and 

be glorified, just as it did also with you” 
In parallel to the incarnation of Christ, wherein: 

We do not merely assert that Jesus Himself was a sinless human being; 
But, even more importantly, we glorify God for dignifying human flesh by becoming 

perfect flesh in the person of Jesus Christ! 
Notice the unusual precursor to the quote of Psa 40:6, a Psalm of David, in Heb 10:5: 

Heb 10:5, “Therefore, when He comes into the world, He says, ‘Sacrifice and offering Thou hast not 
desired, But a body Thou hast prepared for Me;’” 

“When He comes into the world, He says” 
Jesus came into the world, off the pen of David, in preparation for the fulfilling of the 

Gospel! 

Conclusion 2: Yes, this Word of God is exceedingly powerful, although its results are not 
always noticeable! 
Paul quoted Isaiah: 

Rom 10:16 (NKJ), “But they have not all obeyed the gospel. For Isaiah says, ‘Lord, who has believed 
our report?’” (cf. John 12:38) 

Why is the Gospel not heeded? 
1 Cor 2:14, “But a natural man does not accept the things of the Spirit of God; for they are foolishness 

to him, and he cannot understand them, because they are spiritually appraised” 
2 Cor 4:3-4, “And even if our gospel is veiled, it is veiled to those who are perishing, in whose case 

the god of this world has blinded the minds of the unbelieving, that they might not see the light of 
the gospel of the glory of Christ, who is the image of God” 

Which truth is borne out in the ministry: 
John 12:37-41, “But though He had performed so many signs before them, yet they were not believing 

in Him; that the word of Isaiah the prophet might be fulfilled, which he spoke, ‘LORD, who has 
believed our report? And to whom has the arm of the Lord been revealed?’ For this cause they 
could not believe, for Isaiah said again, ‘He has blinded their eyes, and He hardened their heart; 
lest they see with their eyes, and perceive with their heart, and be converted, and I heal them.’ 
These things Isaiah said, because he saw His glory, and he spoke of Him” 

Acts 28:25-27, “And when they did not agree with one another, they began leaving after Paul had 
spoken one parting word, ‘The Holy Spirit rightly spoke through Isaiah the prophet to your 
fathers, saying, ‘Go to this people and say, “You will keep on hearing, but will not understand; 
And you will keep on seeing, but will not perceive; For the heart of this people has become dull, 
And with their ears they scarcely hear, And they have closed their eyes; Lest they should see with 
their eyes, And hear with their ears, And understand with their heart and return, And I should heal 
them.”’” [quoting Isa 6] 

Heb 4:2 (NKJ), “For indeed the gospel was preached to us as well as to them; but the word which they 
heard did not profit them, not being mixed with faith in those who heard it” 

Conclusion 3: God’s Word is powerful, but salvifically-powerful only for those unto whom He 
wishes to reveal Himself! 
God Himself decides unto whom He will reveal Himself—He decides, not the evangelist nor 

even the hearer of the Word 
This coincides with the teaching in Deuteronomy: 

Deut 29:4, “Yet to this day the LORD has not given you a heart to know, nor eyes to see, nor ears to 
hear” 

Deut 30:6, “Moreover the LORD your God will circumcise your heart and the heart of your 
descendants, to love the LORD your God with all your heart and with all your soul, in order that 
you may live” 

This coincides with Jesus’ “Let him who has ears, hear!” 
This also coincides with the teaching in Isaiah 6:9-10: 

Isa 6:9-10, “And He said, ‘Go, and tell this people: ‘Keep on listening, but do not perceive; Keep on 
looking, but do not understand.’ Render the hearts of this people insensitive, Their ears dull, And 
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their eyes dim, Lest they see with their eyes, Hear with their ears, Understand with their hearts, 
And return and be healed” 

[By the way, this passage is the most quoted OT passage in the NT: Matt 13:14-15; Mark 4:12; 
Luke 8:10; John 12:40; Acts 28:26] 

To which Isaiah responded, “Lord, how long?” (Isa 6:11) 
And to which Paul responded, “Who is adequate for these things?” (2 Cor 2:16) 
In this case, the focus is less on the miracle of faith, and more on the tragedy of blindness and 

unbelief, and hardness of heart, “And He marveled at their unbelief” (Mark 6:6) 
[See also the notes below on “The Hearing of Faith”] 

A Quote to Ponder: Luther wrote of the Word of God in his Pagan Servitude of the Church 
(aka. Babylonian Captivity of the Church): 

“As we have said, God never has dealt, and never does deal, with mankind at any time otherwise than 
by the word of promise. Neither can we, on our part, ever have to do with God otherwise than through 
faith in His word and promise.”704 

CHAPTER THEME—THE SUFFICIENCY OF THE BIBLE FOR EVANGELISM! 
a. Just as the Bible is God’s chosen vessel to bring salvation to the human soul (Rom 10:17; 

1 Pet 1:23; e.g. Rom 9:6), so the Bible is the only document clearly explaining God’s heart, 
desire and direction for evangelism. 

“I am not sent to work according to what my private reasoning might suggest, but according to the 
orders of my Lord and Master.”705 

b. The Bible is, in fact, God’s witness of Himself to mankind: 
Deut 31:26 [Rotherham], “Take this scroll of the law, and put it at the side of the ark of the covenant 

of Yahweh your God,--so shall it be there in thy midst as a witness.”706 
c. The breadth of biblical material on evangelism is enormous: 

1) The Bible gives numerous examples of evangelism. 
2) The Bible gives teaching in evangelism, including theology, methods and motivations. 
3) The Bible deals with the evangelistic issues which are facing the Church today. 

d. If the main purpose of the Church is to accomplish the Great Commission, it follows that the Bible 
must speak to this issue. In fact, evangelism is the preeminent thrust of biblical revelation.707 

e. Remembering that the only alternative to the holding the Bible as authoritative is to rely on the 
broken cistern of man’s authority and/or man’s words, or in other words, including anthropology 
and sociology and their many tributaries: 

Prov 16:25, “There is a way which seems right to a man, But its end is the way of death.” 
Jer 2:13, “For My people have committed two evils: They have forsaken Me, The fountain of living 

waters, To hew for themselves cisterns, Broken cisterns, That can hold no water.” 

                                                
704Martin Luther, “The Pagan Servitude of the Church,” in Martin Luther: Selections from His Writings Edited 

and with Introduction, John Dillenberger, ed. (Garden City, NY: Doubleday, 1961), 277. 
705C. H. Spurgeon, The Soul Winner (New Kensington, PA: Whitaker House, 1995), 145. 
706Whereas virtually every English translation follows the Latin Vulgate’s “contra” here, using the preposition 

“witness ‘against’ you,” this author cited the one English translation that did not follow this pattern, the Rotherham 
(1868-1902). Consider, for example, the NASB “Take this book of the law and place it beside the ark of the covenant of 
the LORD your God, that it may remain there as a witness against you.” The LXX merely uses the phrase “evn soi.” (or 
“in/to/unto you”). Since the word “witness” can also be translated “testimony,” we have two possibilities: “witness 
against” or “testimony unto”—quite a different feel! The preposition changes the tone and the meaning of the phrase 
pretty drastically. “Witness against” has the feel of a prosecuting attorney with blood in his eyes. Whereas “as a 
testimony unto” has a redemptive pastoral feel to it. 

707Chuck Kelley called this the “Great Commission Hermeneutic” (Chuck Kelley, How Did They Do It? The 
Story of Southern Baptist Evangelism [New Orleans: Insight, 1993], 119-31). He wrote, “They have also found 
evangelism to be the central theme of Scripture: the action of God to provide salvation for His fallen creation and to 
commission his people to take the news of that salvation to the world” (ibid., 127). Yoshiaki Hattori also explained the 
relationship of evangelism and the Bible. “Here in this paper, I present a biblical concept that evangelism is the main 
theme of the Bible from the beginning to the end in terms of theology of evangelism. Theologically speaking, world 
evangelism entrusted to us Christians is ... the biblical concept of mission based upon the orthodox Trinitarian doctrine 
of Godhead in the Christian church.” (The Evangelical Review of Theology,12/1-B [January 1988], 6). 
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A. The Bible as the Foundation for Evangelism: 
1. The stability of the Word of God in evangelism: 

a. Matt 24:35 shows God’s Word to be more solid than the earth or general revelation (including 
the hard sciences and social sciences). 

b. The Bible records all that is necessary for a powerful evangelistic message, John 15:15; 
2 Tim 3:16-17. 
1) In other words, the Scriptures are a sufficient testimony of God for all matters of the 

Christian life, including how to be saved and how to lead others to salvation! 

c. The Bible records what the apostles heard and saw of Jesus, John 14:26; 20:30-31; Acts 4:20 

d. The Book of Acts faithfully records the evangelism of which Paul repeatedly said, “be imitators 
of me” (e.g. 1 Cor 4:16; 11:1; Phil 3:17; 1 Thess 1:6; 2 Thess 3:9) 

1) The methodology of evangelism and conversion in the Book of Acts led Luther to affirm 
salvation by Scriptures alone: 

“Wherefore we must diligently weigh and consider the force of this argument [Gal 3:2 on 
salvation by the “hearing with faith”], which is oft repeated in the Acts of the Apostles. Which book is 
written to confirm and establish this argument: for it teacheth nothing else but that the Holy Ghost is 
not given by the law, but by the hearing of the Gospel.”708 

“In the whole book therefore of the Acts, there is nothing else handled in effect, but that it 
behooveth as well Jews as Gentiles, as well righteous as unrighteous, to be justified by faith alone in 
Christ Jesus, without the law and the works thereof.”709 

“These things are diligently to be marked, because of the adversaries, which do not consider what 
is handled in the Acts of the Apostles. I myself in times past also read this book, when indeed I 
understood in it nothing at all.”710 

“So in the Acts ye shall find the experience, the preachings, and also the examples of the Apostles 
for the confirmation of this matter, against this obstinate opinion touching the righteousness of the 
law. And we ought therefore the more to love, and the more diligently to read this book, because it 
containeth most substantial testimonies, which are able to comfort and confirm us against the Papists, 
our Jews; whose abominations and coloured hypocrisy we impugn and condemn by our doctrine, that 
we may set forth the benefits and glory of Christ. Who, though they have no substantial matter to 
allege against us (whereas the Jews might have laid against the Apostles, that they had received the 
law and all these ceremonies from God), yet notwithstanding they are no less obstinate in defending 
their cursed traditions and abominations, than the Jews were in maintaining their law which they had 
received from God, glorifying and bragging that they sit in the place of bishops, and that the authority 
to govern the churches is committed unto them. Whereby they would bring us into bondage, and force 
us to say that we are justified, not by faith alone, but by faith formed and adorned in charity. But we 
set against them the book of Acts. Let them read this book, and consider the examples contained in it, 
and they will find this to be the sum and argument thereof: that we are justified by faith only in Christ 
without works, and that the Holy Ghost is given by the only hearing of faith at the preaching of the 
Gospel, and not at the preaching of the law, nor by the works of the law.”711 

Conclusion: Whereas the entire New Testament, and in fact, the entire Bible, is trustworthy and 
faithful in teaching concepts of evangelism and conversion, the book of Acts has a special place 
in NT revelation as providing the example of the apostolic evangelizing (Gal 1:8-9) and of their 
fulfillment of the Great Commission of Jesus (Acts 1:8), and therefore provides an unique 
example untainted by the fulfillment of messianic prophecies which were only to be a part of the 
ministry of Jesus as recorded in the Gospels (Imitation of the Apostles versus Imitation of 
Christ). In this light, therefore, the book of Acts provides clarity to Paul’s many admonitions to 
imitate him, rather than the varied attemps to try to imitate the life and/or ministry of Jesus (even 

                                                
708Martin Luther, A Commentary on St. Paul’s Epistle to the Galatians, based on lectures delivered at the 

University of Wittenberg in 1531, a revised and complete translation based on the ‘Middleton” edition of the English 
version of 1575, edited by Philip S. Watson (Westwood, NJ: Revell, n.d.), 201. 

709Ibid., 202. 
710Ibid. 
711Ibid., 204-05. 
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to the point of stigmata),712 which is perhaps why the Church of Rome prefers to focus its 
primary attention on the Gospels.713 

2. The content of the evangelistic message is the Word of God: 

a. The Word of God in evangelism: 
1) Matt 13:18-19, “Hear then the parable of the sower. ‘When anyone hears the word of the kingdom’” 
2) Mark 2:1-2, “And when He had come back to Capernaum several days afterward, it was heard that He 

was at home. And many were gathered together, so that there was no longer room, even near the door; 
and He was speaking the word to them” 

3) Mark 4:14, “The sower sows the word” 
4) Mark 4:33-34, “And with many such parables He was 

speaking the word to them as they were able to hear it; and 
He did not speak to them without a parable; but He was 
explaining everything privately to His own disciples” 

5) Luke 5:1-3, “Now it came about that while the multitude 
were pressing around Him and listening to the word of 
God, He was standing by the lake of Gennesaret; and He 
saw two boats lying at the edge of the lake; but the 
fishermen had gotten out of them, and were washing their 
nets. And He got into one of the boats, which was Simon’s, 
and asked him to put out a little way from the land. And He 
sat down and began teaching the multitudes from the boat” 

6) Luke 8:11, “Now the parable is this: the seed is the word of 
God” 

7) Luke 8:21, “But He answered and said to them, ‘My 
mother and My brothers are these who hear the word of 
God and do it.’” 

8) Luke 11:28, “But He said, ‘On the contrary, blessed are 
those who hear the word of God, and observe it.’” 

9) John 4:41-42, “Many more believed because of His word; 
and they were saying to the woman, ‘It is no longer because of what you said that we believe, for we 
have heard for ourselves and know that this One is indeed the Savior of the world.’” 

10) John 5:24, “Truly, truly, I say to you, he who hears My word, and believes Him who sent Me, has 
eternal life, and does not come into judgment, but has passed out of death into life” 

11) John 6:68-69, “Simon Peter answered Him, ‘Lord, to whom shall we go? You have words of eternal 
life. We have believed and have come to know that You are the Holy One of God.’” 

12) John 17:20, “I do not ask in behalf of these alone, but for those also who believe in Me through their 
word” 

13) Acts 4:29, “grant that Thy bond-servants may speak Thy word with all confidence” 
14) Acts 4:31, “and they began to speak the word of God with boldness” 
15) Acts 8:4, “Therefore those who had been scattered went about preaching [εὐαγγελίζω] the word” 

                                                
712For examples, see the Introduction to Chapter 26, “Follow-Up Is Important.” 
713“It is common knowledge that among all the Scriptures, even those of the New Testament, the Gospels have 

a special preeminence, and rightly so, for they are the principal witness for the life and teaching of the Incarnate Word, 
our Saviour” (Paul VI, Vatican II: Dogmatic Constitution on Divine Revelation: Dei Verbum [18 November 1965]; §18; 
available from http://listserv.american.edu/catholic/church/vaticanii/dei-verbum.html; accessed: 10 October 2005; 
Internet). 

“§125 The Gospels [Matthew, Mark, Luke, (and John)] are at the heart of all Scriptures ‘because they are our 
principal source for the life and teaching of the Incarnate Word, our Saviour.’ 

“§126 We can distinguish three stages in the formation of the Gospels: 
“1. The life and teaching of Jesus. … 
“2. The oral tradition. … 
“3. The written Gospels. [notice how a “Pauline Gospel” is framed out of the question] 

“§127 The fourfold Gospel [a reference to the four books] holds a unique place in the Church, as is evident 
both in the veneration which liturgy accords it and in the surpassing attraction it has exercised on the saints at all times” 
(Catechism of the Catholic Church [Latin text © 1993, Libreria Editrice Vaticana; English translation for United 
Kingdom, © 1994, Geoffrey Chapman; Translation subject to revision in light of the edition typical; London: Geoffrey 
Chapman, 1994], §125-127.). 
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16) Acts 11:19, “So then those who were scattered because of the persecution that arose in connection 
with Stephen made their way to Phoenicia and Cyprus and Antioch, speaking the word to no one 
except to Jews alone” 

17) Acts 13:5, “They began to proclaim the word of God in the synagogues” 
18) Acts 13:7, “This man summoned Barnabas and Saul and sought to hear the word of God” 
19) Acts 13:26, “Brethren, sons of Abraham’s family, and those among you who fear God, to us the word 

of this salvation is sent out” 
GOT/NA27: ἡμῖν ὁ λόγος τῆς σωτηρίας ταύτης ἀπεστάλη/ ἐξαπεστάλη. 

20) Acts 13:44, “And the next Sabbath nearly the whole city assembled to hear the word of God” 
21) Acts 13:46, “And Paul and Barnabas spoke out boldly and said, ‘It was necessary that the word of 

God should be spoken to you first; since you repudiate it, and judge yourselves unworthy of eternal 
life, behold, we are turning to the Gentiles’” 

22) Acts 14:3, “Therefore they spent a long time there speaking boldly with reliance upon the Lord, who 
was bearing witness to the word of His grace, granting that signs and wonders be done by their hands” 

23) Acts 14:25, “And when they had spoken the word in Perga, they went down to Attalia” 
24) Acts 15:7, “And when there had been much questioning, Peter rose up, and said unto them, ‘Brethren, 

ye know that a good while ago God made choice among you, that by my mouth the Gentiles should 
hear the word of the gospel, and believe’” 

25) Acts 15:36, “And after some days Paul said to Barnabas, ‘Let us return and visit the brethren in every 
city in which we proclaimed the word of the Lord, and see how they are.’” 

26) Acts 16:6, “And they passed through the Phrygian and Galatian region, having been forbidden by the 
Holy Spirit to speak the word in Asia” 

27) Acts 16:32, “And they spoke the word of the Lord to him” 
28) Acts 17:13, “But when the Jews of Thessalonica found out that the word of God had been proclaimed 

by Paul in Berea also, they came there likewise, agitating and stirring up the crowds” 
29) Acts 18:5, “But when Silas and Timothy came down from Macedonia, Paul began devoting himself 

completely to the word, solemnly testifying to the Jews that Jesus was the Christ” 
30) Acts 19:10, “And this took place for two years, so that all who lived in Asia heard the word of the 

Lord, both Jews and Greeks” 
31) Acts 28:23, “When they had set a day for Paul, they came to him at his lodging in large numbers; and 

he was explaining to them by solemnly testifying about the kingdom of God and trying to persuade 
them concerning Jesus, from both the Law of Moses and from the Prophets, from morning until 
evening” 

b. Persuading, demonstrating and refuting from the Scriptures: 
1) Acts 8:35, “And Philip opened his mouth, and beginning from this Scripture he preached 

[εὐαγγελίζω] Jesus to him” 
2) Acts 9:22, “But Saul kept increasing in strength and confounding the Jews who lived at Damascus by 

proving that this Jesus is the Christ” [from the Scriptures by inference] 
3) Acts 17:2-3, “And according to Paul’s custom, he went to them, and for three Sabbaths reasoned with 

them from the Scriptures, explaining and giving evidence that the Christ had to suffer and rise again 
from the dead, and saying, ‘This Jesus whom I am proclaiming to you is the Christ.’” 

4) Acts 18:24-26, “Now a certain Jew named Apollos, an Alexandrian by birth, an eloquent man, came 
to Ephesus; and he was mighty in the Scriptures. This man had been instructed in the way of the Lord; 
and being fervent in spirit, he was speaking and teaching accurately the things concerning Jesus, being 
acquainted only with the baptism of John; and he began to speak out boldly in the synagogue” 

5) Acts 18:27-28, “And when he wanted to go across to Achaia, the brethren encouraged him and wrote 
to the disciples to welcome him; and when he had arrived, he helped greatly those who had believed 
through grace; for he powerfully refuted the Jews in public, demonstrating by the Scriptures that Jesus 
was the Christ” 

6) Acts 28:23, “And when they had set a day for him, they came to him at his lodging in large numbers; 
and he was explaining to them by solemnly testifying about the kingdom of God, and trying to 
persuade them concerning Jesus, from both the Law of Moses and from the Prophets, from morning 
until evening” 

c. Hearing the Word of God is essential in evangelism, John 5:24; 10:16; Acts 11:14; 
Rom 10:14, 17; 2 Tim 3:14-17; 1 Thess 2:13; 1 Pet 1:23 

d. Disbelief of the Word of God will condemn those who hear, Mark 16:16; 1 Pet 2:7-8 
(cf. Acts 14:2) 
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3. Reception of the word is synonymous with the reception of the Gospel (cf. Acts 2:41): 
a. Acts 8:14, “Now when the apostles in Jerusalem heard that Samaria had received the word of God, they 

sent them Peter and John” 
b. Acts 11:1, “Now the apostles and the brethren who were throughout Judea heard that the Gentiles also had 

received the word of God.” 
c. Acts 13:48, “And when the Gentiles heard this, they began rejoicing and glorifying the word of the Lord; 

and as many as had been appointed to eternal life believed” 
d. Acts 17:11, “Now these were more noble-minded than those in Thessalonica, for they received the word 

with great eagerness, examining the Scriptures daily, to see whether these things were so” 
e. Acts 20:32, “And now I commend you to God and to the word of His grace, which is able to build you up 

and to give you the inheritance among all those who are sanctified” 
f. 1 Thess 2:13, “And for this reason we also constantly thank God that when you received from us the word 

of God’s message, you accepted it not as the word of men, but for what it really is, the word of God, 
which also performs its work in you who believe” 

4. The spreading of God’s Word was used synonymously with continuing bold evangelism 
(cf. Col 1:25): 
a. Acts 6:7, “And the Word of God kept on spreading; and the number of the disciples continued to increase 

greatly in Jerusalem, and a great many of the priests were becoming obedient to the faith” 
b. Acts 12:24, “But the Word of the Lord continued to grow and be multiplied.” 
c. Acts 13:49, “And the Word of the Lord was being spread throughout the whole region.” 
d. Acts 19:20, “So the word of the Lord was growing mightily and prevailing.” 
e. 2 Thess 3:1, “Pray for us that the word of the Lord may spread rapidly and be glorified.” 

Preliminary consideration: 

In sharp contradistinction to these notes is the Roman Catholic Pontifical Commission on Biblical 
Interpretation (1993), of which Joseph Cardinal Ratzinger (“Pope” Benedict XVI) was president. In 
this document, while unanimously acknowledging all but feminist criticism, the commission decried 
two views of Scripture: 

1) A “pre-critical view”, that did not acknowledge the validity of truths from the higher critical 
studies of Scripture, and 

2) The fundamentalist reading, which was considered “dangerous” and “intellectual suicide.”714 

For Catholicism, the insufficiency of the Scriptures is a foundation stone of their approach to 
Christianity,715 that is why they must be interpreted according to their Traditions (in other words, 
their tradition of interpretation = the voluminous number of sources that they have passed down over 
the past 1600 years).716 

B. Biblical Teaching about the Bible in Evangelism: 
1. The Word of God is effective in evangelism, Isa 55:10-11; Eph 6:17; Heb 4:12. 

a. God’s Word IS the sword of the Spirit, “And take the helmet of salvation, and the sword of the 
Spirit, which is the word of God,” Eph 6:17 

b. God’s Word IS living and active, Heb 4:12-13 (as noted above) 

                                                
714“The fundamentalistic approach is dangerous, for she is attractive to persons who are looking for biblical 

answers to their life problems. She can trick them by offering them pious but illusory interpretations, rather than telling 
them that the Bible does not necessarily contain an immediate response to each of these problems. Fundamentalism 
invites, without saying it, a form of intellectual suicide. It places false sense of security to life, for it unconsciously 
confuses the human limitations of the biblical message with the substance of the divine message” (Commission biblique 
pontificale, L’interprétation de la Bible dans l’Église [Paris: Les Éditions du Cerf, 1994; Quebec: Éditions Fides, 
1994;], 50; translation mine). 

715“But as the Church was to last to the end of time, something more was required besides the bestowal of the 
Sacred Scriptures” (Leo XIII, Caritatis Studium [25 July 1898]; available at: http://www.ewtn.com/library/ 
ENCYC/L13CARIT.HTM; accessed: 8 Sept 2004; Internet). 

716“Whatever pertains to religious worship, to moral training, to right living can be found in the two fold 
instrument of scriptures and tradition” (Clement XIV, Cum Summi [12 Dec 1769]; available at: 
http://www.papalencyclicals.net/Clem14/c14cumsu.htm; accessed on: 2 July 2009; Internet). 
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c. The negative and positive: Deut 32:47: not idle, empty, vain, futile, nor meaningless; rather it is 
your life: 
Not vain (Heb. reyq; Gk. κενός: ὅτι οὐχὶ λόγος κενὸς οὗτος ὑμῖν): 

Deut 32:47 (NAS), “For it [“all the words with which I am warning you today”] is not an idle word 
for you; indeed it is your life. 

Deut 32:47 (ESV), “For it is no empty word for you, but your very life.” 
Literally: “Certainly this thing is not vain for you 

It is your life (ὅτι αὕτη ἡ ζωὴ ὑμῶν): 
Deut 32:47 (NAS), “indeed it is your life. 
Deut 32:47 (ESV), “but your very life.” 

d. For example, there was/and is power in the words of Jesus, “and they were astonished at his 
teaching, for his word possessed authority,” Luke 4:32 (ESV) 

2. The Importance of the Word of God in evangelism: 

Introduction: two aspects of inspiration: 

1) Verbal inspiration—every word is carefully crafted and inspired [exhaled] by God Himself: 
Deut 12:32 (NAS), “Whatever I command you, you shall be careful to do; you shall not add to nor 

take away from it”: 

Deut 13:1 (Heb), ֹלְו ויָ֔לָע ףֵ֣סֹת־ֹאל תֹוׂ֑שֲעַל ּו֖רְמְׁשִת ֹו֥תֹא םֶ֔כְתֶא הֶּ֣וַצְמ ֙יִכֹנָא רֶׁ֤שֲא רָ֗בָּדַה־לָּכ תֵ֣א  עַ֖רְגִת א֥
׃ּוּנֶּֽמִמ  : 

Deut 12:32[13:1] (JPS, 1917), “All this word which I command you, that shall ye observe to 
do; thou shalt not add thereto, nor diminish from it.” 

Deut 13:1 (GOT), Πᾶν ῥῆμα ὃ ἐγὼ ἐντέλλομαί ὑμῖν [σοι] σήμερον, τοῦτο φυλάξῃ ποιεῖν· οὐ 
προσθήσεις ἐπ᾽ αὐτὸ οὐδὲ ἀφελεῖς ἀπ᾽ αὐτοῦ: 
Deut 12:32[13:1] (Brenton, LXX), “Every word that I command you this day, it shalt thou 

observe to do: thou shalt not add to it, nor diminish from it.” 
Deut 12:32[13:1] (Etheridge, Targum Onkelos), “Every word I command you, that shall you 

observe to perform; you shall not add to it nor diminish from it.” 

Jer 26:2, “Thus says the LORD, ‘Stand in the court of the LORD’s house, and speak to all the cities of 
Judah, who have come to worship in the LORD’s house, all the words that I have commanded you 
to speak to them. Do not omit a word!’”: 

Jer 26:2 partial (Heb), יִ֖תיִּוִצ רֶׁ֥שֲא םיִ֔רָבְּדַה־לָּכ תֵ֚אî ׃רָֽבָּד עַ֖רְגִּת־לַא םֶ֑היֵלֲא רֵּ֣בַדְל  : 
Jer 26:2 (JPS, 1917), “all the words that I command thee to speak unto them; diminish not a 

word” 

Jer 26:2[33:2] partial (GOT), …ἅπαντας τοὺς λόγους, οὓς συνέταξά σοι χρηματίσαι αὐτοῖς, μὴ 
ἀφέλῃς ῥῆμα· 
Jer 33:2 (Brenton, LXX), “all the words which I commanded thee to speak to them; abate not 

one word.” 

Prov 30:5 (KJV), “Every word of God is pure: he is a shield unto them that put their trust in him.” 
Prov 30:5 (ASV), “Every word of God is tried: He is a shield unto them that take refuge in him.” 
Prov 30:5 (NAS), “Every word of God is tested; He is a shield to those who take refuge in Him.” 

2) Plenary inspiration—all the Holy Books of the Bible are entirely inspired (2 Tim 3:16) 

3) Some alarming considerations: 
a) God’s Word above God’s name, Psa 138:2 (NKJ), “I will worship toward Your holy 

temple, And praise Your name For Your lovingkindness and Your truth; For You have 
magnified Your word above all Your name.” 
Note the theological struggles in translating the last phrase… 
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God has magnified His Word above His Name (Psalm [137:2]138:2) 
On the power of a prepositional phrase 
[Hebrew: ְמִׁ֜ש־לָּכ־לַע ָּתְלַּ֥דְגִה־יִּֽכî֗ ֶֽתָרְמִאî׃ ] 

[Greek: ὅτι ἐµεγάλυνας ἐπὶ πᾶν ὄνοµα τὸ λόγιόν σου] 
[Latin: quoniam magnificasti super omne nomen sanctum tuum] 

“Above” All Thy 
Name 

“According to” Thy 
Name Combine “Name and Word” Remove “Word” (from Latin) Other 

KJV; 
Webster; 
Darby; 
ERV; 

ASV; NKJ 

Young’s 
(1962…) 

Coverdale 
(1534) 

NASB 
(1977) 

Bishops 
(1595) 

RSV 
(1952); 

ESV 
NIV (1984) 

Wycliffe 
2nd Ed. 
(1388) 

Brenton 
(1844…) 

Douai-
Rheims✠ 

(1899) 

New 
Jerusalem 

Bible✠ 
(1985) 

NET 
(2004…) 

for thou 
hast 
magnified 
thy word 
above all 
thy name. 

For Thou 
hast made 
great Thy 
saying 
above all 
Thy name 

for thou 
hast 
magnified 
thy worde, 
acordynge 
vnto thy 
greate 
name. 

For Thou 
hast 
magnified 
Thy word 
according 
to all Thy 
name. 

For thou 
hast 
magnified 
thy name: 
and thy 
worde 
aboue all 
thinges 

for thou 
hast 
exalted 
above 
everything 
thy name 
and thy 
word 

for you 
have 
exalted 
above all 
things your 
name and 
your word. 

for thou 
hast 
magnefied 
thin hooli 
name 
aboue al 
thing. 

for thou 
hast 
magnified 
thy holy 
name 
above 
every thing 

for thou 
hast 
magnified 
thy holy 
name 
above all 

your 
promises 
surpass 
even your 
fame. 

for you 
have 
exalted 
your 
promise 
above the 
entire sky 

b) Prayer for God to glorify His Word, 2 Thess 3:1

a. As the message of salvation, Psa 119:155; Phil 2:16; 1 Tim 3:15
1) As sufficient (δυνατός) unto instruction, Titus 1:9

b. As the foundation for faith, Rom 10:17; 1 Pet 1:23

c. As the foundation for the fear of the Lord, Exod 20:18-26; Deut 31:9-13

d. As the fulfillment of God’s plans:
1) “According to the Scriptures,” 1 Cor 15:4
2) “Thus it is written,” Luke 24:44-46

3. Two aspects of God’s Word in evangelism (2 Cor 2:15-16):
a. As wickedness is revealed (John 3:20), God’s Word becomes a curse (Deut 28:20-57); it hardens

(Isa 6:9-10, e.g. Jer 36:24); it condemns (Isa 30:28), Jer 1:10
b. As God’s Word bears fruit in a life, it results in blessing (Deut 29:1-14), humility (Psa 25:8-9)

and restoration (Prov 3:1, 8, Jer 1:10), John 3:21, 1 Thess 2:13

4. The need for faith to understand the Scriptures, Psa 119:18; John 5:39; 2 Cor 4:3.

5. The interesting link between hearing and obeying, Deut 15:5:
Deut 15:5, “if only you listen obediently to the voice of the LORD your God, to observe carefully all this

commandment which I am commanding you today” 

On the translation of the Hebrew dual shamoah tishmah (“hear, hear”) in Deut 15:5 
From hearkening to obeying to paying attention 

Greek LXX Geneva KJV 
Young’s; cf. 
Darby; ERV; 

ASV 
ESV NIV RSV NJB✠ 

ἐὰν δὲ ἀκοῇ 
εἰσακούσητε 

So that thou 
hearken 

Only if thou 
carefully 
hearken 

Only, if thou dost 
diligently 
hearken 

if only you will 
strictly obey 

if only you fully 
obey 

if only you will 
obey 

only if you pay 
careful attention 

τῆς φωνῆς 
κυρίου τοῦ θεοῦ 
ὑµῶν 

vnto the voyce of 
the Lord thy God 

unto the voice of 
the LORD thy 
God 

to the voice of 
Jehovah thy God 

the voice of the 
LORD your God 

the LORD your 
God 

the voice of the 
LORD your God 

to the voice of 
Yahweh your 
God 
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6. Point of Caution 1—on the elimination of the term “voice of the Lord” in translation: 

a. In Genesis 3:8 
By the way, this verse is the only place in the entire Bible that this Hebrew phrase is translated using 

“sound of the Lord” in the NAS and NKJ translations 
 

Translations of (Heb. kol YHWH) in Gen 3:8 
 

Geneva (1560); KJV; 
Webter’s; ERV;  Darby (1884/1890) Young’s (1862/1898) ASV (1901) 

RSV (1952); NAS; 
NKJ; NIV; NJB✠; 
CSB; NET; ESV 

God’s Word to the 
Nations (1995); NLT 

the voyce of the Lord 
God 

the voice of Jehovah 
Elohim 

the sound of 
Jehovah God 

the voice of Jehovah 
God 

the sound of the 
LORD God the LORD God 

Afterwarde they heard 
the voyce of the Lord 
God walking in the 
garden in the coole of 
the day, and the man 
and his wife hid 
themselues from the 
presence of the Lord 
God among the trees 
of the garden 

And they heard the 
voice of Jehovah 
Elohim, walking in the 
garden in the cool of 
the day. And Man and 
his wife hid 
themselves from the 
presence of Jehovah 
Elohim, in the midst of 
the trees of the garden 

And they hear the 
sound of Jehovah God 
walking up and down 
in the garden at the 
breeze of the day, and 
the man and his wife 
hide themselves from 
the face of Jehovah 
God in the midst of the 
trees of the garden 

And they heard the 
voice of Jehovah God 
walking in the garden 
in the cool of the day: 
and the man and his 
wife hid themselves 
from the presence of 
Jehovah God amongst 
the trees of the garden 

And they heard the 
sound of the LORD 
God walking in the 
garden in the cool of 
the day, and the man 
and his wife hid 
themselves from the 
presence of the LORD 
God among the trees 
of the garden 

In the cool of the 
evening, the man and 
his wife heard the 
LORD God walking 
around in the garden. 
So they hid from the 
LORD God among the 
trees in the garden 

 

b. In Deuteronomy, cf. Deut 28:1 
 

On the Elimination of the phrase “Voice of the Lord” (Heb. kol YHWH) in Deuteronomy 
 

Verses 
KJV [also ERV, DRA✠, 
BBE, NKJ, RSV, and 

ESV] 
ASV [also Darby and 

Young’s] NAS NIV [also CSB and 
NET] NJB✠* # 

Deut 5:25 
if we hear the voice of 
the LORD our God any 
more, then we shall die 

if we hear the voice of 
Jehovah our God any 
more, then we shall die 

if we hear the voice of 
the LORD our God any 
longer, then we shall die 

and we will die if we 
hear the voice of the 
Lord our God any longer 

if we go on listening to 
the voice of Yahweh our 
God, and then we 
should die 

5 

Deut 8:20 
because ye would not 
be obedient unto the 
voice of the LORD your 
God 

because ye would not 
hearken unto the voice 
of Jehovah your God 

because you would not 
listen to the voice of the 
LORD your God 

for not obeying the 
LORD your God 

for not having listened 
to the voice of Yahweh 
your God 4 

Deut 13:18 
[19] 

When thou shalt 
hearken to the voice of 
the LORD thy God 

when thou shalt hearken 
to the voice of Jehovah 
thy God 

if you will listen to the 
voice of the LORD your 
God 

because you obey the 
LORD your God 

on condition that you 
listen to the voice of 
Yahweh your God 

4 

Deut 15:5 
Only if thou carefully 
hearken unto the voice 
of the LORD thy God 

if only thou diligently 
hearken unto the voice 
of Jehovah thy God 

if only you listen 
obediently to the voice 
of the LORD your God 

if only you fully obey the 
LORD your God 

only if you pay careful 
attention to the voice of 
Yahweh your God 

4 

Deut 18:16 
Let me not hear again 
the voice of the LORD 
my God 

Let me not hear again 
the voice of Jehovah my 
God 

Let me not hear again 
the voice of the LORD 
my God 

Let us not hear the 
voice of the LORD our 
God 

Never let me hear the 
voice of Yahweh my 
God 

5 

Deut 26:14 
but I have hearkened to 
the voice of the LORD 
my God 

I have hearkened to the 
voice of Jehovah my 
God 

I have listened to the 
voice of the LORD my 
God 

I have obeyed the LORD 
my God 

I have obeyed the voice 
of Yahweh my God 4 

Deut 27:10 
Thou shalt therefore 
obey the voice of the 
LORD thy God 

Thou shalt therefore 
obey the voice of 
Jehovah thy God 

You shall therefore obey 
the LORD your God 

Obey the LORD your 
God 

You must listen to the 
voice of Yahweh your 
God 

3 

Deut 28:1 

And it shall come to 
pass, if thou shalt 
hearken diligently unto 
the voice of the LORD 
thy God 

And it shall come to 
pass, if thou shalt 
hearken diligently unto 
the voice of Jehovah thy 
God 

Now it shall be, if you 
will diligently obey the 
LORD your God 

If you fully obey the 
LORD your God 

But if you faithfully obey 
the voice of Yahweh 
your God 3 
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Verses 
KJV [also ERV, DRA✠, 
BBE, NKJ, RSV, and 

ESV] 
ASV [also Darby and 

Young’s] NAS NIV [also CSB and 
NET] NJB✠* # 

Deut 28:2 
if thou shalt hearken 
unto the voice of the 
LORD thy God 

if thou shalt hearken 
unto the voice of 
Jehovah thy God 

if you will obey the LORD 
your God 

if you obey the LORD 
your God 

for having obeyed the 
voice of Yahweh your 
God 

3 

Deut 28:15 
if thou wilt not hearken 
unto the voice of the 
LORD thy God 

if thou wilt not hearken 
unto the voice of 
Jehovah thy God 

if you will not obey the 
LORD your God 

if you do not obey the 
LORD your God 

But if you do not obey 
the voice of Yahweh 
your God 

3 

Deut 28:45 
because thou 
hearkenedst not unto 
the voice of the LORD 
thy God 

because thou 
hearkenedst not unto 
the voice of Jehovah thy 
God 

because you would not 
obey the LORD your God 

because you did not 
obey the LORD your God 

for not having obeyed 
the voice of Yahweh 
your God 3 

Deut 28:62 
because thou wouldest 
not obey the voice of the 
LORD thy God 

because thou didst not 
hearken unto the voice 
of Jehovah thy God. 

because you did not 
obey the LORD your God 

because you did not 
obey the LORD your God 

For not having obeyed 
the voice of Yahweh 
your God 

3 

Deut 30:8 
And thou shalt return 
and obey the voice of 
the LORD 

And thou shalt return 
and obey the voice of 
Jehovah 

And you shall again 
obey the LORD 

You will again obey the 
LORD 

And once again you will 
obey the voice of 
Yahweh your God 

3 

Deut 30:10 
If thou shalt hearken 
unto the voice of the 
LORD thy God 

if thou shalt obey the 
voice of Jehovah thy 
God 

if you obey the LORD 
your God 

if you obey the LORD 
your God 

if you obey the voice of 
Yahweh your God 3 

Uses of 
“Voice” 

KJV, etc. 
14/14 

ASV, etc. 
14/14 

NAS 
6/14 

NIV, etc. 
2/14 

NJB 
14/14  

*Notice the adding and reworking of words, tenses, and phrases in the 1985 New Jerusalem Bible, including the addition of “Yahweh” for 
“LORD” or “Jehovah.” In the NJB the word “voice [of the Lord]” is added twice in Deuteronomy, though not being found in the Hebrew (yet is 
in the LXX and the Vulgate in the case of 1:43): 1:26, as “voice of Yahweh your God” and 1:43 as “the voice of Yahweh.” These changes 
were incorporated in part as the English NJB is a translation of the 1973 French Jerusalem Bible, that used “Yahvé” for the historique 
French Protestant “Eternel” (a translation dating back to John Calvin’s cousin’s translation, the 1534 Olivétan). 
Note also the translation of the parallel verbal form in Deut 21:18, dealing with a stubborn son not listening to the voice of his parents! 
 

On the Translation of “Mouth” (Heb peh) in Deuteronomy* 
 

Verses LXX translation 
(abbreviated) KJV Young’s NAS NIV NJB✠ # 

Deut 1:26 τῷ ῥήµατι κυρίου 
τοῦ θεοῦ ὑµῶν 

Notwithstanding ye 
would not go up, but 
rebelled against the 
commandment of the 
LORD your God 

And ye have not 
been willing to go up, 
and ye provoke the 
mouth of Jehovah 
your God 

Yet you were not 
willing to go up, but 
rebelled against the 
command of the 
LORD your God 

But you were 
unwilling to go up; 
you rebelled against 
the command of the 
LORD your God 

You, however, 
refused to go up 
there and rebelled 
against the voice of 
Yahweh your God 

1 

Deut 1:43 τὸ ῥῆµα κυρίου 
but rebelled against 
the commandment of 
the LORD 

and provoke the 
mouth of Jehovah 

Instead you rebelled 
against the command 
of the LORD 

You rebelled against 
the LORD's command 

and you rebelled 
against the voice of 
Yahweh 

1 

Deut 8:3 

ἀλλ᾽ ἐπὶ παντὶ 
ῥήµατι τῷ 
ἐκπορευοµένῳ διὰ 
στόµατος θεοῦ 
ζήσεται ὁ ἄνθρωπος 

that he might make 
thee know that man 
doth not live by bread 
only, but by every 
word that proceedeth 
out of the mouth of 
the LORD doth man 
live 

in order to cause 
thee to know that not 
by bread alone doth 
man live, but by 
every produce of the 
mouth of Jehovah 
man doth live 

that He might make 
you understand that 
man does not live by 
bread alone, but man 
lives by everything 
that proceeds out of 
the mouth of the 
LORD 

to teach you that 
man does not live on 
bread alone but on 
every word that 
comes from the 
mouth of the LORD 

to make you 
understand that 
human beings live 
not on bread alone 
but on every word 
that comes from the 
mouth of Yahweh 

5 

Deut 9:23 τῷ ῥήµατι κυρίου 
τοῦ θεοῦ ὑµῶν 

then ye rebelled 
against the 
commandment of the 
LORD your God, and 
ye believed him not, 
nor hearkened to his 
voice 

then ye provoke the 
mouth of Jehovah 
your God, and have 
not given credence to 
Him, nor hearkened 
to His voice 

then you rebelled 
against the command 
of the LORD your 
God; you neither 
believed Him nor 
listened to His voice 

But you rebelled 
against the command 
of the LORD your 
God. You did not 
trust him or obey him 

you rebelled against 
the command of 
Yahweh your God 
and would not 
believe him or listen 
to his voice 

1 
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Verses LXX Translation 
(abbreviated) KJV Young’s NAS NIV NJB✠ # 

Deut 17:6 
(twice) 

ἐπὶ δυσὶν µάρτυσιν 
ἢ ἐπὶ τρισὶν 
µάρτυσιν 
ἀποθανεῖται ὁ 
ἀποθνῄσκων οὐκ 
ἀποθανεῖται ἐφ᾽ ἑνὶ 
µάρτυρι 

At the mouth of two 
witnesses, or three 
witnesses, shall he 
that is worthy of 
death be put to 
death; but at the 
mouth of one witness 
he shall not be put to 
death 

By the mouth of two 
witnesses or of three 
witnesses is he who 
is dead put to death; 
he is not put to death 
by the mouth of one 
witness 

On the evidence of 
two witnesses or 
three witnesses, he 
who is to die shall be 
put to death; he shall 
not be put to death 
on the evidence of 
one witness 

On the testimony of 
two or three 
witnesses a man 
shall be put to death, 
but no one shall be 
put to death on the 
testimony of only one 
witness 

A death sentence 
may be passed only 
on the word of two 
witnesses or three; 
and no one must be 
put to death on the 
word of one witness 
alone 

4 
/ 
2 

Deut 17:10 
κατὰ τὸ πρᾶγµα ὃ 
ἐὰν ἀναγγείλωσίν 
σοι 

And thou shalt do 
according to the 
sentence, … shall 
shew thee 

and thou hast done 
according to the 
tenor of the word 
which they declare to 
thee 

And you shall do 
according to the 
terms of the verdict 
which they declare to 
you 

You must act 
according to the 
decisions they give 
you 

You must abide by 
the verdict which 
they give you 

0 

Deut 17:11 κατὰ τὸν νόµον 
According to the 
sentence of the law 
which they shall 
teach thee 

According to the 
tenor of the law 
which they direct 
thee 

According to the 
terms of the law 
which they teach you 

… according to the 
law they teach you 

You will abide by the 
decision which they 
give you 

0 

Deut 19:15 
(twice) 

ἐπὶ στόµατος δύο 
µαρτύρων καὶ ἐπὶ 
στόµατος τριῶν 
µαρτύρων σταθήσεται 
πᾶν ῥῆµα 

but at the mouth of 
two witnesses or at 
the mouth of three 
witnesses shall the 
matter be stablished 

by the mouth of two 
witnesses, or by the 
mouth of three 
witnesses, is a thing 
established 

on the evidence of 
two or three 
witnesses a matter 
shall be confirmed 

A matter must be 
established by the 
testimony of two or 
three witnesses 

the evidence of two 
witnesses or three is 
required to sustain 
the charge 

4 
/ 
2 

Deut 21:5 

καὶ ἐπὶ τῷ στόµατι 
αὐτῶν ἔσται πᾶσα 
ἀντιλογία καὶ πᾶσα 
ἁφή 

And the priests the 
sons of Levi shall 
come near; for them 
the LORD thy God 
hath chosen to 
minister unto him, 
and to bless in the 
name of the LORD; 
and by their word 
shall every 
controversy and 
every stroke be tried 

And the priests, sons 
of Levi, have come 
nigh -- for on them 
hath Jehovah thy 
God fixed to serve 
Him, and to bless in 
the name of 
Jehovah, and by their 
mouth is every strife, 
and every stroke 

Then the priests, the 
sons of Levi, shall 
come near, for the 
LORD your God has 
chosen them to serve 
Him and to bless in 
the name of the 
LORD; and every 
dispute and every 
assault shall be 
settled by them 

The priests, the sons 
of Levi, shall step 
forward, for the LORD 
your God has chosen 
them to minister and 
to pronounce 
blessings in the 
name of the LORD 
and to decide all 
cases of dispute and 
assault 

The priests, the sons 
of Levi, will then step 
forward, these being 
the men whom 
Yahweh your God 
has chosen to serve 
him and to bless in 
Yahweh’s name, and 
it being their business 
to settle all cases of 
dispute or of violence 

1 

Deut 
23:23[24] 

τὰ ἐκπορευόµενα 
διὰ τῶν χειλέων σου 
φυλάξῃ καὶ ποιήσεις 
ὃν τρόπον εὔξω 
κυρίῳ τῷ θεῷ σου 
δόµα ὃ ἐλάλησας 
τῷ στόµατί σου 

That which is gone out of 
thy lips thou shalt keep 
and perform; even a 
freewill offering, 
according as thou hast 
vowed unto the LORD thy 
God, which thou hast 
promised with thy mouth 

The produce of thy 
lips thou dost keep, 
and hast done it, as 
thou hast vowed to 
Jehovah thy God; a 
free-will-offering, 
which thou hast 
spoken with thy 
mouth 

You shall be careful 
to perform what goes 
out from your lips, 
just as you have 
voluntarily vowed to 
the LORD your God, 
what you have 
promised 

Whatever your lips 
utter you must be 
sure to do, because 
you made your vow 
freely to the LORD 
your God with your 
own mouth 

Whatever passes 
your lips you must 
keep to, and the vow 
that you have made 
to Yahweh, your 
generous God, you 
must fulfil 

3 

Deut 32:1 

πρόσεχε οὐρανέ καὶ 
λαλήσω καὶ ἀκουέτω 
γῆ ῥήµατα ἐκ 
στόµατός µου 

Give ear, O ye 
heavens, and I will 
speak; and hear, O 
earth, the words of 
my mouth 

'Give ear, O heavens, 
and I speak; And thou 
dost hear, O earth, 
sayings of my mouth! 

Give ear, O heavens, 
and let me speak; 
And let the earth 
hear the words of my 
mouth 

Listen, O heavens, 
and I will speak; 
hear, O earth, the 
words of my mouth 

Listen, heavens, 
while I speak; hear, 
earth, the words that 
I shall say! 

4 

Deut 34:5 

καὶ ἐτελεύτησεν 
Μωυσῆς οἰκέτης 
κυρίου ἐν γῇ Μωαβ 
διὰ ῥήµατος κυρίου 

So Moses the 
servant of the LORD 
died there in the land 
of Moab, according 
to the word of the 
LORD 

And Moses, servant 
of the Lord, dieth 
there, in the land of 
Moab, according to 
the command of 
Jehovah 

So Moses the 
servant of the LORD 
died there in the land 
of Moab, according 
to the word of the 
LORD 

And Moses the 
servant of the LORD 
died there in Moab, 
as the LORD had said 

There in the country 
of Moab, Moses, 
servant of Yahweh, 
died as Yahweh 
decreed 

0 

English 
Uses of 
“Mouth” 

τὸ στόµα - 7 
τὸ ῥῆµα – 3 
ὁ µάρτυς – 2 

τὸ πρᾶγµα – 1 
ὁ νόµος – 1  

7/14 11/14 2/14 3/14 1/14 24/ 
70 

*In Deut 21:17 the Hebrew peh is translated as “portion” in “double portion.” 
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Further consideration: 

Deut 5:22 adds another interesting phrase into the mix, translated in English, “with a great voice”: 
This phrase is translated in the French Segond Révisée Genève, “a haute voix” (lit. “with a high 

voice”), which can also mean, “in an audible voice” 
God speaking to man with an audible voice—now that’s quite something! 
By the way, the same construction is found in the LXX (φωνὴ μεγάλη) in both Deut 4:11 and 

27:14: 
Whereas one would expect to find this construction in Isa 40:9, the adjective used with voice 

is “strength” (ἰσχύς: τῇ ἰσχύι τὴν φωνήν σου) 
The end of Acts 7 uses this phrase in opposite ways: 

The Sanhedrin cried out with a loud voice (φωνῇ μεγάλῃ), putting their hands over their 
ears, Acts 7:57 

Stephen cried out with a loud voice (φωνῇ μεγάλῃ), “Lord, lay not this sin to their charge,” 
Acts 7:60 (Darby) 

These words are found in quite a number of other narratives: 
Demon possession, Mark 1:26; 5:7; Luke 4:33; 8:28; Acts 8:47 
Of miracles of healing, John 11:43; Acts 14:10 
Of Jesus’ accusers, Luke 23:23 
Jesus’ last words on the cross, Mark 15:34, 37; Luke 23:46; 
Of Paul calling out to the Philippian jailer, Acts 16:28 
Of Festus interrupting Paul’s message, Acts 26:24 
Of exuberant praise, Luke 17:15; 19:37 

Consider also the power of the phrase “for the mouth of the LORD hath spoken it” (Isa 1:20; 40:5; 
58:14; Jer 9:12); Mic 4:4 reads, “for the mouth of the LORD of hosts hath spoken it.” 

7. Point of Caution 2—The Importance of the “Whole Counsel of God” (Acts 20:27): 
 

On Varieties of Translations of ἀναγγεῖλαι ὑµῖν πᾶσαν τὴν βουλὴν τοῦ θεοῦ in Acts 20:27717 
 

Wycliff 
2nd ed. 
(1388) 

Tyndale 
(1534); 

cf. 
Geneva; 
Bishop’s 

KJV 
(1611, 
1769) 

Darby 
(1884) 

ERV 
(1885); 
ASV; 
RSV; 
NKJ; 
ESV 

BBE 
(1949) 

NAS 
(1977) 

NIV 
(1984) 

NJB✠ 
(1985) 

NAB✠ 
(1991) 

NLT 
(2004) 

CSB 
(2005) 

NET 
(2005) 

That Y 
telde not 
to you al 
the 
counsel 
of God 

but have 
shewed 
you all 
the 
counsel 
of God 

to declare 
unto you 
all the 
counsel 
of God 

from 
announ-
cing to 
you all 
the 
counsel 
of God 

from 
declaring 
unto you 
the whole 
counsel 
of God 

from you 
anything 
of the 
purpose 
of God 

from 
declaring 
to you the 
whole 
purpose 
of God 

to 
proclaim 
to you the 
whole will 
of God 

put before 
you the 
whole of 
God’s 
purpose 

from 
proclaim-
ing to you 
the entire 
plan of 
God 

from 
declaring 
all that 
God 
wants you 
to know 

from 
declaring 
to you the 
whole 
plan of 
God 

from 
announ-
cing to 
you the 
whole 
purpose 
of God 

 
a. Interesting on this point is the summary of the giving of the Ten Commandments in Deut 5:22, 

where Moses wrote, “These words the LORD spoke to all your assembly, in the mountain from 
the midst of the fire, the cloud, and the thick darkness, with a loud voice; and He added no more” 

b. On the other hand, God told Jeremiah regarding his message: “do not omit a word”! (Jer 26:2) 

                                                
717Note the Louw-Nida Lexicon on the Greek word βουλή: “30.57 βούλημα, τος n ; βουλή, ῆς f: (derivatives 

of βούλομαι and βουλεύομαι ‘to purpose, to plan, to intend,’ 30.56) that which has been purposed and planned – ‘plan, 
intention, purpose.’ βούλημα: ἐκώλυσεν αὐτοὺς τοῦ βουλήματος ‘he kept them from carrying out their plan’ Ac 27.43; 
τῷ γὰρ βουλήματι αὐτοῦ τίς ἀνθέστηκεν ‘who can resist his plan?’ Ro 9.19. βουλή: τῶν δὲ στρατιωτῶν βουλὴ ἐγένετο 
ἵνα τοὺς δεσμώτας ἀποκτείνωσιν ‘there was a plan by the soldiers to kill the prisoners’ Ac 27.42” (BibleWorks 7.0). 
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Conclusion: It is understandable that one of the important sermons of Evangelist R. A. Torrey, and which 
he preached in all his meetings, was titled, “Ten Reasons Why I Believe the Bible Is the Word of 
God.” Here are the ten main points of this message: 

“1. On the ground of the testimony of Jesus Christ 
“2. On the ground of its fulfilled prophecies 
“3. On the ground of the unity of the Book 
“4. On the ground of the immeasurable superiority of the teachings of the Bible to those of any other and 

all other books 
“5. On the ground of the history of the book, its victory over attack 
“6. On the ground of the character of those who accept and of those who reject the Book 
“7. On the ground of the influence of the Book 
“8. On the ground of the inexhaustible depth of the Book 
“9. On the ground of the fact that as we grow in knowledge and holiness we grow toward the Bible 
“10. On the ground of the direct testimony of the Holy Spirit.”718 

C. The Word of God Is the Very Instrument of Salvation: 
Introduction: For example, note the volume and nature of soteriological language in Psalm 119 (NAS): 

Introduction to Psalm 119 study: 
Affirmations of necessity for absolute obedience, v. 4 
Impossible promises of absolute obedience, v. 44; 
Some verses could even be used as a sinner’s prayer, v. 154! 

“Save me” (Heb. יִנֵ֑עיִׁשֹוה  (hiph, yasha); Gk. σῶσόν με [from σῴζω]): 
94, I am Yours, save me; For I have sought Your precepts;  
146, I cried to You; save me And I shall keep Your testimonies. 

“Salvation” (e.g. v. 41: Heb. ְתָעּוֽׁשְּ֜תî֗ ֶֽתָרְמִאְּכî  [teshua]; Gk. τὸ σωτήριόν σου κατὰ τὸ λόγιόν σου 
[from τὸ σωτήριον]): 
41, May Your lovingkindnesses also come to me, O LORD, Your salvation according to Your word;  
81, My soul languishes for Your salvation; I wait for Your word;  
123, My eyes fail with longing for Your salvation And for Your righteous word;  
155, Salvation is far from the wicked, For they do not seek Your statutes;  
166, I hope for Your salvation, O LORD, And do Your commandments;  
174, I long for Your salvation, O LORD, And Your law is my delight. 

“Revive/revived” (KJV, “quicken,” ESV, “give me life,” Heb. יִנֵּ֗יַ֜ח ; [chayah, 9 uses, all in Psa 119]; 
Gk. ζάω [442 LXX uses; 140, NT]; Lat vivifica):719 
25 My soul cleaves to the dust; Revive me according to Your word (Heb ֶֽרָבְדִּכ יִנֵּ֗יַ֜חî ; Gk. ζῆσόν με κατὰ 

τὸν λόγον σου); 
37, Turn away my eyes from looking at vanity, And revive me in Your ways;  
40, Behold, I long for Your precepts; Revive me through Your righteousness; 
50, This is my comfort in my affliction, That Your word has revived me ( יִנְתָּֽיִח );  
88, Revive me according to Your lovingkindness, So that I may keep the testimony of Your mouth;  
93, I will never forget Your precepts, For by them You have revived me ( יִנָֽתיִּיִח );  
107, I am exceedingly afflicted; Revive me, O LORD, according to Your word;  
149, Hear my voice according to Your lovingkindness; Revive me, O LORD, according to Your 

ordinances;  
154, Plead my cause and redeem me; Revive me according to Your word;  
156, Great are Your mercies, O LORD; Revive me according to Your ordinances;  
159, Consider how I love Your precepts; Revive me, O LORD, according to Your lovingkindness. 

 

                                                
718R. A. Torrey, “Ten Reasons Why I Believe the Bible Is the Word of God,” in Roger Martin, R. A. Torrey: 

Apostle of Certainty (Murfreesboro, TN: Sword of the Lord, 1976), 281-93. 
719Other Greek terms for “give me life” (in addition to ζάω): 
ζῳοποιέω in Psa 71:20 [NAS, “Will revive me again”]; from Hebrew chayah [Piel, preserve alive, let live; give 

life; quicken, revive, refresh; revive]; a difference as to the Hebrew reading of this verse, as to plural or singular; 
ἀναζάω in Rom 7:9 [NAS, “sin became alive”], speaking of the revival of sin in the heart when came the 

commandment. 
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On the Translation of chayah in Psalm [118]119:25 
 

Rahlf’s LXX (1935) Jerome’s Vulgate 
(Migne edition)* 

Geneva (1560); 
cf. KJV (1611, 

1769); Young’s 
(1862, 1898); 
Darby (1884, 

1890); ERV (1885); 
DRA (1899) 

Webster’s (1833); 
cf. RSV (1552); 

NAS (1977); 
NKJ (1982); 
NLT (2004); 
NET (2005) 

New American 
Bible (1901);  

cf. GWN (1995);  
ESV (2001);  
CSB (2004) 

NIV (1984) 
New Jerusalem 

(1985);  
cf. GNT (1993) 

ζάω vivifica me quicken me revive me give me life preserve my life revive me 
δ᾽ δελθ ἐκολλήθη 
τῷ ἐδάφει ἡ ψυχή 
µου ζῆσόν µε κατὰ 
τὸν λόγον σου 

[deleth] adhesit 
pulveri anima mea 
vivifica me iuxta 
verbum tuum 

(Gen) My soule 
cleaueth to the 
dust: quicken me 
according to thy 
worde 

(Web) My soul 
cleaveth to the 
dust: revive thou 
me according to thy 
word 

(NAB) I lie 
prostrate in the 
dust; give me life in 
accord with your 
word. 

I am laid low in the 
dust; preserve my 
life according to 
your word 

Down in the dust I 
lie prostrate; true to 
your word, revive 
me 

*Notice the different rendering of the revised Vulgate: “[deleth] adhesit pavimento anima mea vivifica me secundum verbum tuum.” 

“That I may live” (first 4 uses in Greek, future middle 1st pers. sing.; v 175 changes to 3rd pers. sing): 
17, Deal bountifully with Your servant, That I may live and keep Your word (Heb הֶ֗יְחֶֽא  [chayah]; Greek 

ζήσομαι [from ζάω]); 
77, May Your compassion come to me that I may live, For Your law is my delight;  
116, Sustain me according to Your word, that I may live; And do not let me be ashamed of my hope;  
144, Your testimonies are righteous forever; Give me understanding that I may live;  
175, Let my soul live that it may praise You, And let Your ordinances help me 

“Redeem”: 
134, Redeem me from the oppression of man, That I may keep Your precepts (Heb. יִנֵדְּ֭פ  [padah]; 

Gk. λύτρωσαί [from λυτρόω or λυτρόομαι]); 
154, Plead my cause and redeem me; Revive me according to Your word 

“Believe/faithful”: 
30, I have chosen the faithful way; I have placed Your ordinances before me (Heb. ֶרֶּֽדüהָ֥נּומֱא־  [derek 

‘emuwnah]; Gk. ὁδὸν ἀληθείας); 
66, Teach me good discernment and knowledge, For I believe in Your commandments; Heb. יִּתְנָֽמֱאֶה  

(hiphil of ‘aman); Gk. ἐπίστευσα (from πιστεύω); 
86, All Your commandments are faithful; They have persecuted me with a lie; help me! (Heb. הָ֑נּומֱא  

(‘emuwnah); Gk. ἡ ἀλήθεια). 

Other soteriological concepts in Psalm 119: 
38, Establish Your word to Your servant, As that which produces reverence for You (Heb ֶֽתָאְרִיְל רֶׁ֗שֲ֜אî  

[yir’ah]; Greek εἰς τὸν φόβον σου [phobos]);  
45, And I will walk at liberty, For I seek Your precepts;  
20, My flesh trembles for fear of You, And I am afraid of Your judgments;  
132, Turn to me and be gracious to me, After Your manner with those who love Your name;  
145, I cried with all my heart; answer me, O LORD! I will observe Your statutes;  
147, I rise before dawn and cry for help; I wait for Your words. 

Summary Points… 

1. God deals with man according to His Word, Psa 105:42 

2. The words of Christ are words of eternal life, John 6:68, 12:49-50 

3. Salvation cannot come unless the Gospel is heard, John 5:24; 10:16; Rom 10:14-15, 17 
a. God makes sure that His Word is understood, Deut 30:11-14 
b. Note “Hears and understands,” Matt 13:23 versus “hears … and does not understand,” 

Matt 13:19 
c. God speaks to man—man hears—and—man lives, Deut 5:24: 

Deut 5:24 (GEN), “And ye said, Beholde, the Lord our God hath shewed vs his glorie & his greatnes, & 
we haue heard his voyce out of ye middes of the fire: we haue sene this day that God doeth talke with 
man, and he liueth” 
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Sample Translations of Chayay in Deut 5:24 
[Heb. יָָֽחו ; Gk. καὶ ζήσεται; Lat. vixerit homo] 

 
Least interpretive       Most interpretive 

English 
Geneva 
(1560); 
KJV; 

Webster; 
Darby; 
ERV; 

ASV; JPS 
(1917) 

Brenton 
(1844/ 
1851) 

Young’s 
(1862/ 
1887/ 
1898); 
DRA✠ 
(also 

adding 
subject 
“man”) 

RSV 
(1952); 

ESV 

NJB✠ 
(1985); cf. 

NRV 
NAS 

(1977) 
NLT 

(2004) 
NKJ 

(1982); 
CSB 

NET 
(2005) 

NAB 
(1991) 

NIV (1984) 
cf. GWN 

BBE 
(1949/ 
1964) 

and he 
liueth 

and he 
shall live 

and he 
hath lived 

and man 
still live 

and that 
person still 
live 

yet he 
lives 

And yet we 
live! 

yet he still 
lives 

and they 
can keep 
on living 

that a man 
can still 
live after… 

that a man 
can live 
even if… 

that a man 
may go on 
living even 
after… 

Simple 
conjunctio
n with 
present 
tense 

Simple 
conjunctio
n with 
auxiliary 
expressing 
simple 
futurity 

Simple 
conjunctio
n with past 
participle 
auxiliary 
expressing 
completed 
action 

Simple 
conjunctio
n, the 
addition of 
the implied 
subject, 
and an 
adverb 
expressing 
continuatio
n of action 
in the 
future, with 
the 
infinitive 
form 

Simple 
conjunctio
n, the 
addition of 
the implied 
subject 
with a 
demon-
strative 
pronoun, 
and an 
adverb 
expressing 
continuatio
n of action 
in the 
future, with 
the 
infinitive 
form 

Adverbial 
clause 
implying 
surprising 
continuanc
e from a 
preceding 
time, with 
present 
tense 

Simple 
conjunctio
n with 
adverbial 
clause 
implying 
surprising 
continuanc
e from a 
preceding 
time, and a 
change 
from third 
person 
singular to 
first person 
plural 

Adverbial 
clause 
implying 
surprising 
continuanc
e from a 
preceding 
time, an 
adverb 
expressing 
continuatio
n of action 
in the 
future, with 
present 
tense 

Simple 
conjunctio
n with the 
addition of 
a third 
person 
plural verb, 
with an 
auxiliary 
expressing 
contingenc
y or 
chance, a 
verbal 
phrase 
emphasiz-
ing 
continuatio
n or 
prolonging 
of an 
activity, 
that being 
the 
participle 
form of the 
original 
verb 

Moved the 
phrase to 
precede 
apodosis, 
adverbial 
clause 
expressing 
result, with 
an 
auxiliary 
expressing 
contingenc
y or 
chance, an 
adverb 
expressing 
continuatio
n of action 
in the 
future, ”, 
and an 
adverb 
expressing 
“behind 
the time” 

Moved the 
phrase to 
precede 
apodosis, 
adverbial 
clause 
expressing 
result, with 
an 
auxiliary 
expressing 
contingenc
y or 
chance, an 
adjective 
further 
expressing 
“though it 
may seem 
improbable
”, with a 
conditional 
conjunctio
n 

Moved the 
phrase to 
precede 
apodosis, 
adverbial 
clause 
expressing 
result, with 
an 
auxiliary 
expressing 
contingenc
y or 
chance, a 
verbal 
phrase to 
emphasize 
proceeding 
in some 
activity, 
that being 
the 
participle 
“living”, an 
adjective 
further 
expressing 
“though it 
may seem 
improbable
”, and an 
adverb 
expressing 
“behind 
the time” 

The Psalmist in Psa 95:7 seems to pick up on “this day” in Deut 5:24, “Today, if you hear His voice…” Furthermore, the writer of 
Hebrews quotes this passage and writes on it emphasizing “today” in Heb 3:7-4:10 

Likewise Isaiah 49:8 speaks of a “day of salvation” as quoted in 2 Cor 6:2 
Jesus seems to take two verbs (hear, have life or live) from Deut 5:24 and apply them in John 5:24-25, “He who hears My words and 

believes in Him who sent Me has everlasting life. Most assuredly, I say to you, the hour is coming, and now is, when the dead 
will hear the voice of the Son of God; and those who hear will live” 

Luke joined the verbs hearing and life in Acts 13:48 
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4. Salvation comes through the instrumentality of God’s Word, Rom 10:17; James 1:18, 21; 1 Pet 1:23 
(cf. Deut 32:1-2, 47; Psa 19:7; Isa 55:10-11) 
a. John 17:20, “I do not ask in behalf of these alone, but for those also who believe in Me through their word 

[ἀλλὰ καὶ περὶ τῶν πιστευόντων διὰ τοῦ λόγου αὐτῶν εἰς ἐμε].” 
b. Acts 11:13-14, “Send to Joppa and have Simon, who is also called Peter, brought here; and he will speak 

words to you by which you will be saved, you and all your household” 
1) Byz of verse 14, ὃς λαλήσει ῥήματα πρός σε, ἐν οἷς σωθήσῃ σὺ καὶ πᾶς ὁ οἶκός σου 

c. Acts 15:7, “And after there had been much debate, Peter stood up and said to them, ‘Brethren, you know 
that in the early days God made a choice among you, that by my mouth the Gentiles should hear the word 
of the gospel and believe’ 

d. Rom 10:17, “So faith comes from hearing, and hearing by the word of Christ” 
e. Gal 4:28 (KJV), “Now we, brethren, as Isaac was, are children of promise”720 

1) Being begat or fathered, as it were, by the promise 
2) cf. Gal 3:13-14, “Christ redeemed us from the curse of the Law, having become a curse for us—for it 

is written, ‘Cursed is everyone who hangs on a tree’—in order that in Christ Jesus the blessing of 
Abraham might come to the Gentiles, so that we might receive the promise of the Spirit through faith. 

f. James 1:18 (Darby), “According to his own will begat he us by the word of truth, that we should be a 
certain first-fruits of *his* creatures” 

g. James 1:21, “Therefore putting aside all filthiness and all that remains of wickedness, in humility receive 
the word implanted, which is able to save your souls” 

h. 1 Pet 1:23, “for you have been born again not of seed which is perishable but imperishable, that is, through 
the living and abiding word of God” 

i. See also Psa 119:93, “I will never forget Thy precepts, For by them Thou hast revived me [or: by them 
you have given me life, O Lord]” 
1) Heb. apodosis: יִנָֽתיִּיִח םָ֜֗ב יִּ֥כ  (basic meaning of bam: local and instrumental) 
2) LXX apodosis: ὅτι ἐν αὐτοῖς ἔζησάς με κύριε (hoti [meaning 3]; used as a causal conjunction) 

Other translations of bam in Psa 119:93 

Wycliffe 2nd ed 
(1388)* 

Eng Geneva (1560); 
Young’s; Darby; 
Douay-Rheims✠; 

RSV; NAS; NKJ; NIV; 
NJB; ESV; NLT; NET 

KJV (1611); 
Webster’s; Brenton; 
ERV; ASV; JPS; CJB 

Bible in Basic 
English (Cambridge, 

1949, 1964) 

Jewish Publication 
Society (1985); NAB; 

GWN; CSB 
Good News 

Translation (1993) 

In tho By them With them In them Through them By them 
With outen ende Y 
schal not foryete thi 
iustifiyngis; for in tho 
thou hast quikened me 

I wil neuer forget thy 
precepts: for by them 
thou hast quickened 
me 

I will never forget thy 
precepts: for with them 
thou hast quickened 
me 

I will ever keep your 
orders in mind; for in 
them I have life 

I will never neglect 
Your precepts, for You 
have preserved my life 
through them 

I will never neglect 
your instructions, 
because by them you 
have kept me alive 

*Note that the agent was not special revelation, but “Thy justifyings”—probably an unfortunate emendation from the Latin Vulgate 
behind Wycliffe’s translation, as the 1530 Fr. Lefèvre has a similar translation, “Je noublyeray point eternellement tes iustifications / 
car tu mas vivifie en elles.” 

5. Salvation comes through the word proclaimed, Rom 10:17: 
a. John 17:20, “I do not ask in behalf of these alone, but for those also who believe in Me through their 

word.” 
b. Acts 11:13-14, “Send to Joppa and have Simon, who is also called Peter, brought here; and he will speak 

words to you by which you will be saved, you and all your household” 
c. Acts 15:7, “Brethren, you know that in the early days God made a choice among you, that by my mouth 

the Gentiles should hear the word of the gospel and believe.”  
[διὰ τοῦ στόματός μου ἀκοῦσαι τὰ ἔθνη τὸν λόγον τοῦ εὐαγγελίου, καὶ πιστεῦσαι] 

d. Acts 16:14, “A woman named Lydia, from the city of Thyatira, a seller of purple fabrics, a worshiper of 
God, was listening; and the Lord opened her heart to respond to the things spoken by Paul” 

e. Acts 18:8, “Crispus, the leader of the synagogue, believed in the Lord with all his household, and many of 
the Corinthians when they heard were believing and being baptized” 

f. Eph 1:13, “In Him, you also, after listening to the message of truth, the gospel of your salvation—having 
also believed, you were sealed in Him with the Holy Spirit of promise” 

g. Notice the double negative: Rom 9:6, “But it is not as though the word of God has failed” 

                                                
720The critical edition text of Galatians 4:28 includes a fairly significant variant reading, changing the “we” to 

“you.” This change removes Paul from the subject, thereby potentially removing the normative nature of this verse for a 
theology of salvation. 
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6. Salvation comes through receiving God’s Word, Acts 2:41; 8:4; 11:1; 13:48 

7. Salvation comes through faith in Jesus Christ of the Bible: 
a. Faith in Christ who accomplished the Scriptures, Matt 5:17; Luke 24:44-48; John 19:30 
b. Faith in Christ who paid the penalty for our sins, John 1:29; Heb 9:26-28; 10:11-13; 1 John 2:1-2 
c. There do exist false christs, false gospels, and false teachers, Matt 24:5, 11; Luke 21:8; 

2 Cor 11:4; Gal 1:6-7; 2 Pet 2:1; Jude 4 

8. Salvation and a knowledge of God’s Word: 
a. Salvation comes through humbly seeking God in His Word, Psa 119:94, 155 
b. A knowledge of God’s Word is not a proof of salvation, John 5:39-40, 2 Cor 3:15, 4:3-4 

9. Salvation is affirmed through: 
a. Continuing to humbly receive the Word, James 1:21 
b. Obedience to God’s Word, 1 John 2:1-6 
c. Holding fast to the promises of God, Heb 3:14; 10:36 

 
What does the “Law of the Lord” do for the Soul (Psa 19:7[8])? 

(a study of the translation of the Hebrew shuwb [turn back, return], the Greek ἐπιστρέφω [turn back, return], and/or the Latin convertens) 
 

Geneva 
(1560) 

King James 
(1611) 

New 
International 

Version (1984) 

English 
Standard 
Version 
(2001) 

Christian 
Standard 

Bible (2017) 

New 
American 
Standard 

(1977) 

New 
American 

Bible✠ (1901) 

New 
Jerusalem 

Bible✠ (1985) 

Good News 
Translation✠ 

(1993) 

Converting Converting Reviving Reviving Renewing Restoring Refreshing Refreshment Gives new 
strength 

The Lawe of 
the Lord is 

perfite, 
conuerting the 

soule 

The law of the 
LORD is 
perfect, 

converting the 
soul 

The law of the 
LORD is perfect, 

reviving the 
soul 

The law of the 
LORD is 
perfect, 

reviving the 
soul 

The instruction 
of the Lord is 

perfect, 
renewing 
one’s life 

The law of the 
LORD is 
perfect, 

restoring the 
soul 

The law of the 
LORD is 
perfect, 

refreshing the 
soul 

The Law of 
Yahweh is 

perfect, 
refreshment to 

the soul 

The law of the 
Lord is perfect; 

it gives new 
strength 

Converting the soul 
Reviving the soul 

[usually “revive” is a translation 
of “giving life” (ζάω), not 

“turning”] 

Perhaps displaying an attempt 
to use a different English 
verb; the word “life” rather 
than “soul” parallels the 

common translation of “soul” 
in Joshua 2:13 

Theologically, for the Church of Rome, the soul 
only needs refreshment, the law of God is not 
believed to be the agent of salvation; in the 
NAB the law acts directly on the soul, in the 
NJB translation it is passive, and the in GNT 

only gives strength, while the word soul is 
removed 

Some thoughts: 
Why not translate literally, that “the law of the Lord is perfect, turning the soul”? 

By the way, the translation of the Hebrew shuwb is laden with theological presuppositions 
(usually anti-conversionistic) in numerous texts, e.g. Psa 116:7; Isa 6:9 

Does the law act directly upon the soul of man, or is it indirect action on the soul? 
Is this action of the [living] law, then, causal (cause and effect), or is it incidental (or 

indeterminate), or is it contingent upon some other causation (outside of itself)? 
Is the action of the law immutable on the soul, or is it conditional action? 
What kind of “turning” action does the soul need from the law? Herein one’s view of the 

atonement influences one’s interpretation and translation of this text 
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Relationship of God’s Word to the Soul (Psa 119[118]:38)? 
(a study of the translation of the Hebrew relative particle asher [who, which, that, because, when, since],  

the Greek εἰς [into, in, up to, until], and/or the Latin in [into, in, up to]) 
 

Geneva 
(1560) 

King James 
(1611/1769) 

NET Bible 
(2004, 2005) 

Brenton 
(1844, 1851) 

New 
International 

Version 
(1984) 

American 
Standard 

(1910) 

New 
American 
Standard 

(1977) 

Douay-
Rheims✠ 

(1899) 

New 
Jerusalem 

Bible✠ (1985) 
Good News 

Trans✠ (1993) 

Stablish thy 
promes to thy 

seruaunt, 
because he 
feareth thee 

Stablish thy 
word unto thy 
servant, who 
is devoted to 

thy fear 

Confirm to 
your servant 
your promise, 

which you 
made to the 

one who 
honors you 

Confirm thine 
oracle to thy 
servant, that 
he may fear 

thee 

Fulfil your 
promise to 

your servant, 
so that you 

may be feared 

Confirm unto 
thy servant 
thy word, 

Which is in 
order unto the 

fear of thee 

Establish Thy 
word to Thy 
servant, As 
that which 
produces 

reverence for 
Thee 

Establish thy 
word to thy 

servant, in thy 
fear 

Keep your 
promise to 

your servant 
so that all may 

hold you in 
awe 

Keep your 
promise to 
me, your 

servant—the 
promise you 

make to those 
who obey you 

Fear of God is already there prior to the 
confirming work of the Word of God The Word of God instrumentally produces a fear of God 

Remove 
instrumental 
of Word to 

produce fear 

Missional-type 
paraphrase; 

removal 
“word” and 

“fear” 

Remove 
“word” and all 
instrumental 

weight; 
change “fear” 
to obedience 

10. Interesting statements of Scripture regarding the role of the Word: 
a. Psa 138:2, “For Thou hast magnified Thy word according to all Thy name” 
b. Psa 56:10-11, “In God, whose word I praise, In the LORD, whose word I praise, In God I have put my trust, 

I shall not be afraid.” 
c. Acts 13:48, “And when the Gentiles heard this, they began rejoicing and glorifying the word of the Lord; 

and as many as had been appointed to eternal life believed.” 
d. 2 Thess 3:1, “Finally, brethren, pray for us that the word of the Lord may spread rapidly and be glorified, 

just as it did also with you” 
e. While the Bible is so careful that men not be glorified, and that God alone get the glory, is it not 

interesting and enlightening to see these clear statements regarding the place of the Word of 
God? 

  



Thomas P. Johnston  603 

D. Biblical Examples of the Bible Used in Evangelism (Acts 6:7): 
Introduction: Concerning Use of the Book of Acts for Evangelism: 

Sometimes the couplet, “The book of Acts is descriptive, not prescriptive,” leads to the dismissal 
of the evangelism of the book of Acts as irrelevant to the contemporary practice of evangelism. Quite 
to the contrary, it is inspired history and the inerrant testimony as to how the Apostolic church 
fulfilled the Great Commission (cf. 1 Cor 11:1). It is very much relevant, practical, and necessary for 
a proper understanding of evangelism today! 

1. They devoted themselves to the Scriptures and encouraged others to do likewise, Acts 6:4, 17:11. 
2. They knew the Scriptures: 

a. All the quotations below of the Old Testament in the preaching of Jesus, of the apostles, of 
Stephen and of Paul are quotations by heart in the middle of sermons or some type of 
evangelistic dialogue. 

b. Often for the New Testament figures to know the Scriptures was to know them or at least parts 
of them by heart. 

3. They quoted frequently from Scripture (implying memorization!): 
a. In the preaching of Jesus, Luke 4:21; 10:28; 20:37, 42; 22:69; 23:30. 
b. In the preaching of the Apostles: 

1) Acts 2:17-21, 25-28, 34-35; 3:22-23; 4:11 
2) The impact of these messages, Acts 2:37; 4:1-2, 13 

c. In the sermon of Stephen: Acts 7:3, 5, 6-7, 9, 10-11, 12, 15, 18, 27-29, 30, 32, 33-34, 35, 37, 40, 
42-43, 49-50. 
1) 17 direct quotes in his message. 
2) Stephen was definitely filled with the Spirit, Acts 6:3, 15. 
3) The message had a powerful impact, Acts 7:54 

d. In the evangelistic preaching of Paul, Acts 13:33, 34, 35, 41, 47; 17:11; 19:10 

4. They preached powerfully from the Scriptures, Acts 2:37; 7:54 

a. Expositions of biblical passages: The above sermons are all examples 

b. Other examples show this even more graphically: 
1) Acts 8:30-35, an exposition of Isa 53:7-8 by Philip to the Ethiopian Eunuch. 
2) Acts 17:11, Paul was explaining the Scriptures to them, and they were examining to affirm 

that it was so. 

5. They applied the Scriptures: 

a. In their preaching: 
1) By explaining and expounding on passages 
2) By scrutinizing the Scriptures. 

b. In their decisions, Acts 1:20; 15:16-18 

6. They were aptly called “Servants of the Word” by Dr. Luke, Luke 1:2 

7 Conclusion: Leroy Eims wrote: 
“The Scriptures were central in the apostle’s fellowship and during times of decision making, prayer, and 

preaching. The apostles were men of the word, and they lived under its authority. Christ set them a clear 
example. Peter could have sent a boy to the temple to fetch the Joel scroll and then read the passage aloud, but 
he didn’t; he quoted it from memory.”721 

                                                
721Leroy Eims, Disciples in Action (Colorado Springs, CO: NavPress, 1981), 29-30. 
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E. Using the Bible in Personal Evangelism: 
Introduction: “The Bible is the best evangelism tool there is!”722 

1. Some facts about the Bible in personal evangelism: 
a. The Bible is the only spiritual weapon available in the Christian’s armor, Eph 6:17. 
b. The Bible is very much alive as it is used in witness, Heb 4:12; 1 Pet 1:23 (cf. John 16:8) 
c. God’s Word should be central in the Christian’s witness, Acts 4:31 
d. The Bible gives the Church the truth with which to minister, John 17:17; 1 Tim 3:15 

2. The Use of the Bible in Sharing Situations: 

a. Bring a full Bible with you in evangelism as much as possible: 
1) The Old Testament may be important to have: 

a) To share the Ten Commandments with Muslims 
b) To use the Book of Isaiah for witness with Jews (esp. Isa 53) 
c) To share Isaiah 40 or Job 38-42 with Mormons 

2) If you create a Gospel tract, please make good use of Scripture, highlighting its text to 
separate it from your own 

3) Some tracts contain nothing but Scripture portions, such is the case with the many language 
tracts produced by World Missionary Press 

b. Ask permission to look in or read from your Bible: 
1) The Bible often makes people uneasy when it is used in sharing situations, that is why it is 

good to know verses by heart. 
2) If a verse comes into your mind which you do not know by heart, ask if you can look for it 

and read it to the person 

c. Show the person the text as you are reading: 
1) After challenging a Roman Catholic young man with assurance of salvation being the “sin of 

pride” (the first Cardinal sin), I read to him 1 John 5:11-13, and after I read verse 13, he 
blurted out “It’s guaranteed!” Yes, our salvation is guaranteed! 

d. Ask the person to read it aloud if he/she seems able to do so motivated to do so: 
1) Having the person read in their heart language is especially important: 

a) I have had Muslims read aloud Matt 13:13-18 and Rom 9:1-5 (verses not normally a part 
of a Gospel presentation) with great effectiveness 

2) Remembering that, if they are struggling to read, they may have a better understanding of the 
text if you read it to them 

e. Reality Therapy: If their heart is not tenderized by the Word of God read and explained, 
then: 
1) They are not ready to be saved; their hearts must be tender toward God who reveals himself 

by the words of His Word 
2) They may make a caustic or blasphemous statement regarding your adherence to the Bible, 

in this case, it is best to give them a biblical warning and shake the dust from your feet 

f. It is good to have a copy of the Gospel of John (or Luke) or a New Testament available to give 
to a new Christian: 
1) Ask him/her if he/she has a Bible at home, and ask them if they read it—trying to figure out 

what kind of Bible they may have 
2) If not, ask them if they would read the New Testament if you gave them a copy of it, 

remembering to give it only to those who say that they will read it, Matt 7:6 
3) Show them where to start reading (suggestion John 1 or 3), show them how much to read 

also (about 8 to 10 verses), and leave a tract as a book mark for them 

                                                
722Arthur M. Chirgwin, The Bible in World Evangelism (New York; Friendship, 1954), 151. 
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Concluding Thoughts: 
1. The truth of the Bible is the foundation for evangelizing. This should come out in the conversation

by confession to a complete submission to biblical authority, and in practice through referring to and
using the Bible in witness.

2. Consider the inquisition interchange between his inquisitors and the Anabaptist soon-to-be martyr,
Dirk Pieters of Amsterdam, Holland (1546) who explained his use of Scripture as he evangelized:
“Q. The apostles certainly went forth to teach; where did they go teach?
“A. Whithersoever they came, they went into the synagogues, and preached the Gospel of Christ.”
“Q. We have heard that you also teach wherever you go?
“A. O Lord, what should I preach; we may read the Gospel together.
“Q. Where did you read it together?
“A. At the dyke.
“Q. With whom did you read it?
“A. This I do not know.
“Q. How should you not know with whom you read it?
“A. How should I know it, sometimes with this one, sometimes with another.
“They therefore mentioned the names of a good many, and said: “Do you know this and that one?
“A. Yes, I know them.
“Q. Have you any books of Menno Simons and of David Joris?
“A. No, I have no books in the house, except a Bible and a Testament, and a little book on the faith.”723

723From “Andrew Smuel and Dirk Pieters, the Defensed and Confession of Faith which They Made at 
Amsterdam before the Commissaries, and Confirmed with Their Death, in the Year 1546”; in Thieleman J. van Braght, 
The Bloody Theater or Martyrs Mirror of the Defenseless Christians Who Baptized Only Upon Profession of Faith…, 
trans. by Joseph F. Sohm (1660; 1748; 1837; 1853; Scottdale, PA: Herald Press, 2007), 477.	
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Chapter 8 Appendixes 

Four Divine Characteristics of the Word of God 
a. Eternality: 

1) Examples in Psalm 119: 
a) Psa 119:89, 144, 152, 160 
b) Psa 119:160, “The sum of Thy word is truth, And every one of Thy righteous ordinances is everlasting.” 

2) Other verses speaking of the eternal nature of God's Word: 
a) Psa 111:7-8, “The works of His hands are truth and justice;  All His precepts are sure.  They are upheld 

forever and ever;  They are performed in truth and uprightness.” (cf. Psa 148:6) 
b) Isa 40:8 (I Pet. 1:25), “The grass withers, the flower fades, But the word of our God stands forever.” 
c) 1 Pet 1:23, “For you have been born again not of seed which is perishable but imperishable, that is, 

through the living and abiding word of God.” 

3) The words of Christ have this same eternal attribute as God's Word, Matt 24:35, “Heaven and earth 
shall pass away, but My words shall not pass away.” 

4) Eternality is also related to changelessness, Heb 13:8 (cf. Psa 77:10) 

b. Rightness/righteousness/uprightness: 

1) Examples in Psalm 119: 
a) From tsedeq: Psa 119:62, 75, 106, 123, 138, 144, 160, 164 
b) From yashar:  Psa 119:128, 137 
c) Psa 119:137-138, “Righteous art Thou, O Lord, And upright (yashar) are Thy judgments. Thou hast 

commanded Thy testimonies in righteousness (tsedeq) And exceeding faithfulness.” 

2) Righteousness and God: 
a) God is defined as righteous and upright, Deut 32:4 
b) God’s righteousness directly relates to the truthfulness of His Word, Psa 119:142 
c) God is righteous in fulfilling His promises, Neh 9:8 

3) Many other passages affirm the rightness, righteousness or uprightness of the Bible: 
a) Deut 4:8, “Or what great nation is there that has statutes and judgments as righteous as this whole law 

which I am setting before you today?” 
b) Neh 9:13, “Thou didst give to them just (yashar) ordinances and true laws, Good statutes and 

commandments.” 
c) Psa 19:8, “The precepts of the Lord are right, rejoicing the heart.” 
d) Psa 33:4, “For the Word of the Lord is upright;  And all His work is done in faithfulness.” 
e) Psa 111:8, They are upheld forever and ever;  They are performed in truth and uprightness.” 
f) Prov 8:6, 8, “Listen, for I shall speak noble things;  And the opening of my lips will produce right things.  

All the utterances of my mouth are in righteousness;  There is nothing crooked or perverted in them.” 
g) Isa 45:23, “I have sworn by Myself, the word has gone forth from My mouth in righteousness and I will 

not turn back, that to me every knee will bow, every tongue will swear allegiance.” 
h) Hos 14:9, “Whoever is wise, let him understand these things;  Whoever is discerning, let him know them.  

For the ways of the Lord are right, And the righteous will walk in them, But transgressors will stumble in 
them.” 

i) Rom 7:12, “So then, the Law is holy, and the commandment is holy and righteous and good.” 
j) Heb 5:13, “For every one who partakes of milk is not accustomed to the word of righteousness, for he is a 

babe.” 

4) God's judgments and righteousness: 
a) God's judgments are righteous as they are described in God's Word, Psa 19:9, Isa 26:9, Rom 2:5, 

2 Thess 1:5, Rev 16:7, 19:2. 
b) Understanding Heb 8:7 in this context:  “For if the first covenant had been faultless (ἄμεμπτος), there 

would have been no occasion for a second.” 
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c. Truth: 

1) Examples in Psalm 119: 
a) Psa 119:43, 142, 151, 160 
b) Psa 119:160, “The sum of Thy word is truth, And every one of Thy righteous ordinances is everlasting.” 

2) Other verses describing God's Word as truth: 
a) 2 Sam 7:28, “And now, O Lord God, Thou art God, and Thy words are truth, and Thou hast promised this 

good thing to Thy servant.” 
b) Neh 9:13, “Thou didst give to them just ordinances and true laws, Good statutes and commandments.” 
c) Psa 19:9, “The judgments of the Lord are true;  they are righteous altogether.” 
d) Psa 111:7-8, “The works of His hands are truth and justice;  All His precepts are sure.  They are upheld 

forever and ever;  They are performed in truth and uprightness.” 
e) Prov 8:7, “For my mouth will utter truth;  And wickedness is an abomination to my lips.” 
f) Prov 22:20-21, “Have I not written you excellent things Of counsels and knowledge, To make you know 

the certainty of the words of truth That you may correctly answer him who sent you?” 
g) John 17:17, “Sanctify them in the truth;  Thy word is truth.” 
h) Rom 2:20, “having in the Law the embodiment of knowledge and of the truth.” 
i) 2 Cor 6:7, “in the word of truth, in the power of God;  by weapons of righteousness in the right hand and 

in the left” 
j) Col 1:5, “because of the hope laid up for you in heaven, of which you previously heard in the word of 

truth, the gospel.” 
k) 2 Tim 2:15, “handling accurately the word of truth.” 
l) James 1:18, “In the exercise of His will He brought us forth by the word of truth, so that we might be, as it 

were, the first fruits among His creatures.” 
m) Rev 21:5, “And He who sits on the throne said, “Behold, I am making all things new,”  And He said, 

“Write, for these words are faithful and true.” 
n) Rev 22:6, “And he said to me, “These words are faithful and true”;  and the Lord, the God of the spirits of 

the prophets, sent His angel to show to His bond-servants the things which must shortly take place.” 

d. Faithfulness: 

1) Examples in Psalm 119: 
a) Psa 119:86, “All Thy commandments are faithful;  They have persecuted me with a lie.” 
b) Psa 119:138, “Thou hast commanded Thy testimonies in righteousness And exceeding faithfulness.” 

2) From a faithful God, Deut 32:4, 1 Thess 5:24, 2 Thess 3:3 

3) Other verses speaking of the faithfulness of God's Word: 
a) Psa 89:33-34, “But I will not break off My lovingkindness from him, nor deal falsely in My faithfulness.  

My covenant I will not violate, nor will I alter the utterance of my lips.” 
b) Titus 1:7-9, “For the overseer must be above reproach holding fast the faithful word which is in 

accordance with the teaching, that he may be able to exhort in sound doctrine and refute those who 
contradict.” 

c) Rev 21:5, “And He who sits on the throne said, ‘Behold, I am making all things new,’  And He said, 
‘Write, for these words are faithful and true.’” 

d) Rev 22:6, “And he said to me, ‘These words are faithful and true’;  and the Lord, the God of the spirits of 
the prophets, sent His angel to show to His bond-servants the things which must shortly take place.” 
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Preliminary Thoughts on Apologetics and Evangelism 
 
Introduction: 

Apologetics is more complicated than a first glance may portray 
Not only are their multiple views of apologetics (see Chart 58, “Fourteen Approaches to Apologetics) 
Consider, for example, is the “Battle of the Two 3:11s”… 

 
The Battle of the Two 3:11s: Two Views of Apologetics 

 
There is none who seeks for God 

ß?à 

He has also set eternity in their heart 
Only the Gospel can 
penetrate the hardened 
heart of man (Rom 1:16-
17), as man is totally 
depraved (Rom 3:9-20), 
and because man in his 
wisdom did know God 
(1 Cor 1:21) 

Rom 3:11, “There is none 
who understands, There 
is none who seeks for 
God” 

Eccl 3:11, “He has made 
everything appropriate in 
its time. He has also set 
eternity in their heart, yet 
so that man will not find 
out the work which God 
has done from the 
beginning even to the 
end” 

Man’s reason can 
penetrate the darkened 
mind of man (1 Pet 3:15), 
because some are 
genuinely searching for 
God (Acts 17:23), we 
must become as them 
(1 Cor 9:19-22) 

The Gospel is sufficient The Gospel is insufficient 
Apologetics is primarily to 
strengthen believers 

Apologetics is primarily to 
convince unbelievers 

Lost man’s primary 
problem is sin 

Lost man’s primary 
problem is ignorance 

Acts 17:22 (KJV), “I 
perceive that in all things 
ye are too superstitious”* 

Superstitious? OR* Very religious? 
Acts 17:22 (RSV), “I 
perceive that in every 
way you are very 
religious” 

 
*It seems that the translation of the hapax legomena (found only once in Greek NT) in Acts 17:22, δεισιδαιµονέστερος, reveals the 
translator’s view of the role of apologetics. The issues are complex. Some of these issues will be developed in the forgoing notes. 

Apologetics is a term that is used to provide the notion that Bible and science, faith and reason, need to 
be balanced in some synergistic way to result in more powerful evangelism, ecclesiology, and 
theology. 

The following chart shows the resulting “Missional Clash” between faith and science, the Bible and 
reason, Jerusalem and Athens… 
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BIBLE  CULTURE 
 

There seems to be a constant and inevitable drift toward culture, science, reason, and Athens. 
The wise follower of Christ will not allow himself to be drawn down this path of compromise 
Yet, it must be remembered, that at the fountainhead of this drift two words appear: apologetics and 

evangelism. 

What is apologetics, and what is its role in evangelism and in the local church? Let me recommend four 
areas of application: 
a. Training believers in the church about their own faith 
b. Training believers in the church about other faiths and belief systems 

1) The emphasis of many “Worldview Conferences” these days 
c. Training believers how to share the Gospel to people of other faiths and belief systems 

1) The emphasis of many cult outreach groups 
d. Actively seeking to evangelize members of other faiths and belief systems 

1) The Church of Rome generally uses “apologetics” in this light, especially as regards wooing 
other Christians into their membership 

2) In which case the noun “apologetics” is turned into the verb “apologetize” 

While there is some overlap in each of these four areas, it must be remembered that confusing them is 
not always helpful, more importantly, which of these four areas does the Bible emphasize in its use 
of terminology? 

We begin this quest with a look at the Bible… 
 
A. Biblical terminology: 

1. Four NT words come to the fore when discussing apologetics: 
a. ἀπολογέομαι (verb; 10 total NT uses; to say in defense) 
b. ἡ ἀπολογία (noun; 8 total NT uses; a speech in defense [almost exclusively in a judicial sense]) 
c. διαλέγομαι (verb; 13 NT uses; to reason) 
d. ἐπαγωνίζομαι (verb; 1 NT use; to contend [for the faith]). 

                                                
724I have also included this graphic in my Charts for a Theology of Evangelism. 
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2. Regarding the uses of these words: 

a. Of the ten uses of the verb ἀπολογέομαι all of them are in the context of giving judicial defense 
(Luke 12:11; 21:14; Acts 19:33; 24:10; 25:8; 26:1, 2, 24; Rom 2:15; 2 Cor 12:19) 

b. Of the eight uses of the noun ἡ ἀπολογία all of them have the same judicial implication as 
ἀπολογέομαι above, namely giving a defense before a judge; several may include further nuance: 
1) Phil 1:7, 17, Paul was defending of the Gospel (genitive) 

Question 1: Are these uses speaking of providing a human logical analysis of the Gospel for 
a judge, or more clearly in the context, was Paul not explaining his behavior in light of 
the impact of the Gospel upon his life, and while also using that as an opportunity to 
evangelize the judge (Matt 10:18; e.g. Acts 26) 

Question 2: In light of the recorded defenses of Paul in the Book of Acts, is it not more 
likely that the term ἡ ἀπολογία should be translated “plea” for the Gospel 

2) 1 Pet 3:15, “… always eager to explain the hope that is in you to all who ask you…” 
Question: Can this verse be referencing the need for a logical bridge between faith and 

reason? I think not! 
Rather, consider the following translations of 1 Pet 3:15: 

“but sanctify Christ as Lord in your hearts, always eager to plead [your case] to everyone who 
ask you for a word on the hope that is in you, 16 yet with gentleness and reverence,” 
From: 1 Peter 3:15 (NA28), κύριον δὲ τὸν Χριστὸν ἁγιάσατε ἐν ταῖς καρδίαις ὑμῶν, ἕτοιμοι 

ἀεὶ πρὸς ἀπολογίαν παντὶ τῷ αἰτοῦντι ὑμᾶς λόγον περὶ τῆς ἐν ὑμῖν ἐλπίδος, 16 ἀλλὰ μετὰ 
πραΰτητος καὶ φόβου, 

“but sanctify God as Lord in your hearts, yet always zealous to explain to all those asking you for 
a word on the hope that is in you, with gentleness and reverence,” 
From: 1 Peter 3:15 (GOT), Κύριον δὲ τὸν Θεὸν ἁγιάσατε ἐν ταῖς καρδίαις ὑμῶν, ἕτοιμοι δὲ 

ἀεὶ πρὸς ἀπολογίαν παντὶ τῷ αἰτοῦντι ὑμᾶς λόγον περὶ τῆς ἐν ὑμῖν ἐλπίδος μετά 
πραΰτητος καί φόβου, 

Now this translation is agreeable to the Greek, and it also matches with the Great 
Commission passages, the sending passages in the Gospels, the examples in the Book of 
Acts, and Eph 6:15’s use of ἡ ἑτοιμασία (the index notes the location of the chart on the 
translation of this word) 

In this case, the verse is not referencing the making a logical bridge between Greek 
philosophy and Christianity, but rather what Alvin Reid calls “passive evangelism”—
when evangelism that takes place at someone else’s initiative (e.g. Jesus and Nicodemus 
in John 3) 

c. The 13 uses of διαλέγομαι show that this was Luke’s chosen term to explain Paul’s evangelism 
methodology (cf. Acts 17:2-3) 
1) This term merely explains the earnest logical way in which Paul sought both to reach the 

lost, and to edify the saints 
2) It is unlikely in the use of this term that that Paul was seeking to form a logical bridge of 

Greek philosophy, nor any other philosophy; in fact Acts 17:2 clearly states that he reasoned 
“from the Scriptures” 

3) Paul’s ministry in Lystra showed that he was not willing for any bridge to be made between 
the Gospel and the worship of Zeus or even he himself, Acts 14 

4) The Book of Galatians does not even allow for a bridge between the Gospel and the various 
ceremonial laws of the OT (circumcision, foods, days, etc.), cf. Rom 14 

d. The sole use of ἐπαγωνίζομαι in Jude 3 shows that “apologetics” should primarily be used as 
part of Christian education: 
1) In that light, it parallels the many commands to be watchful of false teachers (Matt 7; Acts 

20; 1 Tim 4; 2 Pet 2) 
2) Jude 3 also parallels Matthews Great Commission in “teaching them to observe all that I 

have commanded you” (Matt 28:20) 
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3. Therefore, as far as biblical terminology goes: 
a. Apologetics does not refer to making a bridge or link between human logic and divine logic 
b. Apologetics when related to evangelism is seeking to most clearly explain the Scriptures to the 

lost, to persuade them to believe in the Gospel, Acts 28:23-24 
c. In the courtroom, God will give the words in defense needed for the prisoner for the Gospel to 

say what is needed at the hour of defense; the Christian is specifically commanded not to study 
or prepare for the time, as the Holy Spirit will give the words (Luke 12:11; 21:14) 

d. Apologetics when related to Christians is preparing them to face the inevitable false teachers that 
will come their way (Jude 3, etc.) 

4. However, contemporary uses of apologetics as the most effective means of making the Gospel 
relevant to the secular mind, based on a false reading of 1 Peter 3:15, drive the evangelist to: 

a. Continually scour secular teaching to find “bridges” for the Gospel: 
1) Bridges between Christianity and Greek philosophy 
2) Bridges between modern psychology and the Gospel 
3) Bridges between human culture and the Gospel 
It is sometimes maintained that searching for and using these “bridges” actually then provides 

“the power of God unto salvation” 

b. Focus, not on the study and exposition of the Bible, but rather on the study of “culture” and the 
[vain and futile] “reasonings of men” 

c. Subtly makes the study of the Bible (in and for evangelism) as: 
1) Secondary or tertiary 
2) Infantile or immature 
3) Lacking in power or relevance 

d. The power of the Gospel does not come from itself, but rather from a proper leveraging of 
human reasoning (contra Rom 1:16-17)! 

5. Some historical questions: 

a. Was Augustine justified in commending the following Catholic apologist in his On the Trinity 
(as quoted by Peter the Lombard)—and with what kind of heretic was the said [Roman] Catholic 
dealing? 

“Therefore let us say, that the Word of God is the Son of God by nature, not by will, as (St.) 
Augustine teaches in the fifteenth book On the Trinity,725 where he commends a certain catholic 
responding to a heretic, saying: «Indeed he in an acutely sane manner responds to the heretic most 
cunningly interrogating (him), whether God willing or not willing begot the Son, so that if (the 
catholic) would say not willing [nolens], there would follow a most absurd misery for God; but if 
willing, there would conclude continually what He was intending, that is that the Son is not of the 
Nature, but of the Will. But that most vigilant (catholic) in turn asked him [ab eo], whether God the 
Father is a willing, or an unwilling God, so that if he would respond unwilling, there would follow a 
great absurdity and misery, which to believe of God is a great insanity [insania]; but if he would say 
willing, he would respond to him: and therefore He Himself726 is God by His own will, not by nature. 
Therefore what remained, except for [ut] him to become dumb, seeing himself tied up [obligatum] 
with an insoluble chain by his own interrogation?”727 

                                                
725Footnote in text: “Ibid.[Augustine, On the Trinity, Chapter 20, n. 38] — A little before this the Vatican text 

after not by will [non voluntate] alone adjoins nor by necessity [neque necessitate].” 
726Footnote in text: “Codices A B C and D omit and . . . Himself [et ipse], which however is had in the edition 

of (St.) Augustine’s works. A little below this the Vatican text, contrary to all the codices and editions 1, 8 and the 
original has indissoluble [indissolubili] in place of insoluble [insolubili].” 

727Peter the Lombard, Book of Sentences, First Book, Distinction 6, Chapter Sole (online); accessed 17 May 
2006; available at: http://www.franciscan-archive.org/lombardus/opera/ls1-06.html; Internet. Internal footnotes are from 
this text. 
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b. Was John Calvin justified in dedicating his Institutes to Francis I, King of France? In doing so, 
was Calvin acting in accord with the NT terminology by (1) making a plea, or (2) giving a 
reason or an answer? 
1) While Calvin was not a prisoner in France at the time of his writing, many of his Protestant 

colleagues were imprisoned and burned alive (67 martyrs in Crespin’s martyrology from 
1534-1560 spent some time in Geneva and/or Lausanne prior to being martyred in France) 

2) There is no evidence that Francis I ever read it 
3) Yet the intellectual rigor of the Institutes by which Calvin sought to show the formerly 

Protestant-leaning King that a biblical faith was not against the kingdom of France, but 
rather for it, provided much encouragement to many Christians since that time as they sought 
out the clear teaching of the Bible 

4) In this case, the apologetic of Calvin, as captured in his Institutes, was a tool more for 
edification than for evangelism 

B. Concerning Other Sources of Truth: 
Introduction: Apologetic Evangelism and Other Sources of Authority for the Gospel 

a) While some extol the use of external sources of truth (archeology, philosophy, history of 
thought, history of cultural anthropology, or the traditions of a particular church or movement) to 
modify or enhance biblical interpretation, there are some dangers in the use and overuse of 
external sources of Scripture to interpret Scripture: 
1) Adding a nuance to the interpretation of the text that was never intended by its author 
2) Altering the clear meaning of Scripture 
3) Changing the CIM (Central Interpretive Motif) of the Bible 
4) Throwing the interpretation of Scripture toward a completely tangential discussion, while 

ignoring the plain meaning of the text 

b) For these reasons, outside sources of truth in biblical interpretation ought to be used very 
carefully and guardedly, especially with such a delicate thing as biblical interpretation 

c) Likewise, the use of other sources of truth to communicate the Gospel to others is usually not 
very helpful for the following reasons: 
1) It alters the emphasis of the Gospel preaching (“repentance for the forgiveness of sins”) to 

some tangential emphasis often unrelated to “repentance for the forgiveness of sins” (Luke 
24:47) 

2) It hinders the work of the Holy Spirit who convicts of sin, righteousness, and judgment (John 
16:8), by either: 
(a) A lack of the use of Scripture, wherein the Holy Spirit is kept out of the communication 

of the Gospel 
(b) A tangential use of Scripture, wherein the discussion focuses either on the wisdom of 

men or some kind of spiritual sign, clearly unproductive as is clear from 1 Cor 1:21-24: 
“For seeing that in the wisdom of God the world through its wisdom knew not God, it was 

God’s good pleasure through the foolishness of the preaching to save them that believe. Seeing 
that Jews ask for signs, and Greeks seek after wisdom: but we preach Christ crucified, unto Jews 
a stumblingblock, and unto Gentiles foolishness; but unto them that are called, both Jews and 
Greeks, Christ the power of God, and the wisdom of God” (1 Cor 1:21-24). 

3) It throws the conversation to discuss something other than the Word of God which is the 
very instrument which produces faith (Rom 10:17, also see discussion above C., “The Word 
of God Is the Very Instrument of Salvation”) 
(a) Note likewise that Luke’s favorite noun to describe the message of the Gospel preached 

in Acts was something related to “the Word” (see Chapter 17 on the terms used for the 
Message of the Gospel) 
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1. Is the use of human reasoning moving beyond the Word of God? Does the conservative Presbyterian 
Jerram Barrs subtly undermine Plenary Inspiration (or even more subtly the sufficiency of 
Scriptures) in his attempt to explain away 1 Corinthians 1-2? 

Jerram Barrs, as he explained the use of “reasoned persuasion” [apologetic evangelism] in Paul, 
felt it necessary to write a disclaimer of Paul’s teaching in 1 Corinthians 1 and 2 (see in my Book of 
Charts, Chart 13, “Two Approaches to Evangelism—A Look at 1 Corinthians 1-2”). Notice how 
Barrs framed his argument: 

“There is a widely held view among Christians that Paul renounced the use of reason, and therefore so 
must we. Why is this view held, and to what Scriptures are believers appealing when they reason this way? 
The primary passage used to support the rejection of reasoning in evangelism is a section in chapters 1 and 
2 of 1 Corinthians.”728 

Jerram then goes on to refute these verses as inapplicable to apologetic evangelism. His main 
argument related to the sermon of Paul in Athens in Acts 17. In his main discussion of the Mars Hill 
presentation, Barrs never mentioned that this sermon quoted and/ot alluded to OT passages, such as 2 
Chr 6:18; Isa 40:16; 42:5-8; Mal 2:10; etc.,729 as we shall see below. 

The doctrine of Plenary Inspiration, however, would have us accept the words of Paul in 1 
Corinthians 1 and 2, as equally inspirted as those in the speech of Paul before the Areopagus in 
Athens in Acts 17. It is not a question of “either-or”, but of “both-and”. Perhaps a study of the verb 
Luke used to describe the debating methodology of the Stoics and Epicureans in Acts 17:18, 
συμβάλλω [NAS: conversing; or: disputing], would help assess this question, noting that Paul 
himself was evangelizing, εὐαγγελίζω [evangelizing] Jesus and the resurrection, Acts 17:18. 

It seems that an authoritative Scripture as expressed in 1 Corinthians 1-2 cannot be so easily 
passed over in this issue of the Bible and evangelism. 

2. Can and should other sources of truth be used to communicate the Gospel? 

a. How about? 

1) The Gospel in secular movies or contemporary culture? 
Consider: 

The priest of Zeus on culture, Acts 14:13 
Rehoboam on culture, 1 Kings 12:1-16 
Jeroboam on culture, 1 Kings 12:26-33 

See for example: 
Jeremiah’s prophecy against the Israelite women who offered libations to the “queen of 

heaven” based on cultural precedent, Jer 44:15-28 
Jeremiah’s prophecy against the prophets and priests who prophecied both by Baal and 

by the Lord, Jer 23:13-15 

2) The “Gospel in the Rosary”?730 
Could this not be a double-edged sword? 

Used by Baptists to evangelize Catholics (i.e. show them the Gospel so that they can be 
saved, as they will never be saved through the sacraments or teachings of the Roman 
Catholic church) 

Used by Catholics to show Baptists and other Protestants that the Gospel is in the Rosary 
(and is therefore valid!),731 and that the Roman Catholic church does believe the 

                                                
728Jerram Barrs, The Heart of Evangelism (Wheaton, IL: Crossway, 2001), 248. 
729Ibid., 204-06. 
730Daniel R. Sanchez [SWBTS professor], Gospel in the Rosary — Bible Study on the Mysteries of Christ 

(Self-published, n.d.). 
731For example, notice how several quotes from Luther are used, “The great truths of Mary’s divine maternity 

and motherhood of all Christians were recognized not just by the first Church Fathers and the great Councils but by 
Christians through the centuries including Martin Luther who said, ‘This article of faith - that Mary is the Mother of 
God - is present in the Church from the beginning and is not a new creation of the Council but the presentation of the 
Gospel and Scriptures’ [Martin Luther, Weimar edition of Martin Luther’s Works, English translation edited by J. 
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Gospel, and therefore that Protestants should repent for separating during the 
Reformation and “Return” to the Church.732 

3) The Gospel in the Koran? 
a) Finding truths about Jesus, His virgin birth, and His death and resurrection, from the 

Koran, to affirm the truth of the Bible 
b) Finding truths about Jesus in the Koran to cause the Muslim to consider the claims of 

Christ from the Bible: 
(1) Showing the Muslim that the Old and New Testaments are considered true in the 

Koran, and challenging them to read the New Testament 
(2) Explaining that Jesus is the 99th name of Allah as revealed by the camel733 

c) Some converted Muslims completely reject the Koran, while others (second generation 
Christians?) wish to remain the Mosque incognito as followers of Issa 

d) The inter-religious issues, always for the sake of evangelism (and never for the sake of 
spiritual growth), are emotional and heated! 

4) The Gospel in Buddhism? For example Kosuke Koyama’s Waterbuffalo Theology (1974)? 
a) It began with enlightened “dialogue”734 
b) Then moved to a “many spirits” working with the manifestation of the one “Holy 

Spirit”735 
c) It ended with God working salvifically through other religions, quoting from the Vatican 

II’s Lumen Gentium.736 

5) The Gospel in Plato’s Republic?737 

6) The Gospel in the Book of Mormon? 

7) The Gospel in Anton Levey’s Satanic Bible? 

                                                
Pelikan (Concordia: St. Louis), volume 7, 572]. ‘Mary is the Mother of Jesus and the mother of us all. If Christ is ours, 
we must be where he is; and all that he has must be ours, and his mother is therefore also ours’ [ibid., 29:655:26-656:7]” 
(Robert J. Payesko, “The Truth about Mary: A Summary of the Trilogy,” accessed 4 Jan 2001; available from 
http://www.mariology.com/sections/starting.html; Internet). One of Payesko’s primary sources for information on 
Protestants was Charles Dickson, A Protestant Pastor Looks at Mary (Huntington, Indiana: Our Sunday Visitor, 1996). 

732Jude D. Weisenbeck, S.D.S., S.T.L., “Conciliar Fellowship and the Unity of the Church” (Ph.D. Thesis, 
Rome, Pontifica Studiorum Universitas, A S. Thoma Aq. in Urbe, 1986), 62-104. 

733Kevin Greeson, Camel Training Manual: The Secret of the Camel Is Out … Muslims Are Coming to Faith 
in ‘Isa. 

734“Asia has a great historic tradition of a sense of value, human relationship, philosophies and religion. Their 
spiritual life was fertile and rich. The modernization drive and economic development are overshadowing the great 
reality of the Asian spirituality and religiosity of the moment. The church’s mission is enriched by knowing the Asian 
heritage of spirituality and religiosity. They are the spiritual and mental background and only against this background 
can ‘the shape of Christ’ (Gal. 4:19) be formed. Dialogue with men of other living faiths and ideologies becomes, then, 
the area of critical importance for the mission of the church” (Kosuke Koyama, Waterbuffalo Theology [Maryknoll, 
NY: Orbis, 1974], 26). 

735“‘Many spirits’ fascinate people. I am one of them! I have no sympathy for the people who do not feel the 
presence and work of ‘many spirits’! So far as I am concerned – now speaking as the Dean of the South East Asian 
Graduate School of Theology – it is not a BA or BD that qualifies one to come to graduate school, but a sensitivity to 
see the activity of many spirits. Many spirits keep the community life colourful and prevent it from falling into 
destructive loneliness. The world of several spirits (several strong modernized ones!) is attractive in a different way, 
too. It points to the future…” (ibid., 14). “How do we meet the challenge to present the Gospel of Christ to the people 
living in the animistic world, and to people moving from the animistic world to an urban setting? What is the 
relationship between spirits and the Holy Spirit? Is there one Holy Spirit or many Holy Spirits?” (ibid., 112). 

736“Those also can attain to everlasting salvation who through no fault of their own do not know the gospel of 
Christ or His Church, yet sincerely seek god and, moved by grace, strive by their deeds to do His will as it is known to 
them through the dictates of conscience. Nor does divine providence deny the help necessary for salvation to those who, 
without blame on their part, have not yet arrived at an explicit knowledge of God, but who strive to live a good live, 
thanks to His grace. (ibid., 110; quote taken from Vatican II’s Lumen Gentium, ¶16). 

737For example, Plato as “divinely inspired” (Erasmus, Enchiridion, in The Essential Erasmus, John P. Dolan, 
translator and editor [NY: Mentor, 1964], 44). 
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b. Where do we draw the line? 

c. Notice how the issue considered in Jeremiah 23, prophesying by the Baals and by the Lord, 
crosses over into many religious and philosophical systems! 

3. Does using other sources of authority not imply that it is not the words of the Bible that are 
authoritative (words inspired—verbal inspiration), but rather the message of the Bible (ideas 
inspired—neo-orthodox view)? 
a. Implies that the story of the Gospel is powerful, even without the words of the Bible, contra what 

we have just noted above 
b. The Gospel, however, must be proclaimed using the Word of God as its authority! 
c. We have no other authority (2 Tim 3:16-17) or power (Jer 23:29; Heb 4:12-13)! 

CONCERNING THE USE OF ACTS 17 

4. Why then did Paul quote Aratus, a Cilician poet of the 3rd Century B.C., in his Acts 17 sermon in 
Athens? 

a. His quote, “For we also are His offspring” (Acts 17:28), did not relate to the Gospel, but was 
rather an introduction to the Gospel (see Luke 24:46-47 on the Gospel and the preaching). 

b. In actuality, it was an illustration for Isaiah 42:5, “Who gives breath to the people on it And 
spirit to those who walk in it.” 

c. In fact, Paul’s sermon was based on Isaiah 42:5-8 (note the creation and idolatry themes): 

Isaiah 42:5-8 Acts 17:24-29 
“Thus says God the LORD, Who created the heavens and stretched 
them out, Who spread out the earth and its offspring, Who gives 
breath to the people on it And spirit to those who walk in it, I am the 
LORD, I have called you in righteousness, I will also hold you by the 
hand and watch over you, And I will appoint you as a covenant to the 
people, As a light to the nations, To open blind eyes, To bring out 
prisoners from the dungeon And those who dwell in darkness from 
the prison. I am the LORD, that is My name; I will not give My glory to 
another, Nor My praise to graven images” 

“The God who made the world and all things in it, since He is Lord of 
heaven and earth, does not dwell in temples made with hands; 
neither is He served by human hands, as though He needed 
anything, since He Himself gives to all life and breath and all things; 
and He made from one, every nation of mankind to live on all the 
face of the earth, having determined their appointed times, and the 
boundaries of their habitation, that they should seek God, if perhaps 
they might grope for Him and find Him, though He is not far from 
each one of us; for in Him we live and move and exist, as even some 
of your own poets have said, ‘For we also are His offspring.’ Being 
then the offspring of God, we ought not to think that the Divine 
Nature is like gold or silver or stone, an image formed by the art and 
thought of man 

 
1) Therefore, the Aratus quote was merely illustrative, not authoritative! 

2) Note, however, the weight given to the supposed context of the Mars Hill sermon, as to 
fallen man’s nature (contra Chapter 12, “Spiritual Elements,” 4. Biblical Presuppositions—
from General Revelation): 

“1. They were religious people. 
“2. They had a desire to worship and a longing to know God. 
“3. They believed that God must be greater than persons. 
“4. They were aware that God cannot be dependent on gifts from human beings. 
“5. They realized that God does not dwell in temples as if He needs his own house. 
“6. They knew something of the dignity of the human being, that there is a godlike quality to 

human existence. 
“Paul built on these ideas that were widely held among more thoughtful pagans.”738 

3) Notice, however, how Barrs’ ideas may be based on a question-framing provided by 
translations of δεισιδαιμονέστερος in Acts 17:22… 

 
                                                

738Jerram Barrs, The Heart of Evangelism (Wheaton, IL: Crossway, 2001), 204-05. 
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On the Translation of δεισιδαιµονέστερος in Acts 17:22 

Version 
From Syriac: 

Etheridge 
(1849); 

Murdock 
Darby (1884) BBE (1949) 

Tyndale 
(1534); 
English 

Geneva; KJV; 
Bishops; 
Websters; 

Douai-
Rheims✠ 

ERV (1885) Young’s 
(1862) 

ASV (1901); 
RSV; NAS; 
NKJ; NIV 

NJB✠ (1985) 

Term Worship of 
demons 

Demon 
worship 

Overmuch 
given to fear 
of the gods 

Too 
superstitious 

Somewhat 
superstitious Over-religious Very religious In all religious 

matters 

Context 

I observe you 
that in all 

(things) you 
exceed in the 

worship of 
demons 

in every way I 
see you given 
up to demon 

worship 

I see that you 
are overmuch 
given to fear of 

the gods 

I perceave that 
in all thinges ye 

are to 
supersticious 

in all things I 
perceive that 

ye are 
somewhat 

superstitious 

in all things I 
perceive you as 
over-religious 

in all things, I 
perceive that 
ye are very 

religious 

I have seen for 
myself how 
extremely 

scrupulous you 
are in all 
religious 
matters 

 
Consider also how translating the Greek word δεισιδαιμονέστερος, frames the question for 
the interpretation of the entire sermon in Acts 17! 

4) Piggybacking on this idea, Jerram Barrs has Paul borrowing religious terminology from the 
Stoics who were opposing him in Acts 17:18: 

“Many of the terms used to describe the Christian life in the letters of Timothy and Titus are 
borrowed from the Stoics—training, piety, decency, uprightness, serious, self-controlled, soundness
of speech, disciplined, temperate, respectable.”739 

a) Notice Barrs’ leap from the “use” of specific words to actually “borrowing” those words 
from a religious and ethical system (quite different). His argument seems to be based on 
a source criticism or religionsgeschichte (comparative religions) argument. However, it 
can easily be shown (as noted in the chart below), that most of these terms are found in 
the Old Testament, thereby casting doubt on a strict “borrowed from the Stoics” 
argument. 

b) The following also exemplifies some of the pre-NT biblical literature using the same 
words as found in Barrs list above (using the NIV, as Barrs used that version for all of 
his quotes): 

 

                                                
739Ibid., 240. 
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An Analysis of the “Borrowed” Stoic Terms in the Pastorals 
 

Barrs List NIV Passages Using the 
Stoic “Borrowed” Word 

Greek Word Behind NIV 
Translation 

Lexical Meaning of Greek 
Word 

LXX Usage 
(OT or Apocrypha) 

Train 1 Tim 4:7 γυµνάζω Exercise, train 2 Macc 10:15 
Training 1 Tim 4:8 ἡ γυµνασία Training, discipline 4 Macc 11:20 

Training 2 Tim 3:16 ἡ παιδεία Training, discipline 49 LXX uses in OT; 
58 uses in Apocrypha 

Train Titus 2:4 σωφρονίζω Encourage, advise Used only in Pastorals 
Piety n/a    

(Decent, not found in NIV); 
decency 1 Tim 2:9 ἡ αἰδώς Unpretentious, modesty; 

reverence, respect 3 Macc 1:19; 4:5 

Uprightness n/a    
Serious n/a   Found 6 times in OT 

Self-controlled n/a   
Self-control and self-

controlled are not found 
anywhere in the NIV 

Soundness of speech Titus 2:8 λόγον ὑγιῆ Speech that is healthy or 
sound 

ùgih,j used 4 times in OT of 
literal health and once 

figuratively of peace (Jos 
10:21) 

Discipline, disciplined (39 
OT uses; 13 NT uses) Titus 1:8 ἐγκρατής Full control of one’s self; 

disciplined 
Found 11 times in 
Apocryphal Books 

Temperate (3 NT uses) 1 Tim 3:2, 11; Titus 2:2 νηφάλιος Temperate, sober, clear 
headed, , self controlled Used only in Pastorals 

Respectable 1 Tim 2:9 (in Byz Text 
only); 1 Tim 3:2 κόσµιος Respectable, honorable, 

modest Used only in Pastorals 

 
c) Therefore out of Barrs list of the 10 words: 

(1) Four English words were not found at all in the NIV translation of the Pastorals 
(2) Four of the Greek terms were found used in the OT 
(3) Four of the Greek terms were found used in the Apocryphal Books 
(4) Only three Greek words were unique to the Pastorals. 

Barrs may have used another version (other than the NIV) for his study, and 
therefore the discrepancy is only apparent because I based my study on his use of the 
NIV for the publishing of his book. However, he did not footnote his comments to 
determine the Bible version upon which he based his list of words. 

The student of evangelism will note the complexities of issues involved when 
different forms of evangelism are taught. There is more to the teaching and study of 
evangelism (or apologetics) than meets the eye! 

d. Note also that the Acts 17 sermon was interrupted by hecklers in verse 32. Thus it was not a 
complete sermon after the pattern of Luke 24:46-47 (as was Acts 2, 13) 

e. Also few interpreters of Acts 17 bring in its direct parallel sermon, Acts 14: 
1) It was also a sermon to Gentiles who spoke another language (Lycaonian), Acts 14:11 
2) It too was an abbreviated sermon interrupted by antagonists (the Jews from Antioch), Acts 

14:18-19 
3) Acts 14 comes prior to Acts 17 in canonical order; thus it should be used as pre-existent 

Scripture to counter-balance the interpretation of the sensus plenior of Acts 17 
4) This sermon was clearly contrasting the false worship of Zeus and that of Christ (which is 

perhaps why it is frequently ignored by those who use Acts 17 for syncretistic reasons to 
make a positive link between Christianity and Greek philosophy): 
a) Paul calls them to halt their idolatrous practice 
b) Paul argued from human nature 
c) Paul also stated what he was seeking to do: “to evangelize you [all] that from these 

things foolish to repent [turn away, turning] unto the Living God” [εὐαγγελιζόμενοι 
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ὑμᾶς ἀπὸ τούτων τῶν ματαίων ἐπιστρέφειν ἐπὶ τὸν θεὸν τὸν ζῶντα, Acts 14:15 (BYZ)]. 
Note some translations of this phrase: 

 
Translation of Paul’s Description of His Ministry in Acts 14:15 

Concerning the proper translation of εὐαγγελιζόµενοι ὑµᾶς ἀπὸ τούτων τῶν µαταίων ἐπιστρέφειν ἐπὶ τὸν θεὸν τὸν ζῶντα … 
 

Geneva 
(1560) 

King 
James 

(1611/1769) 

Young’s 
Literal 
(1862, 

1987, 1898) 

Douay-
Rheims 
(1899) 

New King 
James 
(1982) 

English 
Revised 
Version 
(1885) 

American 
Standard 

(1910) 

Bible in 
Basic 

English 
(1949, 
1964) 

New 
Jerusalem 

Bible 
(1985) 

God’s 
Word to the 

Nations 
(1995) 

and preache 
vnto you, 
that ye 

shulde turne 
from these 
vaine idoles 

vnto the 
liuing God 

and preach 
unto you 
that ye 

should turn 
from these 

vanities 
unto the 

living God 

Proclaiming 
good news 
to you, from 

these 
vanities to 
turn unto 
the living 

God 

preaching to 
you to be 
converted 
from these 
vain things, 
to the living 

God 

and preach 
to you that 
you should 
turn from 

these 
useless 

things to the 
living God 

and bring 
you good 

tidings, that 
ye should 
turn from 
these vain 
things unto 
the living 

God 

and bring 
you good 

tidings, that 
ye should 
turn from 
these vain 
things unto 
a living God 

and we give 
you the 

good news 
so that you 

may be 
turned away 
from these 

foolish 
things to the 
living God 

We have 
come with 
good news 

to make you 
turn from 

these empty 
idols to the 
living God 

We’re 
spreading 
the Good 

News to you 
to turn you 
away from 

these 
worthless 

gods to the 
living God 

εὐαγγελίζω was translated in a proclamational sense; 
ἐπιστρέφω was translated: should turn, to turn, to be converted; 
µάταιος [idle, empty, vain, worthless, foolish] was translated vain 
(the Geenva including idoles in italics), by all but NKJ, which used 

“useless” 

εὐαγγελίζω was translated in a non-proclamational sense, as 
bring, give, come with, or spread; 

ἐπιστρέφω was translated: should turn, turn away from, make 
you turn 

µάταιος was translated: vain, foolish, empty, or worthless 
 

d) Notice Paul’s use of three inflammatory terms: evangelize, foolish, turn away from 
(1) None of these three terms are syncretistic as regards Greek philosophy 

e) Paul then argued from general revelation, or God’s providential care, as in Acts 17 
f) Paul quoted either Exod 20:11 or Psa 146:6, thereby negating the primary premise of 

interpretations of Acts 17—that with Gentiles (1) it is not needful (2) nor preferable, (3) 
nor helpful to quote the Bible (or OT in this case). 

f. By the way, there are other allusions in the Bible to: 
1) Constellations: Job 9:8-10; 38:31-32; Isa 13:8; Amos 5:8; Acts 28:11 
2) Greek philosophy: Acts 17:18, Epicurean and Stoic 
3) Other quotes or allusions to Secular poets: Luke 12:19; 1 Cor 15:32; Tit 1:12; Jude 9 
4) And as can be expected, for some who look for source critical or comparative religion links, 

each of these quotes or allusions yields proof for the validity of secular philosophy or 
astrology. 

5. Paul on the wisdom of the world, 1 Corinthians 2:6-9: 
“Yet we do speak wisdom among those who are mature; a wisdom, however, not of this age, nor of the 

rulers of this age, who are passing away; but we speak God’s wisdom in a mystery, the hidden wisdom, which 
God predestined before the ages to our glory; the wisdom which none of the rulers of this age has understood; 
for if they had understood it, they would not have crucified the Lord of glory; but just as it is written, ‘Things 
which eye has not seen and ear has not heard, And which have not entered the heart of man, All that God has 
prepared for those who love Him.’” 

6. Food for Thought 1: in seeking to please men by using man’s logic and categories for truth, Luke 
16:15: 

“And He said to them, ‘You are those who justify yourselves in the sight of men, but God knows your 
hearts; for that which is highly esteemed among men is detestable in the sight of God.’” 
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7. Food for Thought 2: What does the Bible teach?

Charting Views of Contextualization 

Aspect Strict Biblicism Contextualization 1 Contextualization 2 Accomodation Syncretism 

Method Submitting to biblical 
means and methods 

Adapting to the 
receiving cultures 
means and methods of 
communication 

Adapting to the 
receiving cultures 
means and methods of 
communication 

Adapting to the 
receiving cultures 
means and methods of 
communication 

Adapting to the 
receiving cultures 
means and methods of 
communication 

Message Seeking to maintain a 
pure biblical message 

Seeking to maintain a 
pure biblical message 

Using the messages of 
the culture as a 
platform to bridge to 
the biblical message 

Using the messages of 
the culture, and 
accommodating the 
Gospel to the merge 
cultural 

Accepting the religious 
system of the culture 
as equally valid and 
truthful as the biblical 
message 

a. Can any of the above be considered, “bringing every thought into captivity to the obedience of
Christ” (2 Cor 10:5)?

b. How may each of these views be aligned with the following translations?

Considering Translations of 2 Cor 10:5 

KJV 
(1611/1769) NIV (1984) NJB✠ (1985) RSV (1952) NLT (2000) Etheridge 

(1849) 
Douai-

Rheims✠ (1899) Murdock (1851) 

bringing into 
captivity every 

thought 

take captive 
every thought to 
make it obedient 

we bring every 
thought into 
captivity and 
obedience 

take every 
thought captive 

We capture their 
rebellious 

thoughts and 
teach them to 

obey 

captivate all 
thoughts 

bringing into 
captivity every 
understanding 

subjugate all 
reasonings 

Casting down 
imaginations, 
and every high 
thing that 
exalteth itself 
against the 
knowledge of 
God, and 
bringing into 
captivity every 
thought to the 
obedience of 
Christ 

We demolish 
arguments and 
every pretension 
that sets itself up 
against the 
knowledge of 
God, and we 
take captive 
every thought to 
make it obedient 
to Christ 

every presump-
tuous notion that 
is set up against 
the knowledge of 
God, and we 
bring every 
thought into 
captivity and 
obedience to 
Christ 

We destroy 
arguments and 
every proud 
obstacle to the 
knowledge of 
God, and take 
every thought 
captive to obey 
Christ 

We destroy 
every proud 
obstacle that 
keeps people 
from knowing 
God. We capture 
their rebellious 
thoughts and 
teach them to 
obey Christ 

and demolish 
reasonings and 
every lofty thing 
that is exalted 
against the 
knowledge of 
Aloha, and 
captivate all 
thoughts unto 
the obedience of 
the Meshiha 

And every height 
that exhalteth 
itself against the 
knowledge of 
God, and 
bringing into 
captivity every 
understanding 
unto the 
obedience of 
Christ 

And we 
demolish 
imaginations, 
and every lofty 
thing that 
exalteth itself 
against the 
knowledge of 
God, and 
subjugate all 
reasonings to 
obedience to the 
Messiah 
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Assessing the Theoretical Foundations of  
Apologetic Evangelism 

 
Introduction: Some proponents of apologetic evangelism have built their thinking on some false theological 

premises. Amazingly, many of those who teach and-or follow them say that they maintain conservative 
Evangelical theology. However, their logic reveals a type of theological schizophrenia, where faith and 
practice (theology and evangelizing) do not agree. 

 
Circular Reasoning 1 

False Premise 1: “Most people genuinely want to hear the Gospel!” 
— What of Matt 7:13-14; 24:9; John 15:18-21; etc…? 

Variable 1.1: If someone is not perceived to be interested in the Gospel (assumed, but not yet ascertained 
through seeking to share with them), or 

Variable 1.2: If someone is not interested in the Gospel (determined by seeking to share with them) 
Consequence 1.1: The problem is presumed to be that evangelist has not found the appropriate 

“Redemptive Analogy” or “Point of Relevance,” which would serve to “open their heart” to listen to 
and eventually accept to the Gospel 

Consequence 1.2: The lack of openness of a person to the Gospel is clearly [presumably] the fault of the 
evangelist, as it is assumed that most or all people are genuinely open to hearing the Gospel 

 
Circular Reasoning 2 

False Premise 2: “The evangelist is to find or to become the bridge by which the Gospel can 
become powerful unto salvation to an individual!” 
— What of 1 Cor 1:17-21; 2:2; 15:1-5? 

Variable 2: If the Gospel has not yet become powerful unto salvation for an individual, it is because the 
evangelist has not found or become an appropriate bridge, point of relevance, or redemptive analogy 
for the Gospel to reach that individual 

Consequence 2.1: People not receiving Christ [presumably] is the fault of the evangelist, not acting 
properly, not taking enough time to (1) build a relationship, (2) listen to the person to find a point of 
relevance, (3) build an appropriate apologetic foundation (of a suitable Christian worldview), (4) or 
properly serve the person 

Consequence 2.2: Likewise if a person rejects the Gospel, the evangelist is chastised that he has not 
shared the Gospel in a way relevant to the person (with the proper emphases), nor has he properly 
reinterpreted the Gospel for the particular individual, culture, place, or time 

Biblical example 2.3: Notice the “Redemptive Analogy” available to Paul in the worship of Zeus in Acts 
14, wherein the priest of Zeus and the people of Lystra were in the process of offering sacrifices to 
Barnabas and Paul: 
— Paul would have no part in using this potential “Redemptive Analogy” handed to him on a silver 

platter, which would have contradicted Deut 4:2, 6-8; 32:12 
— He rather tore his robes, and evangelized repentance (“evangelize you to repent from these 

vanities,” Acts 14:15) to this Gentile audience 
By the way, the partial sermon in Acts 14 cannot be ignored in light of how the Acts 17 

interrupted sermon is often isogeted by apologists! 
 
Circular Reasoning 3 

False Premise 3.1: “Most people will be ready to “receive Christ” or to “follow Christ” if the 
“Gospel” is properly communicated to them!” 
— What of Matt 7:13-14; etc…? 
— Notice that the last OT quotation in the Book of Acts (also used in the interpretation of the 

Parable of the Sower) is from Isaiah 6 regarding recipients of the Gospel not seeing and not 
understanding even when they hear! 

Observation 3.1: Most people have not received Christ, as is evidenced through our many dying churches 
and our tremendous societal sin 
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Consequence 3.1: Evangelists, Christians, and churches have been “doing it” [evangelizing] wrong 
during these past years (maybe it was not wrong in the distant past to evangelize the way they did 
[affirmation of the credibility of prior generations and of NT evangelism for the past], but…) 

False Premise 3.2: “Evangelists, Christians, and churches have not properly acknowledged or 
adapted to the drastic and massive changes in culture!” 
— What of 1 Cor 2:2; etc…? 

False Premise 3.3: “Which cultural changes are said to imply similar changes in the spiritual 
make-up of mankind, ‘People are more open than they used to be’—hence contemporary 
harmatology is viewed as changed!” 
— What of Eccl 1:9-11? 

Consequence 3.2.1: The number one effort of Evangelists, Christians, and churches, as regards 
evangelizing, should not be [presumably] the proclamation of the New Testament Gospel, but should 
be the parsing, exegesis, and interpretation of culture in order to know how better to communicate 
the Gospel so that the masses will readily respond, as presupposed, if properly communicated  
[By the way in this view, the proper exegesis of culture can take and does take years and years, and 

never seems to arrive at any conclusive conclusions, but continues to fluctuate and vacillate so 
that little or no evangelism actually occurs] 

[Practitioners of this view seem to be on a treadmill constantly returning to reanalyze the culture, to 
discover and attempt anything other than New Testament evangelism, which, by the way, is the 
only type of evangelism that truly works: hearing and believing!] 

[Likewise, practitioners of this apologetic evangelism become like diseased branches taking 
missionary funds for their studies and conference time with their faddish theories] 

[Moreoever, practitioners of apologetic evangelism can become like parasites infecting all who do 
not agree with them, and attacking only the lively shoots that are seeking to obey the New 
Testament Great Commission, being that the dead shoots have no concern for reaching the lost 
anyways] 

Consequence 3.2.2: The problem is [presumably] not a heart problem (on the part of the recipients of the 
Gospel), but a communication problem (on the part of those [few who are still] seeking to 
evangelize) 
[Hence, apologetic evangelists place the emphasis not on good biblical theology and exposition, but 

on communication theory] 
[Herein, theology takes a back seat for practitioners who say, “I’m a practitioner, not a theologian”] 

Consequence 3.2.3: The real problem with the Gospel being the power of God unto salvation is those 
Christians who are evangelizing wrongly; thus those adhering to NT evangelizing are the real 
problem of the harvest, in their minds! 
[The evangelists who are seeking to follow a New Testament pattern are the real problem in their 

minds!] 
[All there efforts are directed to (1) keep Christians from NT evangelism, and (2) dissuade 

Evangelists from continuing to use NT methods] 
Consequence 3.2.4: New Testament evangelizing, taken at face value (with an uncritical and 

unsophisticated evaluation), is a wrong-spirited-type of evangelism, and cannot be a blueprint, an 
example, or a guide for evangelizing “today” 
[They teach that seeking to look at the Bible for examples of evangelism is improper, with the 

exception of Jesus feeding the multitudes and healing people’s diseases—there is therefore a sad 
selectivity in what examples can be used in the Bible] 
Of the ministry of John the Baptist: Ignore that John did no sign, but only preached, John  
Of the ministry of Jesus: Ignore the Messianic fulfillment character of the healings and feedings 

in His ministry (because of a naturalistic bent) 
Of the ministry of Paul: Paul’s evangelism ministry is virtually ignored, except for isogeted 

aspects of the Mars Hill sermon 
Conclusion: John the Baptist and Paul as examples are “out”, selective principled examples in 

the life of Jesus are “in” 



622  Evangelizology 

Consequence 3.2.5: One must look outside of the pages of Holy Writ to find authoritative information on 
“How to” properly evangelize 
[Where can authority be found outside of the pages of the Bible? Normative authority is sought in 

sociological statistics, psychological consensus, and cultural exegesis] 
[The evangelist is starved out of existence by feeding on dry wells] 

Fallacious Reasoning 4: 

False Premise 4.1: “[Because it took no effort on my part to understand the gospel], everyone with 
whom I share the gospel will have a hearing of faith just as I experienced!” 

False Premise 4.2: “Therefore if someone does not understand the gospel unto salvation, it must be 
because I am not properly or cogently explaining it to them!” 

False Premise 4.3: “Conversely, when I present the gospel in a properly cogent way, the recipient 
of my gospel message will respond positively to the gospel in the same way that I did!” 
The person who holds to this reasoning makes the false assumption that the experience of others 

must-needs match their experience. 
The fallacy here may be described as Post Hoc Ergo Propter Hoc (False Cause). Because such-an-

such happened to me, it must therefore be a universal principle that such-and-such will happen to 
others also. 

This fallacy assumes a generality in the reception of the gospel (contra 1 Cor 1:18; 2 Cor 4:3-4) and 
ignores the particular work of the Holy Spirit, who convicts according to His will. 

Could Paul have fallen prey to this fallacy in his early ministry? 
“It happened when I returned to Jerusalem and was praying in the temple, that I fell into a trance, and 

I saw Him saying to me, ‘Make haste, and get out of Jerusalem quickly, because they will not accept your 
testimony about Me.’ And I said, ‘Lord, they themselves understand that in one synagogue after another I 
used to imprison and beat those who believed in You. ‘And when the blood of Your witness Stephen was 
being shed, I also was standing by approving, and watching out for the coats of those who were slaying 
him.’ And He said to me, ‘Go! For I will send you far away to the Gentiles.’” Acts 22:17-21. 

 
At issue is the following: 

The Gospel itself being the power of God unto salvation (Rom 1:16), outside of any clever speech 
(1 Cor 1:17) 
[The Gospel, must, according to the thinking above, not be powerful enough unto salvation, without 

the addition of a “Redemptive Analogy” which may take years to discover, etc.] 
The role of the Holy Spirit in evangelism, opening the eyes of the spiritually blind and lost 
The Lord opening the heart of a person upon hearing of the Gospel (Acts 16:14) 
The power of the Word of God in evangelism (Heb 4:12-13); the authority of the Word of God 

(2 Tim 3:16-17) 
[The Bible, must, according to the thinking above, lack authority in this one area of the Christian 

life] 
Even the ministry of Jesus was rejected by most people, and He ended up by being killed on a cross 

between two thieves, what does that say about His ministry of bridge-building? 
“Let him who has ears, hear”—not everybody has ears to hear! 

 
Theologically-speaking, the above apologetic reasoning, does not match with New Testament theology on 

several grounds: 
Does not take into account the depravity of man 
Does not take into account the Gospel, the words of the Bible, Christ, and the blood as the instruments of 

salvation, as used in the hands of the Holy Spirit, through the intermediary of an Evangelist 
Likewise, it does not take into account the spiritual nature of evangelizing and conversion 
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Assessing the 1968 and 1987 
“Guidelines for Interconfessional Cooperation 

in Translating the Bible” 
I. The 1968 and 1987 UBS-SPCU Agreements: 

[See my handout comparing the 1968 with the 1987 Agreements740]: 

A. The landmark document, “Guiding Principles for Interconfessional Cooperation in Translating the 
Bible,” was first penned by Eugene Nida in November 1964 in Crêt Bérard, France, the same month 
that Vatican II’s landmark Lumen Gentium was published (21 Nov 1964).741 Lumen Gentium 
included the astonishing use of “separated brethren” to refer to non-Roman Catholic Christians, 
leading to bewilderment among Evangelicals toward the Catholic church.742 Four years later, the 
1968 draft was published, stating, “These [guidelines] were jointly published by [Roman Catholic] 
SPCU and the [Protestant] UBS Executive Committee on Pentecost, June 2, 1968.”743 

1. On the influence of Eugene Nida in this agreement: 
“In 1968, the United Bible Societies (UBS) and the Vatican entered into a joint agreement to 

undertake hundreds of new interconfessional Bible translation projects around the world, using functional 
equivalent principles. Again, Nida was one of the principals on this collaborative work.”744 

“The document, largely from the pen of Nida, was not ready for presentation to the Council in Buck 
Hill Falls because more time was needed to get the full agreement from Roman Catholic and Bible Society 
secretariats.”745 

2. This agreement was a shocking development, being that in numerous Popes had decried the 
Bible societies almost from their inception: 

[Pius VII (1816)]: “This is why the heretics with their biased and abominable machinations had the 
custom, in editing Bibles in vulgare tongue (of which the astonishing diversity and contradictions results 
that they accuse and tear each one the other), to seek to insidiously impose their respective errors by 
wrapping them of the magnificence of the most holy divine Word.”746 

                                                
740Available free from the author for classroom only use under the “fair use policy.” 
741Edwin H. Robertson, Taking the Word to the World: 50 Years of the United Bible Societies (Nashville: 

Nelson, 1996), 111-12. 
742For example, “We must also mention the progressive influence of the Second Vatican Council which is 

penetrating the mentality of a number of Spanish Catholics; this is creating a climate of more respect, understanding and 
tolerance toward the ‘separated brethren.’ . . . Ecumenism and the newer thinking within Catholicism also affect the 
position of many sincere Catholics. Several years ago these persons may have felt dissatisfied with their faith and with 
the church, but now they are discovering new spiritual possibilities within post-Council Catholicism, enough to satisfy 
them without having to join another Christian group outside the Catholic church” (José M. Martinez, “Spain,” One 
Race, One Gospel, One Task: World Congress on Evangelism, Berlin, 1966, Official Reference Volumes: Papers and 
Reports, eds. Carl F. H. Henry and W. Stanley Mooneyham [Minneapolis: World Wide, 1967], 1:242, 243). “Another 
obstacle to evangelism is the religious oppression of many Roman Catholic priests and the individual influence of many 
Roman Catholics upon the political administration of the country. There are a few who sympathize with us. . . . we need 
a united program of social work in order to fight the poverty and miserable conditions of the people, (Here we could co-
operate with the Roman Catholics.)” (Augusto A. Esperança, “Portugal,” in One Race, One Gospel, One Task, 1:246). 

743Thomas F. Stransky, C.S.P., and John B. Sheerin, C.S.B., eds. Doing the Truth in Charity: Statements of 
Pope Paul VI, Popes John Paul I, John Paul II, and the Secretariat for Promoting Christian Unity 1964-1980.  (New 
York: Paulist, 1982), 159-69. 

744“Brief Biography of Eugene Nida.” 
745Robertson, Taking the Word to the World, 114. 
746Pius VII, Letter “Magno et Acerbo” (1816) to the Archibishop of Mogilev [Belarus]; DS 2710-2712. My 

translation from the French. In this letter, Pius VII cited the letter of Innocent III to the Bishop of Metz, as well as 
writings of Pius V, Clement VIII, and Benedict XIV, also mentioning Clement XI’s condemnation of the Jansenist 
teaching that: “79. It is useful and necessary at all times, in all places, and for every kind of person, to study and to 
know the spirit, the piety, and the mysteries of Sacred Scripture—1 Cor 14:5” (Clement XI, Unigenitus Dei Filius: On 
the Jansenist Errors of Pasquier Quesnel [8 Sept 1713], §79; DS 2479). 
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[Gregory XVI )1844)]: “You do not ignore finally what diligent and what wisdom are necessary to 
faithfully translate into our languages the words of the Lord, because nothing also is so easily produced as 
the very serious errors introduced into the multiplied translations of the Bible societies, and which stem 
from the stupidity and deception of so many translators; and these errors, the great number even and the 
diversity of the translations are concealed for a long time to the detriment of many. These societies 
themselves bring little or not at all so that by reading these Bibles translated into the vulgare languages 
men fall into such errors rather than others, given that they accustom themselves little by little to turn for 
themselves to liberty of thought concerning the meaning of the Scriptures, and to despise the divine 
traditions guarded in the Church on the foundation of the doctrine of the Fathers, and to reject the 
hierarchy of the Church herself.”747 

[Puis IX (1846)]: “This is what the very cunning Bible societies who, renewing the old trickery of the 
heretics, translate the books of the divine writings into all of the vulgar languages, against the regulations 
of the very holy Church, interpret them with the help of explanations that are often perverse, and do not 
cease to distribute them freely, to give them to all sorts of people, even to those who are less cultivated, 
with the result that rejecting the divine tradition, the doctrine of the Fathers, and the authority of the 
Catholic Church, all interpret according to their private judgment, turning aside its meaning, and in this 
way fall into far greater errors. These societies… Gregory XVI… reproved, and We wish likewise that 
they be condemned.”748 

[Pius IX (1864)]: “Socialism, Communism, Secret Societies, Biblical Societies, Clerico-Liberal 
Societies: Pests of this kind are frequently reprobated in the severest terms in the Encyclical Qui pluribus, 
Nov. 9, 1846; Allocution Quibus quantisque, April 20, 1849; Encyclical Noscitis et nobiscum, Dec. 8, 
1849; Allocution Singulari quadam, Dec. 9, 1854; Encyclical Quanto conficiamur, Aug. 10, 1863.”749 

The astute student of history would do well to consider these infallible papal writings to be well 
informed. An early occurrence of this teaching was cited by Pius VII (1814), the 1199 letter of 
Innocent III to the Bishop of Metz.750 This letter is also part of the 1996 Denzinger, the official 
record of the Church of Rome. 

                                                
747Gregory XVI, “Inter praecipuas machinationes” (8 mai 1844) DS 2771; my translation from the French. 
748Pius IX, “Qui Pluribus” (9 Nov 1846); DS 2784; my translation from the French. 
749“The Syllabus, Pope Pius IX,” from http://www.ewtn.com/library/PAPALDOC/P9SYLL.HTM; accessed 25 

February 2005; Internet. The content of the listed encyclicals and allocutions would make for interesting further study! 
750“[Innocent III (1199)]: Our venerable brother, the Bishop of Metz [Lorraine, France], We have come to 

know from his letter that in his diocese as well as in the town of Metz a rather important number of lay people and of 
women, drawn in some way by a desire for the Scriptures, made for themselves translations into the French language of 
the Gospels, the epistles of Paul, the Psalter, the Moralia of Job, and many other books; … (with the result being) that in 
the secret gatherings lay people and woman dare to belch forth to each other and to mutually preach, and they equally 
despise the company of those who are not mixed up in such things … Some of them also despise the simplicity of their 
priests, and when a word of salvation is proposed to these latter, they whisper in secret that they have better in their 
writings and that they are capable of express them more judiciously. 

“Even if a desire to understand the divine Scriptures and the care to exhort in conformity with them is not to 
blame but quite the opposite recommended, these people deserve nevertheless to be blamed that they hold secret 
conventicles, and that they usurp the office of preaching, that they scoff the simplicity of the priests and that they distain 
the company of those that do not attach themselves to such practices. God in fact … hates to this point the works of 
darkness that he commanded and said (to the apostles): “What I tell you in the dark, say it in the daylight; that which 
you hear in the deep of your ear proclaim it from the rooftops” (Matt 10:27); by this it is clearly manifest that the 
preaching of the Gospel ought to be proposed not in secret conventicles, as is done by the heretics, but publicly in the 
Church, in conformity with Catholic custom. … 

“But the hidden mysteries of the faith ought not to be exhibited everywhere by all, because they cannot be 
understood by all, but only unto them that are seized by a believing intelligence; this is why the apostle said of the 
simple: “As unto little children in Christ, it is milk that I made you drink, not solid food” (1 Cor 3:2) … 

“Such is the depth of the holy Scriptures that not only simple and uncultivated people, but even those who are 
wise and learned are not able to scrutinize the meaning. This is why the Scripture says: “For many of those who sought 
failed in their search”( Psa 64:7). Also was it correct that it was established in the divine Law that if an animal touches 
the Mountain (of Sinai) he should be stoned (cf. Heb 12:20; Ex 19:12ff), in order that in fact no simple or uncultivated 
man should have the presumption to touch upon the sublimities of the holy Scripture or to preach it to others. It is 
written in fact: “Do not seek that which is too high for you” (Sir 3:22). This is why the apostle said: “Do not seek more 
than what is necessary to seek, but seek with sobriety” (Rom 12:3). 

“Similarly just as the body numbers many members, but not all the members have the same activity, likewise, 
the Church counts many levels, but not all have the same duty, for according to the Apostle “The Lord has given some 
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B. Several salient points of the 1968 “Guiding Principles for Interconfessional Cooperation in 
Translating the Bible”: 

1. Clear rejection of the “Textus Receptus” [which begs the question, why?] 
“(I)Technical features:(A) Textual: (1) Common Texts. ‘Though a critical text must form the basis of 

any adequate translation, it is recognized that conservative tendencies in both Roman Catholic and 
Protestant constituencies require that certain passages on the New Testament found in the Textus 
Receptus, but no longer supported by the consensus of modern critical judgment, be included in the text of 
the translation.’”751 

2. Acceptance of translation and publishing of the apocrypha: 
“(I) Technical Features: (A) Textual: (2) Canon. ‘Many Bible Societies are in a position to publish 

editions of the Bible which contain the Apocrypha or the deuterocanonical texts in certain well defined 
circumstances. . . . It is recognized that on the one hand an edition of the complete Bible bearing the 
imprimatur of the Roman Catholic authorities will contain the deuterocanonical texts . . . .’”752 

 Note also the apparently unpublished 1969 agreement of the UBS as to publishing the 
apocryphal books: 

“1. When the Authorized Version of the English Bible was published in 1611, all copies contained the 
Apocrypha. The same is true of most of the early translations such as Luther and Valera. Subsequently, 
however, editions with the Apocrypha appeared from time to time. From its formation in 1804 down to 
about 1826, The British and Foreign Bible Society’s circulation of Scriptures included editions with the 
Apocrypha: but in viewo f the controversy at that time, regulations were adopted excluding such 
circulation. Most, but by no means all, Bible Societies have since operated under a similar limitation until 
recent years. 

“2. In June 1964, a world conference of Church leaders and Bible society representatives, meeting at 
Driebergen in Holland, urged that the Bible Societies should undertake their task of worldwide circulation 
of Scriptures with renewed vigor, and recommended that ‘where the churches desire and specifically 
request it the Bible Societies should consider the translation and publication of the books commonly called 
the Apocrypha.’ 

“3. It should be noted that the churches desiring to have the Apocrypha are not only (as sometimes 
supposed) the Orthodox and Roman Catholic; but also (for example) Angelicans [sic] and Lutherans, who 
value the Apocrypha as supplementary to the Old and New Testaments, though they do not regard its 
books as part of the canon. 

“4. It needs to be stressed that each member Society remains an autonomous body within the UBS 
family. Subject, therefore, to the basic aims and conditions of the partnership, each Bible Society makes its 
own decisions as to the texts which it will or will not publish or distribute. This freedom applies, of course, 
in relation to editions with the Apocrypha. 

“5. It continues to be the normal policy and practice of the Bible Societies as a whole to publish the 
Holy Scriptures without the Apocrypha. When editions with the Apocrypha are published, this is often 
subject to the following arrangements: 

“a. That there should be a specific request from the responsible body of the church community 
desiring such an edition. 

“b. That the deutero-canonical books should be included as a separate section, between the Old 
and New Testaments. 

“c. That the full additional cost of providing this separate section should be carried by the 
requesting church or in some separate way, so that in any case there is no subsidy for the Apocrypha 
from the general UBS funds. 
“6. The Committee feels it desirable that when Bible Society editions of the Bible include the 

Apocrypha, it should be preceded by a clear explanatory note which indicates the difference of value 
attributed to these books by the different churches. 

                                                
as apostles, others as prophets, but others as doctors, etc.” (Eph 4:11). Therefore the doctor is in some ways the 
principal in the church and this is why no one ought to usurp without deference the office of preacher” (Innocent III, 
“Cum ex iniuncto: On the Necessity for the Magisterium of the Church for the [proper] Interpretation Scripture” [12 
July 1199] DS 770-771; my translation from the French). 

751“1968 Guiding Principles,” 160. 
752Ibid., 160-61. 
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“7. A categorical assurance can be given that no group which has not requested an Apocrypha edition 
will receive one, and that no one will be involved in translation or distribution of the Apocrypha against 
his wish or conscience.”753 

3. “Mutually acceptable” critical notes and commentaries: 
“(I) Technical Features: (B) Exegetical: (1) Exegesis. ‘. . . a common exegetical basis should be 

established by the adoption of mutually acceptable commentaries and critical studies recommended by the 
joint commission.’”754 

4. The cleansing of cross-references and notations of any sectarian or theological bias: 
“(I) Technical Features: (B) Exegetical: (2) Annotations or Helps for Readers. [In this section are 

discussed differences in alternative readings, alternative renderings, proper names, plays on words, 
historical backgrounds, cultural differences, cross references, and section headings.] ‘While reference 
systems always run the risk of subjectivity and some are outright tedious, nevertheless it has been possible 
to prepare reference systems of great usefulness and scholarly objectivity.’”755 

5. The concealment of areas of historic [and theological] divergence between Catholic and 
Protestant interpretations and translations: 

“(I) Technical Features: (B) Exegetical: (2) Annotations or Helps for Readers: (h) Section Headings: 
‘Some committees have considered the possibility of explaining different Roman Catholic and Protestant 
beliefs by noting that one interpretation is held by Roman Catholics and another by Protestants. Such a 
procedure does not seem wise, for it tends to accentuate the differences; nor is it necessary, for most 
diversities of interpretation can be covered more objectively by marginal notations on alternative readings, 
if the issue in question is important. Where the matter is not of great consequence, it is better simply to 
omit reference in the interest of joint undertakings.’”756 

5. On the rejection of the “borrowing” of “loan words”: 
“(I) Technical Features: (C) Linguistic: (3) Borrowings: ‘Borrowings of terms (other than proper 

names) e.g., words for “grace,” should be kept at a minimum, since words not already used in the receptor 
language are empty terms. But if borrowing is regarded as necessary, it should be from living languages 
rather than ancient ones. 

“‘Borrowing is of two major types: (a) terms borrowed in the past by normal linguistic processes and 
often completely absorbed, in which case they are really a part of the vocabulary of that language, and (b) 
terms expressly introduced for the first time in Bible translations. These latter type of borrowing are the 
ones treated here. 

“‘Roman Catholics and Protestants have exhibited two rather distinct tendencies in borrowing. For the 
most part, Roman Catholics have borrowed largely from Latin while Protestants have borrowed from 
Greek, Hebrew or modern European languages, with theological terms coming from Greek and Hebrew 
and cultural terms from European languages. 

“‘For major languages borrowing should be kept at a strict minimum, for all such languages have a 
sufficiently large vocabulary or phrasal equivalence to make borrowing relatively unnecessary. For minor 
languages borrowing should be made from those major living languages from which the languages in 
question normally appropriate such terms as may be required by expanding technology, commerce, and 
social intercourse.’”757 

Borrowed terms were coined to provide a theological meaning which could not be expressed 
in the receptor language. Hence almost all borrowed terms have very strong theological 
meaning, for example from the NT: propitiation, expiation, justification, and to justify (all of 
which are loan words from the Latin, not the Greek as indicated above!) 

Notice what seems to be a application of dynamic equivalence regarding the description of 
Diotrephes in 3 John, where there are no borrowed terms: 

 

                                                
753Robertson, 121-22; from the Minutes of the UBS General Committee, Appendix V, September 1969, 81-83. 
754Ibid., 161. 
755Ibid., 162. 
756Ibid., 162. This statement may explain the differences in the marginal notations and apparatus between the 

Nestle 26th and 27th editions. 
757Ibid., 164-65. 
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Descriptive Words in 3 John 9-10 
 

NASB (1977) CSB (2004) ESV (2001) CEV (1991) 
9 I wrote something to the church; 
but Diotrephes, who loves to be 
first among them, does not accept 
what we say.   

9 I wrote something to the 
church, but Diotrephes, who 
loves to have first place among 
them, does not receive us. 

9 I have written something to the 
church, but Diotrephes, who 
likes to put himself first, does not 
acknowledge our authority. 

9 I wrote to the church. But 
Diotrephes likes to be the 
number-one leader, and he 
won’t pay attention to us. 

10 For this reason, if I come, I will 
call attention to his deeds which he 
does, unjustly accusing us with 
wicked words; and not satisfied 
with this, neither does he himself 
receive the brethren, and he 
forbids those who desire to do so, 
and puts them out of the church. 

10 This is why, if I come, I will 
remind him of the works he is 
doing, slandering us with 
malicious words. And he is not 
satisfied with that! He not only 
refuses to welcome the brothers 
himself, but he even stops those 
who want to do so and expels 
them from the church. 

10 So if I come, I will bring up 
what he is doing, talking wicked 
nonsense against us. And not 
content with that, he refuses to 
welcome the brothers, and also 
stops those who want to and 
puts them out of the church. 

10 So if I come, I will remind him 
of how he has been attacking us 
with gossip. Not only has he 
been doing this, but he refuses 
to welcome any of the Lord’s 
followers who come by. And 
when other church members 
want to welcome them, he puts 
them out of the church. 

 

6. Making a break from past translations, both in naming them (e.g. German Luther, French 
Segond, English King James, or English and French Geneva Bibles), as well as in translation 
history by encouraging “working ecumenicity” (French 1988 TOB—Traduction Oecuménique 
de la Bible) and “creative decisions”: 

“(II) Procedures: (B) Revision vs. New Translation. ‘It would seem far better where time and 
circumstances permit, to make a new translation. This makes possible the avoidance of traditional 
attachments, provides freedom to adopt new forms of language and more relevant style, demonstrates a 
real and working ecumenicity, and provides both psychological and scholarly bases for creative 
decisions.’”758 

7. Perhaps the most striking portion of the 1968 agreement—Half Roman Catholic and Half 
Protestant Members on the Main Editorial Committee: 

“(II) Procedures: (C) Organizational Structure: (1) Working Committee. ‘Consisting of 4 to 6 
persons equally divided between Protestant and Roman Catholic constituencies and possessing four 
essential characteristics: (a) equal standing, (b) complementary abilities, (c) mutual respect, and (d) 
capacity to work together.’”759 

However, the 1987 Agreement revised this portion as follows: 
2. Procedures: 2.3. Organizational Structure: 2.3.1. Translation team: Consisting of not more than 

six persons of high competence from the Roman Catholic and other Christian constituencies and 
possessing four essential characteristics: a) comparable qualifications, b) complementary abilities, c) 
mutual respect, and d) capacity to work together.760 

Herein the 50-50 deal, apparently from the pen of Eugene Nida [in 1964], revised in Rome 23 
years later, and removed the Protestants from the editorial process. Now Southern Baptist and 
Evangelical mission agencies must take care prior to using UBS original language texts and 
translations in all languages of the world, particularly any translations published after 1987! 

This decision led to an almost feverish number of translations since that time.761 

                                                
758Ibid., 166. Hence, French Protestants were weaned from a “psychological” attachment to the Louis Segond 

(1910) beginning with the La Colombe [the Dove!] (1978) as a revision of Segond, then the Traduction Oecuménique 
de la Bible (1988) and Le Semeur [the Sower!] (1992, 1999) were not at all revisions of the Segond. 

759“1968 Guiding Principles,” 166. This point essentially eliminates conservative Protestants from 
participation in Bible translation worldwide! 

760“1987 Guidelines.” 
761Edwin H. Robertson, Taking the Word to the World: 50 Years of the United Bible Societies (Nashville: 

Nelson, 1996), 323. 
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8. Method of choosing committee members: 
“(II) Procedures: (D) Appointment of Personnel. ‘Working and Review Committees [not the 

Consultative Committee] should be selected very carefully after full consultation with all leaders involved, 
while members of the Consultative group may be named by their respective communities.’ 

“‘To find the most qualified persons to constitute the Working and Review Committees, it is 
necessary to use informal decision-making structures. That is to say, an extensive investigation is made by 
some qualified individuals so as to assess the technical capacities and the probabilities of such persons 
being able to work together effectively in a committee. After determination, in consultation with church 
leaders, of the availability of such individuals, they may formally be nominated by their respective 
churches and appointed by the Bible Societies. Without careful preliminary investigation unsuitable 
appointments have sometimes been made to the detriment of the whole project.’” 762 

 By the way, similar “informal decision-making structures” were used to encourage Roman 
Catholic participation in the leadership of Billy Graham crusades after 1982. Note the 1982 letter 
of the Roman Catholic Bishop of Spokane, Washington.763 

9. Conclusion: The issues brought up in this document were not new to the Bible Society 
movement. They have been discussed throughout the movement’s life. For example three 
questions were discussed in France in 1822: (1) What translation(s) should we print (only 
Protestant or Catholic also; older version [1744 Ostervald] or an updated version)? (2) Should 
we also print the apocryphal books to accommodate Catholic sensibilities (as was the preference 
of the British and Foreign Bible Society’s work in France until 1826)? And (3) Should we 
distribute the Holy books to Catholics (i.e. work together with them in distribution)?764 

                                                
762“1968 Guiding Principles,” 167. 
763“Dr. Billy Graham, the worldwide evangelist, will be conducting a crusade in Spokane at Joe Albi stadium 

Aug. 22-29. This crusade both poses some concern for us in the Catholic tradition and provides us with opportunities to 
reflect on the nature of evangelization and our relationship to Protestants who profess faith in Jesus Christ. 

“The Second Vatican Council’s Decree on Ecumenism ... reminds us that despite historical and theological 
differences ‘all who have been justified by faith in baptism are incorporated into Christ . . . accepted as brothers and 
sisters by the children of the Catholic Church’ (no. 3). ... 

“That spirit of charity and eagerness for the spread of the good news of Jesus Christ welcomes Dr. Graham . ... 
As members of that community and as Catholics, we also welcome Dr. Graham as he comes to share the Gospel with 
us. ... 

“It is true that Dr. Graham’s preaching style leaves some of us uncomfortable. For some his interpretation of 
holy scripture seems too literal and fundamentalistic; for others his themes are too simplistic and not sufficiently 
nuanced with an integrated theology. ... 

“Our Catholic tradition and teaching have clear positions regarding some of these concerns, but it would be 
unfair for Catholics to look with disdain on Dr. Graham and his effort. Taken in broad perspective the Gospel he 
preaches is the Gospel of Jesus Christ. 

“Because for all Christians Jesus is at the center of life, Dr. Graham always ends his sermons with what he 
terms an ‘altar call,’ an opportunity for personal commitment to Jesus Christ. This kind of activity is foreign to Catholic 
celebrations; the very vocabulary may leave us puzzled. Our theological perspective tells us that we are saved, that we 
belong to Christ because of what God has done for us in baptism. For the believing Christian conversion is a life-long 
process of dying to self and rising in Christ, it does not depend upon peak moments such as those experienced at 
religious crusades.  

“By this observation I do not intend to belittle the validity of religious experiences enjoyed by numerous 
people at Dr. Graham’s crusades (or in other circumstances). ... 

“... This follow-up—which is more important than the crusade itself—often goes unnoticed and unpublicized 
as part of a Billy Graham crusade.  

“Recently several priests and deacons met with me and with representatives of the crusade to discuss Catholic 
involvement with this follow-up program for Catholics who seek guidance and spiritual direction after their experiences 
at the crusade. Explicit steps are currently under way to assure that necessary support and guidance are provided.  

“... Catholics who attend the crusade are not acting against Catholic teaching; the church recognizes the power 
of events such as the Billy Graham crusade for the building of faith among Christians. Those who may choose to attend 
are invited to bring the graces of the crusade back to their home communities” (Bishop Lawrence Welsh, “Catholics and 
a Billy Graham Crusade,” National Catholic Reporter, 2 September 1982, 185-86). 

764“Il y eut de très bonne heure deux tendances opposées au sein du Comité de la Société de Paris. Les 
divergences apparurent sur divers points. 
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By 1863 there were four French Protestant Bible societies because of differing responses to 
these questions, two of which merged in 1864, leaving three Bible societies.765 The more 
conservative groups lasted over time. It was then in later generations to fight the same battles 
again. 

C. It seems like the UBS gave away the grocery store in this agreement, as particularly noted in Points 7 
and 8. The worldwide leverage of the UBS allowed that conservative non-ecumenical Evangelicals 
were shunned from participation in Bible translation wherever that was administratively feasible. 

III. Further Concerns Stemming from the 1987 Revision of the 1968 Guidelines: 
A. Protestants have been brushed aside in several ways: 

1. As noted above, Protestants were removed from the half and half language of II.C.1., which was 
revised to read as follows: 

Consisting of not more than six persons of high competence from the Roman Catholic and other 
Christian constituencies and possessing four essential characteristics: a) comparable qualifications, b) 
complementary abilities, c) mutual respect, and d) capacity to work together.766 

2. Seventeen of 19 uses of “Protestant” were removed (kept one use of Protestantism and two uses 
of Protestants). In its place was placed “other Christian,” (4 times) “Christian constituencies” (3 
times). The term “other Christian constituencies” is found a total of 6 times. Twelve out of 25 
uses of “Roman Catholic(s)” were removed, as was one use of “Catholics.” 

                                                
“D’abord sur la question des traductions. Les uns étaient conservateurs, ils voulaient l’unité de version, ils 

tenaient à Ostervald, qui avait édifié tant de générations; les autres attachaient plus de prix à une version aussi exacte 
que possible, fallût-il innover. Déjà en 1822, un membre du comité proposa l’adoption d’une révision toute récente 
d’Ostervald (Lausanne, 1822), et sa proposition fut repoussée. 

“Puis, sur la question des Apocryphes. Les uns étaient défavorables, les autres favorables à la publication de 
ces livres.  

“Enfin, sur la question de la distribution des livres saints aux catholiques. On se demande, puisque le comité 
du dépôt de la Société britannique, dont nous parlons plus loin, pouvait distribuer des livres saints aux catholiques, 
pourquoi la Société de Paris n’aurait pas pu le faire. Pourquoi l’autorisation du gouvernement lui était-elle plus 
nécessaire qu’au comité du dépôt britannique? Sans doute pour être une Société reconnue. Cette restriction fut 
certainement une faiblesse. Plusieurs membres — ceux qui dirigeaient le dépôt britannique — le sentaient, et, après la 
révolution de 1830, proposèrent au comité de supprimer cette restriction. Se basant sur le manque de ressources, la 
majorité se prononça pour son maintien. Il s’ensuivit des tiraillements, des élections de combat, et finalement la 
démission de quatre membres, M .M. Stapfer, Lutteroth, Juillerat et Frédéric Monod. Faut-il chercher ailleurs la cause 
de l’arrêt dans le développement de la Société à partir de 1830 ? 

“En 1833, les membres démissionnaires fondèrent la Société biblique française et étrangère, dont le premier 
président fut M. P.-A. Stapfer. C’est l’amiral Verhuell qui lui succéda. Cette Société répandit la Bible, sans les 
Apocryphes, parmi les catholiques romains comme parmi les protestants. C’est elle qu’aida dorénavant la Société 
biblique britannique. Elle lui alloua pendant les trente-deux années de son existence 169.250 francs.” (Daniel Lortsch, 
Histoire de la Bible en France [accessed: 5 March 2005; from: http://www.bibliquest.org/Lortsch/Lortsch-
Histoire_Bible_France-3.htm; Internet], 3:11). 

765“Il y eut donc en France, un moment (au commencement de 1864), quatre Sociétés bibliques : La Société 
biblique protestante de Paris, la Société biblique britannique et étrangère, la Société biblique française et étrangère, la 
Société biblique de France. Mais ces quatre Sociétés furent bientôt réduites à trois. Entre les deux dernières, il n’y avait 
de différence ni quant à la foi, ni quant à la ligne de conduite. L’union répondait aux voeux de tous comme à la réalité 
de la situation. Aussi fut-elle bientôt un fait accompli. Le 24 avril 1864, la Société biblique française et étrangère tint sa 
trente-deuxième et dernière séance (après avoir distribué 750.000 volumes et dépensé 2.400.000 francs), et annonça sa 
fusion avec la Société biblique de France. ‘On peut affirmer, dit M. Lambert, que jamais fusion ne fut plus complète, 
plus heureuse, plus bénie, et que jamais les différences d’origine des membres du comité biblique ne laissèrent la 
moindre trace’” (ibid., 3:13). 

766“1987 Guidelines.” 
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B. Even the Bible Society has now been brushed aside, in favor of Roman Catholic control: 

1. Editorial supervision and consultation from the Bible Society has been removed from the 
following: 
1968: II.F. Editorial Supervision: 

It is essential that someone take the responsibility for “editorial supervision.” 

Such supervision, however, does not necessarily entail constant “watching” of the work, but 
rather provides a means by which the translators may have from a competent Bible Society source 
some guidance as to ways of solving those problems which arise during the course of the work. 
Moreover, the possibility of such consultation provides a method for eliminating pressures which may 
build up when there is no such “neutral referee” to which to turn. The mere fact that such consultation 
is available, either with Bible Society Translations Departments or their Field Representatives, often 
prevents tensions and the development of strained relationships.767 

1987: 2.6. Editorial Supervision: 

The translation consultant should take the responsibility for editorial supervision. Such 
supervision, however, does not necessarily entail constant “watching” over the work, but rather 
provides a means by which the translators may have guidance as to ways of solving those problems 
which arise during the course of the work.768 

2. The term Bible Society has been removed 3 times, with the addition of two different uses of 
“Bible Society.” The term “Bible Societies” seems to have balanced usage. 

C. Relationship to the Orthodox Church: 

1. Although throwing a stick to the Orthodox Church by adding Johannes Karavidopoulos to the 
Editorial Committee for the Novum Testamentum Graece, the word “Orthodox” did not appear in 
the 1968 or 1987 document. Rather favoring the term “other Christian constituencies.” 

2. Interestingly, the document allows for a guarded use of the Byzantine Text, further indicating 
that the old East-West (Orthodox-Catholic) tensions still exist: 

“Though a critical text must form the basis of any adequate translation, it is recognized that in some 
situations certain constituencies may require that some passages of the New Testament found in the 
Byzantine tradition (as largely represented by the Textus Receptus) should be noted in the translation. 
When this is the case, such material may appear in footnotes with an appropriate marker in the text.”769 

Conclusions: 
A. In developing the composition of translation teams in the various languages of the world, as well as 

in promoting dynamic equivalence, it goes without saying that Nida and his colleagues held and hold 
a tremendous influence on Bible translations throughout the world:  

“(II) Procedures: (F) Editorial Supervision. ‘Such supervision ... provides a means by which the translators 
may have from a competent Bible Society source some guidance as to ways of solving problems which may 
have arisen during the course of the work.... The mere fact that such consultation is available, either with the 
Bible Society Translations Departments or their field representatives, often prevents tensions and the 
development of strained relations.’”770 

“Upon joining the ABS staff, Dr. Nida immediately set out on a series of extended field trips in Africa and 
Latin America. On these visits he worked with missionary translators on linguistic problems, and searched for 
indigenous translators, often using his SIL connections. These site visits led him to see that his most important 
role for ABS Translators’ interests would not be limited to checking translations for publication, but in 
educating translators, and providing them with better models, resources, training, and organization of 
efficiency. This he managed to do through on-site visits, teaching and training workshops, and through 
building a translations network and organizational structure that became the global United Bible Societies 

                                                
767“1968 Guiding Principles.” 
768“1987 Guidelines.” 
769“1968 Guiding Principles.” 
770Ibid. 
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Translations Program through which work in hundreds of indigenous languages is constantly in process around 
the world. 

… 
“A scholar, teacher, leader, influencer, conceptualizer, innovator, and influential theoretician, Eugene A. 

Nida is very possibly unsurpassed in the history of the Bible Society movement in terms of global impact. His 
work, his organization, his ideas and the organization that he put into place represent a watershed for the 
movement and for Bible translation.”771 

B. One needs merely to look at the publishing date of Bibles by the UBS in the many tongues of the 
world to see the impact of these measures on Bible translation worldwide. The impact, however, has 
not only reached the hearts of many millions who read the Bible every day, but also the academy and 
other Bible Societies and mission groups focused on Bible translation. 

C. Does a translation of the Bible influence evangelism? Absolutely, as I explained in a paper: 
“The seed thought for this paper began last summer [2004] in France, when I was on a mission trip to 

Marseilles. About four days into the two-week trip, I left my French Bible in the hotel lobby. The next day it 
was not to be found. After several days of searching I determined that it was lost. In the meantime, I began to 
use another Bible in my devotions and in my street evangelism. I became quite disappointed in what I found. 
Some Gospel verses had lost their Gospel meaning, and my devotions in First Peter no longer seemed to teach 
justification by faith alone [for example, Romans 3:23 is translated “All have sinned, in fact, and are deprived 
of the glorious presence of God”]. The Bible I lost was the 1979 Segond Révisée Genève (GEN), published by 
the Maison de la Bible, Geneva. The replacement Bible was the 1999 Bible du Semeur (SEM), published by 
the International Bible Society, Colorado Springs, Colorado, U.S.A.”772 

D. Concerning Differences of Translation between Protestants and Catholics 
1. One cannot afford to forget the passage in Ignatius Loyola’s Rule for the Society of Jesus: 

“13. If we wish to be sure that we are right in all things, we should always be ready to accept this 
principle: I will believe that the white that I see is black if the hierarchical Church so defines it. For, I 
believe that between the Bridegroom, Christ our Lord, and the Bride, His Church, there is but one spirit, 
which governs and directs us for the salvation of our souls, for the same Spirit and Lord, who gave us the 
Ten Commandments, guides and governs our Holy Mother Church.”773 

2. A similar absolute subservience to the papacy and its designs was described in the will and 
testament of the Bishop of Algiers, Archbishop of Carthage, the Cardinal Lavigerie (1825-1892), 
founder of the White Fathers (originally dated 1884): 

“Spiritual Testament 
“In the name of the Father, of the Son and of the Holy Spirit. So may it be. 
“This is my spiritual testament. 
“I begin it by declaring, in the presence of eternity that will open itself before me, that I want to die 

with the same convictions in which I have always lived, that being obedience and devotion without limits 
to the Holy Apostolic Seat and to our Holy Father the Pope, Vicar of Jesus Christ on the earth. I have 
always believed, and I believe all that they teach and in the sense that they teach it. I have always believed, 
and I believe that outside of the Pope or against the Pope, there can be in the Church nothing but trouble, 
confusion, error, and eternal loss. He alone was created as the foundation of unity and as a consequence 
[of that] of life, and all that regards things of salvation. 

“I have the signal honor of remaining very close to the Holy Apostolic Seat by my character of priest, 
bishop, and by my title of cardinal of the Holy Roman Church. Without a doubt these honors which are 
strongly above my misery and my weakness are done to confound me, in this moment that I ponder my 
presence before the tribunal of God, but I want to see in it even greater gratitude and faithfulness to the 
Seat of Peter and before our Holy Father the Pope, who has lavished me with the marks of his confidence 
and of his goodness. 

“I have served him with my best, all that I was able. Not being able to do anything now, I pray that 
the Lord will accept the sacrifice that I have offered Him in my life and in my sufferings that will 

                                                
771“Brief Biography of Eugene Nida.” 
772“The Uncertain Future of French Evangelicalism: Considering the Impact of Changes in the Translation 

Policies of the United Bible Society” (available at my website: www.evangelismunlimited.org), 3. 
773[St.] Ignatius Loyola, The Spiritual Exercises of St. Ignatius, translated by Anthony Mottola; imprimatur, 

Cardinal Spellman (Garden City, NY: Image Books, Doubleday and Company, 1964): 140-41. 
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accompany my death, for the prolongation of the precious days of Leo XIII [his contemporary Pope] and 
in the triumph of his magnanimous designs. …”774 

3. Also consider the Church of Rome’s view that the laity should suffice themselves with knowing 
in moderation: 

“3. The faithful—especially those who are simple or uncultivated—should be kept away from 
dangerous and narrow paths upon which they can hardly set foot without faltering. The sheep should not 
be led to pasture through trackless places. Nor should peculiar ideas—even those of Catholic scholars—be 
proposed to them. Rather, only those ideas should be communicated which are definitely marked as 
Catholic truth by their universality, ambiguity, and harmony. Besides, since the crowd cannot go up to the 
mountain [Ex 19.12] upon which the glory of the Lord came down, and if whoever crosses the boundaries 
to see will die, the teachers of the people should establish boundaries around them so that no word strays 
beyond that which is necessary or useful for salvation. The faithful should obey the apostolic advice not to 
know more than is necessary, but to know in moderation.”775 

4. With this in mind, look for key theological differences that are nuanced through Bible translation 
(as noted above in textual criticism): 
a. Total depravity, Rom 3:23; Eph 2:1-3; 4:19 (cf. John 2:25; 2 Tim 3:8) 
b. Justification by faith, Rom 3:20, 24; 4:2, 5; 9:32-10:4 
c. Imputed righteousness, Rom 4:3, 5; Heb 11:4, 7,  
d. Scriptures alone, Acts 20:32; 1 Thess 2:13 
e. Faith alone, Luke 18:42 
f. Changing “grace” to “gift”, Rom 6:23 
g. Removal of word “work” or “works”, John 6:28; 1 Cor 15:10; Gal 3:2; Eph 2:8-9 
h. Hearing and believing, John 5:24; Acts 15:7-11 
i. The hearing of faith, Gal 3:2, 5; Heb 4:2 
j. Predestination, Rom 8:29-30; Eph 1:5 
k. “Manichean” dichotomy of flesh and spirit, Rom 7:25 
l. “Manichean” concept of faith dwelling within, 2 Tim 1:5, or being “in Christ,” 1 Cor 1:30; 2 

Cor 5:17 
m. A Puritan-type of sexual righteousness, Acts 15:20, 29; 21:25; 1 Cor 7:36. 

5. Look for a priority use of the Latin Vulgate’s historical approach to translation (a historic issue 
with Protestants ever since the Geneva Bible)776 

6. Also look for a corresponding antagonism to the Greek Orthodox Majority text (a longstanding 
issue between Rome [Peter] and Constantinople [the elder brother Andrew], which relates to a 
Greek versus Latin priority, as well as to other theological issues). 

Psalm 11:3, “If the foundations are destroyed, What can the righteous do?” 

E. The righteous can dissociate with the compromising Bible societies and establish new ones! 

1. Since most Protestant translations of the Bible originate from the UBS published texts, the time 
has come for the development of new Bible societies to publish original language texts for 
scholarly use and for translation work. Use of the plural word “societies” signifies the need to 
break up the UBS’ monopoly on the original language texts (e.g. Hebrew, Greek, and Latin), and 
to provide more competition in the marketplace. 

                                                
774Cardinal Lavigerie, Ecrits d’Afrique (Paris: Bernard Grasset, 1966), 235-36. Translation mine. 
775Clement XIII, In Dominico Agro—On Instruction in the Faith (14 June 1761); available at: 

http://www.ewtn.com/library/ENCYC/C13INDOM.HTM; accessed 8 Sept 2008; Internet. 
776Notice the language of the Council of Trent (1545-1565) as to the place and use of the Latin Vulgate, due to 

the increased use of the Erasmus’ Greek text: “If anyone does not receive these books [the lists of OT and NT books 
preceeding] as sacred and canonical, in all their parts, as it is the custom for them to be read in the Catholic Church and 
as they are found in the old edition of the Latin Vulgate; if he knowingly despises the causes and proposals of the 
traditions aforementioned, may he be anathema [by the way anathema required the death sentence of Rome’s 
inquisitiors]” (8 April 1546), DS 1504. 
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2. Currently, to my knowledge, other than the United Bible Society (founded in 1946 by the British 
and Foreign Bible Society, the American Bible Society, the National Bible Society of Scotland, 
the Netherlands Bible Society, and two others) and the German Bible Society (formed and 
incorporated into the UBS in 1948), the following publish original language texts: 
a. The Athenian Bible Society (Athens, Greece) publishes He Hagia Graphe, a Greek OT and 

NT pew Bible with numerous apocryphal books within the OT; the only source I found for 
ordering this Bible in the U.S. is the Holy Trinity Bookstore (Boston, MA). 

b. The Trinitarian Bible Society (Tyndale House, London, England) publishes The New 
Testament: the Greek Text Underlying the English Authorised Version of 1611, as well as a 
copy of the Septuagint. 

c. Since 2005 Chilton Book Publishing (Southborough, MA) publishes the Robinson-Pierpont 
Byzantine Textform of the NT, with an apparatus showing variances of the Byzantine with 
the Nestle-Aland 27th edition. 

d. In 1984, Thomas Nelson published a Majority Text, to complement the New King James 
Bible. 

e. Some major U.S. publishers, such as Zondervan, are now publishing the UBS Metzger’s 4th 
edition and/or the Nestle-Aland 27th in various formats. 

3. Individual Bible Societies [using a name other than “Bible Society,” e.g. “Baptist Bible Trust”] 
could be introduced to publish Bibles in various original and early texts of Scripture, and 
especially in Greek, including both NT and LXX; since various Jewish scholars are at work on 
the Hebrew, Roman Catholics can focus on the Vulgate, but the main language of interest to 
Evangelicals is Greek. Why not allow for competing Bible societies offering various editions of 
the Greek Old and New Testaments, with and without apparatus?  

Historically and contemporaneously the Evangelical market is very (σφόδρα) large, as both 
Evangelical leaders and lay people are truly interested in studying an accurate text of 
Scripture! 
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32 Possible Fallacies in Bible Translation 
Introduction: 

God speaks to the Christian through the translation of the Bible in his heart language. When I lie on 
my back in bed and think the words “Let not your heart be troubled, believe in God, believe also in Me,” 
it is through the New American Standard Bible that God is communicating with me. It is God’s voice 
calming me in a troubling moment. 

However, if the way that God communicates to the Christian is altered (His vocabulary, word order, 
grammatical constructs, etc.), and then this change results in a difference in how God communicates. It 
follows that these changes have the strong potential of resulting in a change of relationship. When I 
spoke to my 2-year old daughter in French, she told me, “You’re not my Daddy!” That was not true. I 
was her father. But because my language of communication had changed (from English), to her, our 
relationship had changed. 

Similarly, the Bible says that “out of the abundance of the heart the mouth speaks” (Matt 12:34 
NKJ). Using the reflexive principle on this saying of Jesus, a change in the method of speech indicates a 
change in the heart of the person. While we know that God’s heart does not change, changing His Word 
may very well result in a change of God’s heart to the recipient of His Words. 

In actuality, the “old and familiar,” scorned and derided by many forward-thinking Bible translators, 
may be nothing less than God’s eternal voice speaking to the heart of the Christian. It would seem that 
before the common (and word for word) translations of texts are rejected, the weight of responsibility 
lies on the translator to be very certain that there is good reason for making changes in translation. 

The following are fallacies in the translation of the Bible, which I am proposing as food for thought 
to counterbalance the present-day obsession with new and novel translations of God’s eternal Word. 

A. Time Pacing Fallacies:777 
1. Every five to ten years contemporary language has evolved to such a degree that a new translation of 

Scripture is not only helpful, but necessary—fallacy ad novitam.778 
2. Every five to ten years new variants in the original text have made new translations of Scripture not 

only expedient, but necessary. 

B. Cultural Accommodation Fallacies: 
3. Market-driven Bible translation is the priority to ensure both readership and wide dissemination—

translators or translation teams should therefore be guided my majority opinion. 
4. Traditional extreme—old translations are always right [“Fallacy ad antiquitam”]779—result: the 

Bible shapes language and culture—true! 
5. Iconoclastic extreme—old translations are always wrong [“Fallacy ad novitam”]780—result: the 

language of culture ultimately must shape the language of the Bible translation—true! 

C. Hermeneutical Fallacies: 
6. A proper understanding of the message of Scripture merely necessitates a proper scientific grasp of 

the original languages, as well as principles of communication and translation into the receptor 
language—i.e. sensitivity to the eternal purpose of the Holy Spirit in and through the text is not an 
issue in the translation of Scripture. 

                                                
777Lortsch cited 98 French Catholic translations of the Bible and/or portions of the Bible beginning with the 

translation of Jacques Lefèvres d’Étaples’ New Testament in 1523 and ending with Eugène Ledraine’s 1899 entire 
Bible translation from the Hebrew and Greek (Daniel Lortsch, Histoire de la Bible en France, 3:23-34). That’s almost 
one translation every 4 years! In the Nineteenth Century alone 64 French translations were published! 

778David H. Fischer, Historians’ Fallacies: Toward a Logic of Historical Thought (New York: Harper, 1970), 
299-300. 

779Ibid., 297-99. 
780Ibid., 299-300. 
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7. The true meaning of the text is not found in the words of the text (whether in the original language or 
in the translation), but in the mind of the author who is using words to convey his ideas, ergo of 
primary importance is not translating of words as exactly as possible (word-for-word in as close to 
the original word order as possible), but rather to seek to imagine what was in the mind of the author 
when he chose the words to formulate his ideas: 
a. Herein is the hermeneutical a priori for dynamic equivalence—“ideas not words” (a neo-

orthodox-type conception); and 
b. Herein the door is opened for dogmatic (theologically-guided) interpretations that purposefully 

interpret meaning, intentionally moving from the exact words to a higher purpose—catechetics 
toward [or away from] a particular theological system (by the way, this approach is not new 
in the history of the churches). 

8. Through a scientific grasp of both the original and receiving languages, the cogent translator is able 
to: 
a. Discern the author’s intent (both the human author’s intent and God’s eternal purpose) through 

his particular choice of words; 
b. Interpret the author’s intent through the grid of a predetermined historical context (enter source, 

form, historical, sociological, anthropological, and religions criticism); 
c. With this scientifically-derived interpretive grid, the learned translator is then able to frame the 

question of the original author in his own mind, exactly as [or in close proximity to] intended by 
the original author’s intent; 

d. The translator is then free to readjust words (voice, tense, mood), add phrases (as necessary to 
ensure translators reading), and the order of words and phrases into the receiving language to 
match with his framing of the question; and thus 

e. The translator can more accurately convey the author’s intent than does a “literalistic” word-for-
word translation. 

D. Transparency/Literalness Fallacies: 
9. God cannot create new idioms and figures of speech in any or all the languages of the world through 

His Word; therefore all the unusual idioms or figures of speech in the Bible (usually having 
significant theological or practical weight) must be changed to conform to commonly held idioms or 
figures of speech in a receptor language, as perceived by the cogent translator.781 

10. Because of their “unscientific” desire to maintain word order, match word case, tense, and form, and 
for a one-to-one ratio of word-for-word translation, literal or transparent translations are wooden, 
clunky, and irrelevant to the needs of contemporary man; furthermore, they are less understandable, 
more difficult to memorize, have less value for Christian education or relevant preaching, therefore 
have less overall spiritual value and less cultural relevance.  

Note some of the many fallacies involved in this process: 
The fallacies here are the (1) “Fallacy of false analogy” which links all literal translations either with 

(a) the 1611 King James Bible, (b) the Textus Receptus Greek NT, or both, causing those who argue for 
literal translation to argue for the authority of the 1611 KJV and/or the Textus Receptus. Whereas the KJV 
used contemporaneously is in actuality the 1769 revision, thereby showing another “false analogy” to 
stretch the temporal distance for rhetorical impact. Then is asserted that since non-literal translations are 
always made in the “common language of the people” [using the (2) “Fallacy of the lonely fact” (citing 
obscure or isolated cases) or the (3) “Fallacy of generalization, from several isolated cases to the whole”], 
the whole contemporary dynamic translation is much closer to the real meaning of the original intent of 
the words [by the (4) “Fallacy of circular reasoning” and by the (5) “Fallacy post hoc propter hoc”], and 
will have more of a spiritual impact on the readers [by the (6) “Fallacy of irrelevant proof” and the (7) 
“Fallacy of proof by analogy”]. Moreover the (8) “Fallacy of prevalent proof” [not for the prevalence of 
texts, but of scholars] may be cited as to why the critical edition Greek NT history is preferable to any 
other Greek edition available at any place or at any time, and then the (9) “Fallacy of false interpolation” is 
cited to delegitimize any hypothesized Greek edition in the future.782 

                                                
781For example, Jesus “set his face” to go to Jerusalem, must be changed to the abstract verb, “determined.” 

Likewise, “Do not let the sun go down on your anger” is changed to “Don’t go to bed angry,” or “Do not be angry at 
all.” 

782See Fischer, Historians’ Fallacies. 



636  Evangelizology 

11. Dynamic equivalent translations are based on the latest research, and never fall prey to fallacies of 
generalization, synecdoche, irrelevant proof, the holistic analogy, or false analogy. 

12. Dynamic equivalent translations, however, add clarity and relevance to the text, are preferable for 
Christian education, and increase the spiritual power and impact of the text. 

One wonders if the interpretive work of the Holy Spirit is inadvertently being usurped by naturally-
based translators who think that they can make the Bible understandable to all people [in a universal 
sense] by their paraphrases and interpretations. While it is clear from Scripture that:  

(1) Some [most] cannot understand the concepts of the Bible, even if they recognize the words (2 Cor 
4:3-4), while God gives to others a “hearing of faith” (Gal 3:2), and  

(2) Even for those who have a “hearing of faith,” understanding the Scriptures takes time and effort, 
and necessitates the illumination of the Holy Spirit (Psa 119). 

Therefore, the efforts of translators to make the Bible more acceptable to the masses, may make it less 
accessible to those who have a hearing of faith! 

13. Contemporary language translations always use more simple language to convey biblical truths; they 
never confuse the meaning or message of the text, nor do they ever render the point of the text even 
more obscure than a transparent or literalistic translation. 

14. More simple language in the Bible makes it more relevant, more culturally acceptable,783 and [by 
“false analogy”] increases the number of readers, the time spent reading, and the spiritual impact on 
the readers. 

15. Simplistic (or minimalistic) language translations increase Bible knowledge and learning in children 
and youth,784 as well as among adults who attend culture-driven churches.785 

16. Of primary importance to a translation’s simple language are stylistic issues:  
a. The beauty of the receptor language (i.e. the use of non-theological synonyms or phrases to translate [or 

diffuse] key theological terms);786 
b. Rhythm (i.e. the inclusion of words and/or phrases not in the original text, while still calling it a 

translation); and  
c. Flow (i.e. the changing the word order in the original text). 

17. Therefore, those translators who take the most liberty with and embellish the text of Scripture for the 
beauty of the language (and never for theological adjustment or manipulation) are considered to be 
literary geniuses, forward thinking, and master craftsmen—and are rewarded for their important 
work with fame and fortune [much as Balaam was?]. 

E. Theological Fallacies: 
18. Translators of the Bible, translation consultants, and/or members of editorial committees never 

propagate theological or ecclesial biases, orientations, predispositions, or agendas (nor do they 
adhere to their vows of obedience); in fact, they are likely absolved of original sin and total depravity 
prior to joining these committees. 

                                                
783Contra: note the very complex terminology found in the “culturally-relevant” and “politically-correct” book 

by Ray Bradbury, Fahrenheit 451 (New York: Simon and Schuster, 1951) that my high school child was asked to read, 
which contained words like beatific, cower, dentifrice, feigning, filigree, limned, liquifaction, litterateur, moor, 
perfunctorily, pratfall, profusion, strew, suffuse, tallow, welter (from: http://monmouth.com/~literature/f451/ 
fahrenheit_451_vocabulary_list.htm; accessed 14 Sept 2007; Internet). 

784High schoolers are often fed pavlum from a 3rd grade Bible text devoid of theological teeth, while in their 
schools their minds are being challenged with increasingly complex scientific and philosophical ideas and terminology. 

785In reality, some simple Bible translations remove simple words and replace them with more complex ideas, 
such as the Bible in Basic English (1941/1949), which removed the active verb “to believe” as a verb, replacing it with 
the more compound verb “to have faith.” Their efforts to remove the theologically weighted verb “to justify” took 
things to an extreme, for example note some sample translations used in order to avoid using the verb “to justify”: “to 
be free from” (Rom 6:7); “to be given God’s approval” (1 Tim 3:16); “to be given righteousness” (Tit 3:7); “to be seen 
to be true” (Rom 3:4); “to get righteousness” (Rom 3:28; 4:2; Gal 2:16 [twice], 17; 3:11); “to give righteousness (Rom 
3:24, 30; 4:5; 8:30 [twice]; Gal 3:8); “to have been given righteousness” (1 Cor 6:11); “to have righteousness” (Rom 
5:1, 9; Ga; 3:24; 5:4); “to judge righteousness” (James 2:21, 24, 25); “to make clear” (1 Cor 4:4); “to make clear from 
evil” (Rom 8:33); “to put in the right” (Luke 10:29); “to take care to seem right” (Luke 16:15); “with God’s approval” 
(Luke 18:14). 

786Imagine a chemistry book edited to exclude all chemistry terms! What chemistry teacher would want to use 
such a book? 
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19. Differences in various translations are theologically-neutral and never have any theological or 
ecclesial motive; again the translator’s depravity is eliminated prior to his translation of Scripture, as 
are his “sins of the mind” and his “pride of life.” 

20. God’s Word cannot truly be understood by lay people unless properly interpreted, expanded, and 
elaborated by those who are trained and skilled in the original languages; thus the theological 
training of the translators is passed on to the untrained minds of lay people through paraphrases in 
dynamic equivalence Bible translations [sounds like a Reformation issue!]. 

21. Antagonism to literal translations, especially those not containing the apocryphal books, betrays no 
theological bias and/or no ecclesial provenance. 

22. Contemporary language translations never change or alter any theological concepts or important 
terminology in the text of Scripture. 

F. Fallacies of Scholarship: 
23. Changes in the Greek (or Hebrew) texts and changes in the apparatus never have had and never will 

have political, theological, or ecclesial motive. 
24. Scholarship (in the original languages) is never used as a guise to achieve desired ends, such as 

promoting corrupted translations787 or the reinstatement of the preeminence of the Latin Vulgate in 
the apparatus of the Nestle-Aland 27th edition. 

25. Similarly, the so-called “scientific rules” of textual criticism are never created or applied with 
theological or ecclesiastical motivation. 

26. Lexicons, Bible dictionaries, and other translation helps never seek to influence the translation of key 
theological terms which then alter theological concepts in the text, such as justification by faith, the 
substitutionary atonement, and total depravity. 

27. Committees, consisting of a variety of experts in particular languages, genres, and textual critical 
problems, in combination with the practice of voting on thorny words or translation problems, will 
always produce a better text than can be achieved by individual translators working alone (e.g. 
Wycliffe, Luther, Tyndale, Olivétan, Darby). 

G. Financial Fallacies: 
28. Financial and/or market competition between Bible Societies, copyright holders, and/or publishing 

companies is never an issue when it comes to translation; hence, all translators of Scripture and their 
publishers are free of rivalry, bitterness, jealousy, strife, greed, and/or false teaching. 

29. Money is never an issue when it comes to marketing translations, as most Bible publishing is a not-
for-profit endeavor, and very little money is made in the publishing of Bibles. 

30. The potentially vast amount of money to be made in Bible publishing never clouds the thinking of 
translators or publishers, nor does it ever cause them to rush through translations or compromise key 
commitments to the text or to theological integrity—in order to create a new or novel market niche 
Bible. 

31. The reputations of persons who have made an impact on the church are never abused for the 
promotion of particular [copyrighted] translations of Scripture and/or their accompanying biblical 
annotations. 

32. In this light, God’s people, like sheep, are never eaten up as people eat bread (Psalm 14:4; 53:4). 

Some Encouragement: God’s Word is eternal (Matt 24:35). Therefore, God is sovereignly guarding His 
Word (Psa 12:6-7), by which He guards the faith of His faithful ones (Acts 20:32). He will nourish His 
church (Eph 5:29)! He has allowed over the years, and will allow, that “those who are approved may 
become evident among you” (1 Cor 11:19). And as this approval proves true for individuals, so it proves 
true for churches and for translations of the Bible.  

                                                
787By the way, how many words of Scripture need to be amended in order to tweak key doctrines such as the 

substitutionary atonement and salvation by grace through faith alone? If the lexical definitions of one or two words 
could be altered, and if the resulting translations of five key passages of Scripture could be changed, any major doctrine 
of Scripture could be impacted, rendering difficult the substantiation of their biblical provenance. One would be left to 
argue from historical precedent or a Creed. 
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Evaluating Biblical Interpretation, 
Critical Hermeneutics, and Evangelism 

Introduction 
In the Bible we read in Deuteronomy 30:11-14 (NAS): 

“For this commandment which I command you today is not too difficult for you, nor is it out of reach. It is 
not in heaven, that you should say, ‘Who will go up to heaven for us to get it for us and make us hear it, that 
we may observe it?’ Nor is it beyond the sea, that you should say, ‘Who will cross the sea for us to get it for us 
and make us hear it, that we may observe it?’ But the word is very near you, in your mouth and in your heart, 
that you may observe it. 

Meanwhile, in the Pontifical Commission on Biblical Interpretation, Joseph Cardinal Ratzinger (now 
Pope Benedict XVI) wrote: 

“In the history of interpretation the rise of the historical-critical method opened a new era. With it, new 
possibilities for understanding the biblical word in its originality opened up. Just as with all human endeavor, 
though, so also this method contained hidden dangers along with its positive possibilities…. 

“The application of a ‘profane’ method to the Bible necessarily led to discussion. Everything that helps us 
better to understand the truth and to appropriate its representations is helpful and worthwhile for theology. It is 
in this sense that we must seek how to use this method in theological research. Everything that shrinks our 
horizon and hinders us from seeing and hearing beyond that which is merely human must be opened up. Thus 
the emergence of the historical-critical method set in motion at the same time a struggle over its scope and its 
proper configuration which is by no means finished as yet” (from his Preface). 

“All those who have acquired a solid formation in this area consider it quite impossible to return to a pre-
critical level of interpretation, a level which they now rightly judge to be quite inadequate.”788 
Please notice: 

(1) That Rome is going against its own history with its involvement in translation into “profane” 
languages, leading to “discussion”; 

(2) That Rome sees the historical-critical method as “helpful and worthwhile” to achieve its ends; 
(3) That Rome intends to “seek to use” this method in every way to achieve its ends in “theological 

research”; 
(4) That Rome’s use of this method to achieve its ends is “by no means finished yet”; 
(5) However, that a return to a “pre-critical level of interpretation” is a threat to Rome’s achieving its 

ends, which is why this document went on to call the “Fundamentalist” interpretive method 
“dangerous” and “intellectual suicide.”789 

                                                
788“Finally (F), we will consider the fundamentalist reading of the Bible, a reading which does not accept any 

systematic approach to interpretation” (“Introduction”; Pontifical Commission on Biblical Interpretation; available at: 
http://www.ewtn.com/library/CURIA/PBCINTER.HTM (online); accessed: 10 Nov 2006; Internet). 

789“The fundamentalist reading begins from the principle that the Bible, being the inspired Word of God and 
exempt from error, must be read and interpreted literally in all of its details. But by ‘literal interpretation’ it understands 
a basic, literalistic interpretation, that is to say excluding all effort of comprehension of the Bible that considers its 
historical growth and its development. She [fundamentalist reading] opposes herself thus to the use of the historico-
critical method, as with every other scientific method, for the interpretation of Scripture. 

“The fundamentalist reading has its origin, from the period of the Reformation, in a preoccupation with 
faithfulness to the literal sense of the Scripture. After the Enlightenment, she presented herself, within Protestantism, as 
a safeguard against a liberal exegesis. The title ‘fundamentalist’ is directly related to a American Biblical congress that 
was held in Niagara, in the state of New York, in 1895. The conservative Protestant exegetes defined there ‘five points 
of fundamentalism’: verbal inerrancy of Scripture, the deity of Christ, His virgin birth, the doctrine of vicarious 
expiation and the bodily resurrection at the Second Coming of Christ. When the fundamentalist reading of the Bible 
propagated itself in other parts of the world, she gave birth to other types of readings, equally ‘literalistic’, in Europe, 
Asia, Africa, and South America. This type of reading finds more and more adherents, during the last part of the 
twentieth century, in religious groupings and in sects as well as among Catholics. 

“Even though fundamentalism is correct in insisting upon the divine inspiration of the Bible, the inerrancy of 
the Word of God and the other biblical truths included in the five fundamental points, its method of presenting these 
truths is embroiled in an ideology that is not biblical, though its representatives say they are. For they require an 
acceptance without compromise to rigid and imposing doctrinal attitudes, as the only source of teaching on the subject 
of the Christian life and salvation, a reading of the Bible that refuses all questioning and all critical research. 
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[Likewise, it may be helpful to consider that Paul condemned Elymas the Magician for making “crooked 
the straight ways of the Lord,” Acts 13:10] 

Using the nomenclature of Ratzinger, we find two kinds of interpretive schemes: the “pre-critical” (or 
plain reading of the text) and the historical-critical reading (anything but the plain reading). Perhaps they 
may be charted as follows: 

 
  Holy Spirit  Holy Spirit 
 So-called [inspiration]  [illumination] 
 Pre-Critical  Text of  Literal 
 Reading  Scripture  Meaning 
 

                                                
“The foundational problem with this fundamental reading is that, refusing to keep in mind the historical 

character of divine revelation, she finds herself incapable of fully accepting the truth of the Incarnation itself. 
Fundamentalism flees the narrow relationship between the divine and the human as regards relations with God. He 
refuses to admit that the inspired Word of God was expressed in human language and that it was transmitted, under 
divine inspiration, by human authors with limited capacities and resources. For this reason, he tends to treat the biblical 
text as if it were dictated word for word by the Spirit and is not able to recognize that the Word of God was formulated 
in the language and the phraseology conditioned by this or that period. He accords no attention to literary forms and to 
the human ways of thinking which are present in the biblical text, of which many are the fruit of an elaboration that 
stretched over long periods of time and wear the marks of strongly different historical situations. 

“Fundamentalism also insists unnecessarily on the inerrancy of the details in the biblical texts, especially in 
matters of historical facts or pertained scientific truths. Often they historicize that which never had the pretension of 
historicity, for they consider as historic all that is reported or recounted with verbs in the past tense, without the 
necessary attention to the possibility of a symbolic or figurative meaning. 

“Fundamentalism often has the tendency to ignore or deny the problems that the biblical text portrays in its 
Hebraic, Aramaic or Greek formulations. He is often narrowly attached to a predetermined translation, ancient or 
modern. Equally, he omits to consider the “rewrites” of certain passages even within the Bible itself. 

“As far as the Gospels are concerned, fundamentalism does not take account for the development of the Gospel 
tradition, but naively confuses the final stage of this tradition (that which the Gospel writers wrote) with the initial stage 
(the actions and words of the historical Jesus). He neglects in the same way an important fact: the way in which the first 
Christian communities themselves understood the impact produced by Jesus of Nazareth and his message. For it is there 
that we have a testimony to the apostolic origin of the Christian faith and of her proper expression. Fundamentalism 
thus denies the very call of the Gospel itself. 

“Fundamentalism equally has a tendency to great narrowness of viewpoints, for he holds in harmony with 
reality an ancient cosmological perimeter, because it is found in the Bible; this hinders dialogue with a larger conception 
of the relations of culture and faith. He bases his non-critical reading of certain texts of the Bible to confirm political 
ideologies and social attitudes marked with prejudice, racism for example, quite simply contrary to the Christian 
Gospel. 

“Finally, in his attachment to the principle of “sola Scriptura”, fundamentalism separates the interpretation of 
the Bible from the Tradition guided by the Spirit, which develops itself authentically by the joining of the Scripture in 
the midst of the community of faith. He does not realize that the New Testament was given form within the Christian 
Church and that it is the Holy Scripture of this church, whose existence preceded the composition of its texts. 
Fundamentalism, from this fact, is often anti-ecclesial; he holds as negligible the creeds, the dogmas and the liturgical 
practices that became a part of ecclesiastical tradition, as also the teaching function of the Church herself. He presents 
himself in the form of private interpretation, that does not recognize that the Church is founded on the Bible and draws 
its life and inspiration from the Scripture. 

“The fundamentalistic approach is dangerous, for she is attractive to persons who are looking for biblical 
answers to their life problems. She can trick them by offering them pious but illusory interpretations, rather than telling 
them that the Bible does not necessarily contain an immediate response to each of these problems. Fundamentalism 
invites, without saying it, a form of intellectual suicide. It places false sense of security to life, for it unconsciously 
confuses the human limitations of the biblical message with the substance of the divine message” (from Thomas P. 
Johnston, Book Review: Commission biblique pontificale, L’interprétation de la Bible dans l’Église [Quebec: Éditions 
Fides, 1994], 48-50; translation mine). 



640  Evangelizology 

 
  Holy Spirit  Holy Spirit 
 Historical- [inspiration]  [illumination] So-called 
 Critical  Text of  Higher or 
 Reading  Scripture  Deeper 
  Human Element  Special Gnosis* Meaning 
  [“by human authors possessed of  [add some “objective” scientific criteria from: 
  limited capacities and resources”]  *Historical-critical method; *Rhetorical analysis; 
    *Narrative analysis; * Semiotic analysis; 
  So-called “incarnational” nature of revelation  *Canonical approach; *Jewish interpretative methods; 
  (part God and part man [½ and ½], which,  * History of reception method (Wirkungsgeschichte) 
  by the way, is not proper Christology!)  *Socio-historical; *Cultural anthropological 
    *Psychological and Psycho-analytical 
    *Liberationist; and *Feminist approaches] 

Some conclusions: 

The work of conversion, or evangelism, is predicated upon the plain meaning of the text, or the so-
called “pre-critical level of interpretation.” For this reason, those who hold to a critical reading of the 
text, are often slack in their understanding and practice of evangelism. Any historical-critical method 
requiring a special gnosis (knowledge) from outside the text ought to be suspect, as it may potentially 
redefine the plain meaning of the text, its message, and its impact. Rather the Bible is sufficient for all 
the spiritual needs of man,790 and God thereby revealed Himself with clarity.791 

As for the Pontifical Commission, the only method of interpretation which they decried as was the 
“Fundamentalist approach,” which they described as emanating from the Reformation and the Niagara 
Bible Conference (1895). These Roman Catholic exegetes explained that the Fundamentalist approach is 
“dangerous,” “pious but illusory,” and “intellectual suicide,” having a preoccupation with inerrancy and 
the literal meaning of the text. One might remember that the Catholic church simultaneously has a 
bloodthirsty literalistic interpretation of verses like: 

John 6:53, “unless you eat of My flesh” 
Matthew 26:26, “This is my body” 
Matt 26:28, “This is my blood” 
Luke 1:42, “Blessed are you among women” 
Matthew 16:18, “Upon this rock I will build My church” 
Luke 14:23, “compel them to come in, that My house may be filled.” 

While the 1895 Niagara Bible Conference has been all but written out of American Evangelical 
church histories (I commend the reader to find it mentioned in any of his American “church history” 
texts), it comprised men like R. A. Torrey and A.T. Pierson.792 From this conference came the “Five 

                                                
790Benjamin B. Warfield, The Inspiration and Authority of the Bible, Samuel G. Craig, ed. (Philadelphia: 

Presbyterian and Reformed, 1948), 126. 
791R. Laird Harris, Inspiration and Canonicity of the Scriptures (Greenville, SC: A Press, 1995), 92-93, on the 

perspicuity (understandability) of the Scriptures. Harris quoted from the Westminster Confession on this topic 
(Westminster Confession of Faith [1643], I, 7). 

792“It might be helpful to note those who were a part of the Niagara-on-the-Lake, Ontario, Canada, meetings. 
The Conference grew in reputation in 1889, the same year that J. Hudson Taylor spoke. Following were some of the 
Evangelical theologians involved in the early Niagara Bible conferences: 

“Of organizational significance was the enlarging of the Conference Committee to include the following 
people: J. H. Brookes [Presbyterian pastor and editor of The Truth], President; W. J. Erdman [pastor of Moody’s 
Chicago Avenue Church, 1875-1878], Secretary; H. M. Parsons, Chairman of Local Committee; and L. W. 
Munhall, G. C. Needham, C. I. Scofield, T. O. Lowe, T. C. Des Barres, J. Denovan, R. Norton, A. T. Pierson 
[Pastor, New Park Street (Baptist) Church; Editor, “Missionary Review of the World”], W. A. Parlane, J. S. 
Helmer, S. P. Harbison, J. L. Taylor, H. M. Moore, J. K. Jamieson, H. Foster, R. Wells, and H. L. Porter [citation: 
Larry D. Pettegrew, “The Historical and Theological Contributions of the Niagara Bible Conference to American 
Fundamentalism” (D. Th. Thesis, Dallas Theological Seminary, 1976), 77]. 

“The pastor of Clarendon Street [Baptist] Church, A. J. Gordon, editor of The Watchword, “was good friends of the 
regular Niagara brethren,” promoting its events in his paper. Later, The Fundamentals, eventually edited by R. A. 
Torrey, President of Moody Bible Institute, included papers by G. Campbell Morgan, E. Y. Mullins (President of the 
Southern Baptist Theological Seminary), Robert Speer, C. T. Studd, C. G. Trumbull, and B. B. Warfield. Included were 



Thomas P. Johnston 641 

Fundamentals” quoted in the 1993 Pontifical Commission as describing the “Fundamental Reading.” 
Also from this movement came a series of pamphlets edited and gathered in a book by R. A. Torrey, 
titled The Fundamentals.793 Not by chance, concurrent to this movement also came the Student 
Volunteer Movement for Foreign Missions. Where the authority of the Bible is held high, evangelism 
and missions naturally proceed. 

Much like the Vatican’s assessment of the Fundamentalist Reading, however, others who have 
received a gnosis or special knowledge from their critical approach to the text of Scripture tend to look 
down on those who do not hold their zeal for the historical-critical method as hopelessly out-dated, 
literalistic, naïve, and fundamentalistic. 

The Bible may be saying to this tendency: “But examine everything carefully; hold fast to that which 
is good; abstain from every form of evil” (1 Thess 5:21-22). 

professors from Princeton Theological Seminary, the Southern Baptist Theological Seminary, Southwestern Baptist 
Theological Seminary, McCormick Theological Seminary, Theological Seminary of the Reformed Episcopal Church, 
Moody Bible Institute, Oberlin College, Knox College, and Toronto Bible Training School. They included Anglicans, 
Baptists, Methodists, and Presbyterians, as well as various Evangelical mission boards” (Thomas P. Johnston, “Billy 
Graham and John Paul II: On the Assimilation of U.S. Evangelicals into the Church of Rome” [Evangelical Theological 
Society, 2008], 29-30). 

793The 63 contributors writing 84 articles in R. A. Torrey, A. C. Dixon, et al. The Fundamentals: A Testimony 
of Truth, vols 1-4, were (in alphabetical order): Sir Robert Anderson, K.C.B., LL.D., London, England [2 articles]; Rev. 
Henry H. Beach, Grand Junction, Colorado; F. Bettex, D.D., Prof Emeritus, Stuttgart, Germany; Rev. George S. Bishop, 
D.D., East Orange, New Jersey; Thomas Boston (1676-1732); Rev. Charles A. Bowen, A.M., Ph.D., Olympia, 
Washington; Rev. David James Burrell, D.D., LL.D., Marble Collegiate Church, New York City; Rev. J. L. Campbell, 
D.D., Cambridge, Massachusetts; William Caven, late Principal, Knox College, Toronto, Canada; Howard Crosby, late 
Chancellor, University of the City of New York, New York City; Rev. A. C. Dixon, D.D., Pastor, Metropolitan 
Tabernacle Church, London, England; W. J. Erdman, D.D., Germantown, Philadelphia, Pennsylvania; Princeton 
Theological Seminary, Princeton, New Jersey [3 articles]; Rev. J. M. Foster, Boston, Massachusetts; Rev. Henry W. 
Frost, North American Director, China Inland Mission, Germantown, Philadelphia, Pennsylvania; Arno C. Gaebelein, 
Editor, “Our Hope,” New York City; Rev. James Gray, D.D., Dean, Moody Bible Institute, Chicago, Illinois; Canon 
Dyson Hague, M.A., Vicar, Rector, Memorial Church, London, Ontario, Canada; The Church of the Ephany, Toronto, 
Canada; Canon, St. Paul’s Cathedral, London, Ontario [3 articles]; Prof. David Heagle, Ph.D., D.D., Ewing College; 
Prof. Franklin Johnson, D.D., LL.D., Chicago, Illinois [2 articles]; Howard A. Kelly, M.D.; Prof. M. G. Kyle, D.D., 
LL.D., Xenia Theological Seminary, Washington, D.C.; Rev. George W. Lasher, D.D., LL.D., Cincinnati, Ohio; Lord 
Lyttelton, as condensed by Rev. J. L. Campbell; Rev. Daniel Hoffman Martin, D.D., Glen Falls, New York; Philip 
Mauro, Attorney at Law, New York City [2 articles]; Rev. John McNicol, B.A., B.D., Principal, Toronto Bible Training 
School; Rev. R. G. McNiece, D.D., First Presbyterian Church, Salt lake city, Utah; T. W. Medhurst, Glasgow, Scotland; 
Rev. William G. Moorehead, D.D., President, Xenia Theological Seminary, Xenia, Ohio [2 articles]; G. Campbell 
Morgan, D.D., Westminster Chapel, London, England; H. C. G. Moule, Bishop of Durham, Durham, England; Rev. E. 
Y. Mullins, D.D., LL.D., President, The Southern Baptist Theological Seminary, Louisville, Kentucky; Evangelist L. 
W. Munhall, M.A., D.D., Germantown, Philadelphia, Pennsylvania [2 articles]; Bishop Nuelsen, D. D., Methodist 
Episcopal Church, Omaha, Nebraska; Prof. James Orr, D.D., United Free Church, Glasgow, Scotland [4 articles]; Mrs. 
Jessie Penn-Lewis, Leicester, England; Rev. George F. Pentecost, D.D., Darien, Connecticut; Arthur T. Pierson, Editor, 
“Missionary Review of the World” [5 articles]; Rev. A. W. Pitzer, D.D., LL.D., Salem, Virginia; Algernon J. Pollock, 
Weston-Super-Mare, England; Rev. William C. Proctor, F.Ph., Croydon, England; Prof. J. J. Reeve, Southwestern 
Baptist Theological Seminary, Fort Worth, Texas; Andrew Craig Robinson, M.A., Ballineen, County Cork, Ireland; 
Prof. George L. Robinson, D.D., McCormick Theological Seminary, Chicago, Illinois; Bishop Ryle; C. I. Scofield,
D.D.; Robert Speer, Secretary, The Board of Foreign Missions, Presbyterian Church, U.S.A., New York City [2 
articles]; Rev. Thomas Spurgeon, London, England; Rev. E. J. Stobo, Jr., B.A., S.T.D.; John Stock; Rev. John Timothy 
Stone, D.D., Ex-Moderator, General Assembly of the Presbyterian Church, U.S.A.; Charles T. Studd, Missionary; Rev. 
H. M. Sydenstricker. Ph.D., West point, Mississippi; Prof. W. H. Griffith Thomas, Wycliffe College, Toronto, Canada; 
R. A. Torrey, D.D. [2 articles]; Canon G. Osborne Troop, M.A., Montreal, Canada; Charles G. Trumbull, Editor,
“Sunday School Times,” Philadelphia, Pennsylvania; Prof. Benjamin B. Warfield, D.D., LL.D., Princeton Theological 
Seminary, Princeton, New Jersey; Rev. H. W. Webb-Peploe, Vicar, St. Paul’s, Onslow Square, London, England; 
Prebendary, St. Paul’s Cathedral; Rev. Thomas Whitelaw, M.A., D.D., Kilmarnock, Ayreshire, Scotland [3 articles]; 
Prof. Charles B. Williams, B.D., Ph.D., Southwestern Baptist Theological Seminary; Prof. Joseph D. Wilson, D.D., 
Theological Seminary of the Reformed Episcopal Church, Philadelphia, Pennsylvania; Rev. Maurice E. Wilson, D.D., 
Dayton, Ohio; and Prof. George Frederick Wright, D.D., LL.D., Oberlin College, Oberlin, Ohio [3 articles].
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Dangers in Biblical Studies 
 
Introduction: This chart depicts certain dangers inherent in working with the text and translation of the Scriptures. 
 
 
  Manipulation of original 
  language texts 
  [~1880s-1940s] 
 
 
 
 Manipulation of 
 interpretation: authors, God’s Manipulation of 
 genre, and provenance; Perfect Lexicons, Bible 
 resulting in manipulation “Exhaled” Dictionaries, and other 
 of theology and [2 Tim 3:16] translation helps 
 commentaries Word [~1940s-2000s] 
 
 
 
 
 
  Manipulation of 
  Bible translations 
  [1949/1952-1964/1968-1987/1991-2000s] 
 
 
Added to this complicated web of human manipulation of God’s divine truth is the fact that commentators on the Bible, 
with their sometimes multiple interpretations of meaning: (1) may purposefully mask their true theological bent through 
the use of complex argumentation, based on some Greek principle or nuance in a word, or (2) may not understand the 
theological bent of an interpretation for which they find affirmation in a Lexicon or Bible Dictionary. Sometimes one can 
be left with a rubber Bible that can be stretched to mean everything and nothing at the same time. 
 
When the meaning of Scripture becomes obscured by philosophical commentators, then some other source of authority 
is necessary to provide assurance in interpretation. Often, in this case, one is left with: (1) the first Seven Ecumenical 
Councils of the Church, (2) [what is left of] the writings of the early church “fathers”, or (3) an ancient territorial church, 
such as the Roman Catholic church. 
 
The drift is rarely toward a more conservative or Fundamentalist reading of Scripture (cf. Isa 28:9-13). Rather, the end 
result of what has been taking place in the Bible Society movement for the past 50 years has not proven very helpful to 
the furthering of evangelizing and Gospel ministry. 
 




